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PREFACE

It is about three years since the Sanskrit text of the
Abhisamayalamkara and its Tibetan translation have
been edited by Prof. Th. Stcherbatsky and by myself in
the Bibliotheca Buddhica. It was the first siep in the
process of invesiigation of the contents of this exceed-
ingly puzzling and difficult work and of the literature
connected with it. Prof. Stcherbatsky, in his introduction
to our edition, has poinied out that a correct inter-
pretation of the Abhisamayalamkara requires a thorough
and assiduous study of all the principal sources, and has
indicated, in general, the plan of investigation and eluci-
dation of our texi.

In carrying out this plan, it was first of all necessary
togivea summary of the contents of the
Abhisamayalamkira, a review of the litera-
ture connected with a systematic review of the
Doctrine which represents its principal subject-
matter, and a short indication of the main philo
sophical point of view expressed in the text.

All this has been done in our article "The Doctrine
of Prajfia-paramitda as exposed in the Abhisamayalam-
kara of Maitreya “‘which has appeared in the Acia
Orientalia vol. XI, and which may be regarded as a
general introduction to the present work. In the said
article we have laid stress upon the following points :—

I The Abhisamayalamkira is a catechism
of the Prajfia-paramita Doctrine
(prajfid-paramitd-upadesa-édastra), an extremely abridged
summary of the Prajfid-paramita-sitras and, in the first
instance, of the Pafdcaviméatisahasrika.

2 The principal subjectmatter of
the Abhisamayalemkarais the teaching about
the Path, ie. the process of meditation and intui-
tion which is conducive to the attainment of Buddhahood
and final Nirvana. This teaching is regarded as the
hidden m eaning of the Prajna-paramita-sutras,
and the order in which it is exposed shows a strict corres-
pondence with the contents of these siitras.

3 The eight principal subjects and the seventy
topics of Abhisamayalamkara are to be viewed in
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their relation to the Path and its

degrees.

4 The main philosophical view
expressed in the Abhisamayalamkara is that of the
strictest Monism and of the Non-suksiantiality
and Relativity (§idnyatd) of all separate elements cf exisi-
ence, i.e. the standpoint of the Madhyamikas.

We mus: remember here that Monism is one of the
greatest productions of Indian thought. Early Buddhism
with its pluralistic principles was unable to hold siand
against it, and the origination of the Mahayina, of ihe
Prajiia-paramita, and the Madhyamika system we have
to ascribe exclusively to the influence of the old monistic
teachings of the Upanisads. We have undeniable
reasons to affirm that the Prajia-paramita and the
exegesis founded upon ii is a link between the Upani-
sads and their later development in Vedanta. Of exclu-
sive importance and ‘interest is the posiiion of the
teacher Gaudapada. A great number of his
Karikas on the Mandikya-Upanisad
look as if they have been composed by an arden. {cllower
of Mahayana and Madhyamika. So we have, for
instance, Kar. IV. 93.—adiddnta hy anuipunnch praky-
tyaiva sunirorttah/sarve dharmah . . .—a literal repro-
duciion of the usual thesis of the Irajia-paramita. The
term dharma is unquestionably used here in the specific
Buddhist sense. In many places it ic directly said ‘‘this
is spcken of by the Buddhas™ (buddhair uktam). We
have moreover the expression frafaficopasamam Sivam,
the same as in Nagarjuna's salutation to the Buddha at
the beginning of his Madhyemika-karikas, etc.

This Buddhist cheracter of Gaudapadas werk has
been already pointed ou: by Prof. S. N. Dasgupta
who, in his History of Ind‘an Philoscphy p. 423, expresses
the opinion that Gaudapada might have been a Buddhist
himself. In any case it is quite clear that he was under
the strongest influence of the Mahayana, he, as well as
the great Sankara-acarya, in spite of all the latter's
attempts to conceal this in his hatred for Buddhism and
everything Buddhist.” Later on, Sriharsa , in his
KhandanaKhandakhadya has openly con-

1 Prof. S. N. Dasgupta (History of Indian Philosophy, p 424
rightly remarks that Sankara **did his best' to explain away even
the most obvious references to Buddha and Buddhism in Caudupida’s
Karikds.” One of the most striking examples of this is the passage
where Sankara gives for buddhaik the synonym : panditaih. (1
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fessed that it is impossible to refute the
thesis of the Madhyamikas ete.’

This analogy between the monistic teachings of
Mahayana Buddhism and those of Vedanta is one of the
most interesting subjects in the History of Indian Philo-
sophy. In the Mahayanistic literature we have a text
which shows this analogy in a most pregnant form. It
is the Uttaratantra (Mahayana-Uttaratantra-
sastra) of Maitreya-Asanga® with its teaching of the
element of Buddhahood existing in all living beings,
similar to the jiva of the Vedanta. All this will be the
subject of a separate study.

As regards the present work, our chief task will be
here to give a detailed exposition of the Abhisamayalam-
kara, an investigation of its eight subjects and 70 points
taken separaiely. It will be our aim not only to elucidate
the Abhisamayalamkara as such, but to establish in
every separate case, the full concordance with the Prajna-
Paramita-sutras, the [Pancavimsatisahzsrika and the
Astasahasrika. In such a way only, it will be possible io
give a clear idea of the contents of our work and ex-
plain the exceedingly complicated system contained in
it. livery attempt to give an explanation or a transla-
tion of the Abhisamayalamkara, without making
references to the Sutras, is sure to meet with failure.

We must now once more take into consideration
the chief sources which facilitate the investi-
gation of the Abhisamayalamkara. As we have already
indicated in “‘the Doctrine of Prajna-paramita etc.” our
principal foundation is the Great Comment-
ary" of Haribhadra —the Abhisam-
ayalamkara-aloka and the Sphutartha
(or the Small Commentary)' of the same author, in both
of which all the previous exegetical literature (including
the Commentaries of Arya and Bhadanta
Vimuktasena) has been adopted as a foundation.

It would be however insufficient if we were to take
recourse only to these two Indian Commentaries. The
tradition of Vimuktasena and Haribhadra, preserved by

I Madhyamikadi-vag-vyavaharanam svarupa-apalapo na sakyata
iti (Khand., p. 19 and 29). Cf. Prof. Th. Stcherbatsky, Buddhist
Logic, vol. 1. p. 22.

2 Translated by me (with Asanga's Vyakhya) and published
in the Acta Oricntalia, Vol. IN.—On the resemblance of jiva with
the gotra Cf. “‘Doctrine of Pr.-par. , Index, s.v.

3 Tib. hgrel-chen.

4 Tib. hgrel-chus.
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their successors, has been transferred by the Buddhist
Pandits to the Trans-himalayan countries. There, in
China and Tibet, particularly in the latter country. this
tradition has produced an immense growth of exegeti-
cal literature containing the most valuable explanations
of the difficult points of the Akhisamayalamkara.

As regards the Chinese sources. they
have not up to this time met wich the due appreciation
of sinologists. There even existed the opinion thac the
Abhisamayalamkara had never Leen translated into
Chinese and that the tradition of it was altogether un-
known in China. This opinion seems to be cofiumed by
the fact that in Piofessor Bunivu Nanjio's
Catalogue we have no indication of ihe Abhisam-
ayalamkara, whereas the other four treatises of Maitreya
are all of them mentioned.

It is however probable, that the Abhisa-
mayalamkara exisis somewhere either as a separale
item, or included as a part in another work. 1If it be the
latter case, it is perhaps the reason why Piof. Buniyu
Nanjio has left it unnoticed. We have a similar case
with Prof. C. Bendall who has regarded the
Abhisamayalamkara as being one with the Pancavimsa-
tisahasrika and has not indicated it as a separate work.
Indeed, how is it to be explained that the Abhisamaya-
lamkara should have remained quite unknown to the
Chinese? Suppose it would have Leen incxplicably
strange if later on, at the time of the Yuan Dynasty, when
the Tibetan Lama L o-do-gyaltshen' plaved such
an important part at the court of the Emperor Khu-bilai
setsen-khan as an ardent propagator of Buddhist science,
the Abhisamayalamkara, which was then doubtlessly
regarded by the Tibetan tradition as one of the most
sacred texts, should have not found any entrance into

China.

Now, be this as it may be, in any case we can at
present derive but little help from the Chinese sources.
Quite the opposite we have to say with regard to the
Tibetan tradition. After the Lotsava Nogl.odan
Seirab® had translated the Karikas of the Abhisam-
ayalamkara, the Abhisamayalamkara-aloka, and the
Sphutartha into Tibetan and had composed his own
Commentary,® the Abhsamayalamkara became a text

1 Blo-gros-rgyal-mtshan (Hphags-pa-bla-ma).

2 Riog Blo-ldan-Ses-rab.

3 This Commentary has been recently published by the Aga
(Bde-chen-lhun-grub-glin) monastery of Transbaikalia,
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perhaps the most studied in the Tibetan monasteries.
All the celebrated Tibetan scholars of the earlier and the
later period have commented upon it,' and even at
present the Tibetan and Mongolian learned Lamas have
not ceased to compose additional Commentaries and
Sub-commentaries to it.?

In the monastic schools of Tibet and Mongolia the
Abhisamayalamkara is the fundamental text
for the study of the Prajnaparamita literature (known by
the abridged term phar-phyin=paramita;. As with the
other disciplines of Buddhist science, there are noi less
than ten different schools, each with its own special
manuals (y 1 g-c h a).” We shall give here briefly the order
in which the phar-phyin is studied in the Goman'
school of the Brapun monastery
which has been founded by ‘‘the Omniscient Lama’
{Kun-mkhyen-bla-ma) ) am-y an-zad-pa® and which
is now predominant in Mongolia and Transtaikalia.

In this schcol the phar-phyin represents the second
departmeni of study® which endures altogether four
years. The preliminary degrees are sometimes counted
apart, as belonging to the first department the subjects
of which are Logic and general topics.

The students begin with the Don bdun-cu
—the 70 Topics of the Abhisamayalamkara, as sum-
marized in the short manual ascribed to Jam-yan-zad-pa
which contains the definition (mishan-fid=
iaksana) of each of the Topics, an indication of its
varieties (dbye-ba=bheda), symonyms (rnam-grans=
raryayc), and limits (sa-mishams=avadhi). All
this is learnt by heart. This is accompanied by the

1 A detailed list of the principal Tibetan Commentators is
contained in the introduction of Prof. Th. Stcherbatsky to our edition
of the Abhisamayalamkara, p. ix.

2 Among these new Commentaries we may mention the two
Mchan=Tippanis—one by the Amdo Lama Gun-than Bstan-pahi
sgron me and the other by the Mongolian LLama Chos-mdzad.

3 Cf. “Doctor. of Pr.—par.”” p. 3.

4 Sgo-man. 5 Hjam-dbyans bzad-pa.

6 The order of study is: 1| Logic and General Topics (tshad-
ma and bsdus-grva)—five or six years, 2 Prajna-paramita (phar-
phyin)—four years, 3 Madhyamika (dbu-ma)—two years, 4 Abhi-
dharma (Kosa=M dzod)—two years, and 5 Vinaya (hdul-ba)—ten
years. The main texts are indicated in the introduction to the
edition of the Abhisamayalamkara,

7 The full title of this text is: Dros-po brgyad don bdun-
cuhi rnam-bZag legs-par-bsad-pa mi-pham bla-mahi zal-lun.
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preliminary study of the Doctrine of the Path and the
Siages of the Bodhisattva ({sa-lum). according to  the
manuale of Khai-dub and Kon-chog Jlig-med-van-po.'
After that we have the study of phar-phyin proper which
s divided into the following four classce: —

| sgzun-gsar-hog-ma—the lower. 1¢ ihe  inudal
course foi those who fust (gsar-du) hegin the study of
the main iox: (g2uh 20w iihey of this bronch of Buddhist
literature.

2 gzun-gsar-gon-ma—ihe higher ¢ the  sccond
course for the keginners.—In these itwo classes the fust
Chapter of the Abhisamavalammkara (Saiva-akara-jnata-
adhikara) is studied up to the seventh Topic, viz. he
Action c¢f the Mahayanisic Qutht (go-sgrub  samndha
pratipatti).

3 skabs dan-pc—(the end of) the fusi Chapter and
the study of the following.

4 slcrn-mohi hdzin-grva—"the courre ending  with
the feast (stcn-mo) celebrated on the occacinu of the
terminative of the phar—phyin studies. The principal
subject here is the fourth Chapler of the .\bhisamavalam
kara which is regarded as the most difhcult.

In each of these four classes drcte s maicover a
secondary subject’ of sivdy, as follows: --

(a) In the gzun-gsar-hcg-ma-—the teach'ng about
the twenity varieties of the Uorngre:
gation of Saints (dgc-h aun ni-sui, as iutheated
in the Abhisamayalamkara, Kar. 1. 23, 24,

() In the gzun-gsar-gon-ma—the teaching abow
functional interdependence (rten hbicl
=pratitya-samutpade) and the Yogacara theorv of the
‘““store-consciousness  {kun-giihi rnam-pa
ses-pa =alaya-vijnana).

(c) In the skabs dan-po—the teaching concerning
the conventional and h direct
meaning of the Buddhisct Scripture
and the difference between ihe MNladhyamika and the
Yogacara interpretations of Prajna-parem’ta (arui-nes:

(d) In stcn-mohi bdzin-gruc'-—-‘;]xc- teaching  about
the four degrees of trance® m the Sphcre of [thereal

I Cf. "Doctrine of Pr—par.”” p. 14 sqq.

2 hdzin-grva.

3 zur-bkol.

4 Abbr.: kun-gii

5 l.e. dran-don = neyartha and nzs-don nitartha
6 dhyana=bsam-glan.
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ll3odies‘,“and the fq‘ur degrees of mystic absorp.ion® in the
mmaterial _Spherg‘ (bsam-gzugs).' A!l these studies are
conducted in the form of leciures which are accompanied
by coniroversies Letween the different groups of
studen!::e, according to che method of “‘sequence and
reason’’ (thal-phyir).”

The 'principal ‘works on the main subjects of the
phar-phyin studied in the Go-man school are as follows :—

1 The Sphutariha (Hgrel-pa Don-gsal)l of Hari-
bhadra, as the fundamental [adian Commentary.

2 The Legs-bsad Gser-phren of Tson-kha-pa.

3 The Rnam-béad ei'n-pchi rgyan of Rgyal-tshab
Dar-ma-rin-chen.

4 The Phar-phyin <ckabs brgyad-ka Jam-yan-
zad-pa.

5 and 6 The Tippanis (Mchan-hgrel) of Guan-than
Bstan-pahi sgron-me and Chos-mdzad.

7 The Summary of the fourth Chapter (Skabs bii-
pahi sdem) of Gun-then Bstan-pahi sgron-me.’

Beginning with 1926, 1 had the good luck of spending
every summer in the neighbourhood of the Transbaikalian
monastery of Dgahldandarrgyasglin {Chi-
litai). Among the learned Lamas of this vihdra there
ate many who have studied in Tibe:, at the Bra''-pun
monsatery fAfteen, twenty years and more. With them
| have undertaken a systematical study of the Abhisam-
ayalamkara and its principal Commentaries according to
the traditional custom. The present work is an attempt
to summarize the recult of these studies in a brief and
possibly clear form. ThRe plan of it is as follows:—

riipa-dhatu . gzugs-khams.

sumdpatti sfioms-par-hjug-pa.

aripya-dhatu  gzugs-med-khams.

bsam-—for bsam-glan and grugs—for g:ugs med.

5 The student maintaining this or that thesis does this n a
. yin-par-thal.- "1t follows, it is to

LS CURE IS

wentence ending with the words

he acknowledged ™. ... ...and gives the reasm, ending  with  the
words : yin-pahi-phyn - “because this s ete. - The opponent, it
he agrees, replics with: hdod ( slam).~~H not—hs says cither:

rtags ma-grub ( lingam na siddham)-—"‘the lerminus medius is not
{ounded ‘‘or : khyab-pa ma-byun—the concommiltance (vyapti) is not
correct.”” The parts of the Tibetan manuals (yig cha) which con-
tain controversies are wrilten in suth a form.

6 Of these warks, the first four are indicaled in my *Doctrine

of Prajia-paramita,” pp. 2 and 3.
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] The system of the seventy sub-
jecu.s etc. with their definitions, varieties. and so on
has been borrowed from the Don-bdun-cu. In those
places where the information given by this text proved
to be insufficient, | have added explanaicns fiom the
Phar-phyin skabs bryad-ka.

2 The Sansk:iit version cons'sts of
extracts from Harnkhadra's Abhisamayalamkara-aloka
A comparison of this text with the Sphutartha or the
Small Commentary of the same author shows an almost
literal correspondence in the par.s containing the direct
explanation of the Karikas of the Abhisamayalamkara
It seems that the Sphutartha is for the gieater pait an
abridgement of the Akhis. aloka. In those places wheie
both texts are identical, we have quoted below the
Tibetan ranslation of the Sphutartha (instead of the Tib
translation of the Akhis. aloka, Tg. MDO V) in order
to show this correspondence.

3 The additional explanations have been borrowed
from the Lun-gi-siie-ma of Bu-ston, the Gser-phren, the
Rnam-béad-sfin-pohi-rgyan, etc.

4 As regards the references to the Pancavimiati-
sahasrika, these have been made throughout, sometimes
in the text, but for the greater pait in the foot-notes. We
have used the Peking edition of the Paficaviméa.sahasiika
which 1s in the possession of the Buddhist temple at
Leningrad.

It now remains for me to express my deepest thanks
to all those who have kindly assisted me in this work of
mine,—to my revered teacher Professor Th. Stcherbatsky
who has encouraged me to undertake the systematical
study of Prajfia-paramita and Abhisamaya and has never
declined to granc his help and instruct'ons, to Dr. Narencha
Nath Lew and Prof. Nalinaksha Dutt owing to whose
kind attention this work is now published, and (o all my
kalyanamitras of Transbaikalia, in the first place to Lha-
rems-pa Dondub Buddhain, the Abbot of Dgah-ldan-dar-
1gyas-glin. My warmest thanks are likewise due to nu
aunt, Miss Helen Obermiller, for her painstaking work in
preparing the gomplicated manuscript for the press.

E. OBERMILLER
Leningrad, 1932.



ANALYSIS OF THE EIGHT SUBJECTS AND
THE SEVENTY TOPICS OF THE
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CHAPTER |

WA. The 8 Principal Subjects
2T 934 =  dros-po brgyad. {Summarized in Chapter
I. Kar. 4, 5). Consist of :

Aaﬁ. The 3 kinds of Omniscience.
fam: 7A@ =  thams-caa-mkhyen-pa  gsum (abridged
mkhyen gsum). These are :—

I« The Omniscience (of the
Buddha) in regard of all the aspects
of existence WHFRIAI = rnam-pa thams-
cad mkhyen-pa-fid (rnam-mkhyzn).  (1).

Definition : The ultimate knowledge (of the
Buddha), the direct cognition, in one single moment, of
all the aspects of existence, empwical and absolute
[Don. 2a. 1-2.] ji-lta ji-sfed-kyi rmam-pa ma-lus-pa
skad-cig-ma  gcig-la mron-sum-du mkhyen-pahi mthar-
thug-gi mkhyen-pa.*)

Varieties:—

1. The Omniscience in regard of the Absolute
Reality. [Ibid. 2a. 2.] ji-lta-ba rtogs-pahi rnam-
mkhyen.

2. The Omniscience in regard of the Empirical
Reality. [Ibid.] ji-sfied-pa rtogs-pahi rnam-mkhyen.®

. The direct knowledge of the Creaiive Mental
Effort for Enlightenment and of all the other characteristic
aspects of (the Pzth) as being the cause (of the
COmniscience of the Buddha), as well as of the result
which is attained by this Path.

1 The definition given in the lun-gi sfie-ma (Agama-maiijari)
of Buton m accordance with the Pafcavimiatisihasnka is as
follows [Aga Ed. 64b 1.2] chos thams-cad-kyi rnam-pa dan rtags
dan  mtshan-ma ma-lus-pa  kun ji-lta ji-sfied-par mnon-sum-gyi
mkhyen-pa-fiid ~~—the  direct knowledge of all the aspects,
characteristic marks and cause of all the elements of existence

2 The cognition of the Absolute (ji-lta-ba:=don-dam-pa
= paramartha) is the intuition of the monistic principle at the time of
intense concentration, and the cognition of the Empirical World is
the knowledgs which 15 acquued after the termination of the trance

{Lun. 64b. 2-3).
2
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Abhis. aloka. MS 16b § fa=resizifzaaisTfatE

[Don. 2a. 2.] sems-bskyed-sogs rgyu-hbras-kyi rnam-
pa kun mracn-sum-du-rtogs-pahi rnam-mkhyen

4. The 21 forms of the Transcendental Wisdom
peculiar to the Stage of the Buddha which 1s not in the
least influenced by defiling agencies '

[Don. 2a 3.] sans-rgyas-kyt sah: ye-ses sde-tshan
ner-gcig.

Limits: The Stage of the Buddha, exclusively.

[Ibid.] sa-mtshams sans-rgyas-kyi-sa kho-nar yod

1. The Omniscience in 1egard of
the Path wsar  =lam-ées-iid (=lam-ses). (2).

Definition:—The intuition of the Mahayanist
Saint, dominasted by analytic wisdom, directly cognizing
the essential nature, the non-substantiality, of the 3
different Paths to Salvation.”

[Don. 2a. 4.1 lam gsum bden-med-du mnon-sum-
du-rtogs-pahi $es-rab-kyis zin-pahi theg-chen hphags-
pahi mnon-rtogs.

The Omniscience of the Buddha in regard of all the
aspects of existence is impossible without the knowledge
about the (3) Paths to Salvation, viz. that of the Sravakas,
(the Pratyekabuddhas and the Bodhisattvas). It is for
this reason that the Omniscience in regerd of the Path
is discussed directly after the Omniscience of the Buddha.

[Abhis. aloka, MS 16 b. 10-11.]
|1 (@A) q f&FAr AEFAETEeRETRT | 3fq agg Ansa |

[Sphut. 29b. 5-6.] rnam-pa thams-cad mkhycn-pa-
fiid rtogs-pa-ni lam-$es-pa-fiid yons-su-$es-pa med-na med-
pas lam-ses-pa-fiid.

Varieties:—

1. The Omniscience in regard of the Path as the
cognition of the Path of the Sravaka. ATAFAETATATAT
HNTHAT= Aan-thos-kyi lam $es-pahi lam-Ses.

1 These 21 forms of the Buddha's knowledge, including the 37
characteristic features of Enlightenment (bodhipaksika-dharmah -
byan-phyogs-kyi chos)etc. are all of them enumerated in the 8th
Adhikara, as the attributes of the Buddha's Body of Absolute Wis-
dom. (jfiana-dharma-kdya =ye-ses-chos-sku).

2 The definition given in the Rnam-bsad of Rgyal-Tshab (39b.
1-2) is the same -as that of the Mahayanistic Path of Ilumination.
Cf. below.
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2. The Omniscience in regard of the Path as the
cognition of the Path of the Pratyekabuddha. T3
FEARTEERAT AEFarT= ran-rgyal'-gyi-lam-ées-pahi lam-jes

3. The Omniscience in regard of the Path as the
knowledge of the Mahayanistic Path. mEmEa@maTawey
mﬁﬂa‘r:theg-chen-gyi lam-$es-pahi lam-$es.

Limits:—From the Mahayanistic Path of Illumi-
nation and up to the Stage of the Buddha {including the
latter likewise).

[Don 2b. 1.] sa-mtshams theg-chen mthon-lam-
nas sans-rgyas-kyi sahi bar-du yod.

HlL. The Omniscience in regard of

the Objects of the Empirical World.
@amar = thams-cad-des-pa-iiid or FEFAIH = gii-ses. (3)

Definition:—The knowledge of the Saint which
corresponds to the Hinayanistic spntual family and
consists, In its predominant part, of the direct cognition
of all the separate elements of existence as keing devoid
of a relation to en individual Ego or soul.

[Don 2b. 2] g#i thams-cad gan-zag-gi bdag-med-
du mnon-sum-du rtogs-pchi cha-nas-bZag-pahi theg-
dman-gyi rtegs-rigs-su gnas-pahi hphags-rgyud-kyi mkhyen-
pa.

The Omniscience in regard of the Path cannot be
attained without the knowledge of (the true nature of)
the objects of the Empirical World in all their varieties
It is for this reason that the Omniscience in 1egard of the
Empirical World is spoken of directly after the Omni-
science in regard of the Path.

[Abhis. aloka. MS. 16b. 11-12.]

o n . C
arfy (ARTgan @ SqaEgqiEaRTa | 3f aravad @asar |

[Sphut. 39b 4.] gii thams-cad yons-su-ses-pa med-
par lam legs-far yons-su-$es-pa med-pas thams-cad Ses-
pa-fiid

Varieties:—

I. The Omniscience in regard of the Empirical

World which is near to the ultimate result,—the Climax
of Wisdom, (by being connected with Transcendental

! =pratyeka-jina (instead of pratycka-buddha) . This is the
usual term in the Tibetan manuals.
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Anelysis and Great Commiseration. le posssessed by
the Mahayanist Saint). HEWIAT mﬁﬁﬁﬁim TEFTH = hbras

yum-la fie-bahi g#i-Ses.

2. The knowledge which 1= far from the iesult,
being devoid of Commiseration and memtaming the
reality of sepaiate entities  FARATIT ﬂlﬂ%ﬁi?ﬁﬁ AEGITH=:
hbras-yum-la' iii-vahi gZi-Ses

Limits: Beginning with the tlinayamstic i’ath
of Ilumination and lasting till the Stege of the Puddha

{including the latter hLeVuse)
[Don. 2b. 3.] sa- mtsha ms Aan-thes-kyi n thon-lam-

nas sans-rgyas-kyi sahi bar-du ycd

Ab., The 4 Practical DMethods ot

Realization (of the 3 kinds of Omniscience)
FATC OTWM: =sbyor-ba bi. These ale —-

i The Process of Contemplation
and Intuition of all the Aspects (ot
the 3 kinds of Omniscience)
{:rafaﬁr!’[ﬁ:{{iﬁ'ﬂ'::mam-kun mnacn-par-rdzogs-par  rtogs-pa
(abridged rnam-rdzogs sbyor-ba). (4).

Definition: The (process of) mind-concentra-
tion (yoga) of the Mahayanist Saint dominated by a2nalytic
wisdom which is directed upon the aspects of the 3 kinds
of Omniscience.

[Don. 2a. 4] mkhyen gsum-gyi rnam-fa sgom-pahi
des-rab-kyis zin-pahi sems- dpahz rnal-hbyor.

Varieties:

1. From the standpoint of the essent-al character of
the process etc.’.—the 20 methods of training.

[Ibid]. no-bo sogs-kyi sgo-nas sbyor-ba fi-su.

2. From the standpoint of the aspects contemplated
—the 173 forms of the Bodhisattva's yoga as realizing
respectively the 173 aspects (of the 3 forms of Omni-
science).

| yum=matr=""the Mother'"  is the well-known synonym ot
Prajfiaparamita.

2 le. from the standpoint (1) of the essential character {of the
process}—rio-bohi sgo-nas=svabhava-dvarena, (2) of the individual
engaged in the training—-rten gan-zag-gi sgo-nas=ddhara-bhiita-
pudgala-dvdrena, (3) of the means—thabs-Ryi-sgo-nas=upaya-dvirena,
and (4) of thesresult—hbras-buhi sgo-nes=phalg-dvirena. Cf. below,
Chapter V.
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[Ibid 2b. 5.] rnam-pahi sgo-nas mkhyen gsum-gyi
rnam-pa  brgya dann don-gsum fiams-su-len-pahi sems-
dpahi rnal-hbyor brgye dan don-gsum yod. '

“The intuition of all the aspects’” has for its aim the
attainment (practically} of a dominating position in regard
of the 3 forms of Omniscience. It represents the practi-
cal process’ of realization of the said 3 forms through the
constant coniemplation of all the varieties of the Omnis-
cience of the Buddha in regaid of all the aspects of
existence, of the Omniscience concerning the Path, and
of the Omniscience in regard of all the objects of the
Empirical World

[Abhis aloka, MS 16b 12-15]

SR STt 5 A S AN AR AR S T
fragsaTTTaaaTaTA: SatEsraiaEE: |

[Sphut 44b  4-.5] thoms-cad-mkhyen-pa-fiid gsum
yons-su-§es-pa-ni  dban-du-bya-bahi-phyir yan 1nam-pa-
thams-cad dan lam dan gfi-Ses-pa bsdu-bahi-sgo-nas thams-
cad mkhyen-pa-aid gsum sgem-par-byed-pas rnam-pa-
kun mnaon-pat-rdzegs-par rtogs-pa.

Synonyms: |. The yoga of the Bodhisattva
arfaasaeq gt sems-dpahi rnol-hbyor.

2. The Climax of Wisdom n the senze of the Path.
AFETATET FFGRIAGT =lam Ser-phyin.

3. The Path of the Bodhisattva. atfa@<aes AM:=
byan-sems-kyi lam.

4. The Mahayanistic Activity IIETHHST(H'T&(: =theg-
chen sgrub-pa.

5 The Action of the Gutht. dargafaafsi= go-sgrub.®

Limits: DBegins with the Mahayanistic Path of
Accumulating Merit and lasts till the termination of the
process of intuition.

[Don. 2b. 6] sa-mishams theg-chen tshogs-lam-nas
rgyun-mthahi bar-du-yed.

I. The Culminating Degiees of the
Process of llumination. FAfWEAT: = rtse-mohi mnon-par-

rtogs-pa or H’&!PJ-‘FT =rise-sbyor. (3).

1 As opposed to the theoretical part mcluded in the first 3
subjects.
2 An abbreviation of go chahi sgrub-pa
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Definition: The mind-concentraiion (gcga) of
the Mahayanist Saint at the time when he has attammed a
dominating position in the contemplaticn of t}*\. zepects
of the 3 forms of Omniscience. It is, 1n :ts predonunant
part, characterized by analytic wisdom which 1s the result
of the meditation over the principle of Nen-sukstantia iy
{of the separate elements of existence).

iDon. 3a. 1.] ston-aid-la dmigs-paht sgem-byun-g’
des-rab-kyis zin-pahi cha-nas-bfag- ;‘aahz mk hl;@r‘ 2stm-gyr
rnam-pa  sgom-pa-la dban thob-pahi skcbs-kyi sems-
dpahi rnal-hbyor.

This method includes those special stages of the Math
where the Bodhisattva who is engaged in the process »f
contemplation (of the 3 forms of Omniscience), attains
the resulting culminating degrees of his transic meditation

[Abhis, zloka, MS. 20a. 6-8.]
UHASFCITENTET ARSI gReEeR aTE 1A
watfagaa: |

[Sphut. 70a] rnam-pa thams-caa mnacn-par-rdzcgs-rar
rtogs-pa thob-pa-la [khyad-par-gyi [am-gyis] reb-kyi mther-
phyin-pahi rtogs-pa hbyun-bas rtse-mohi mnon-far-rtogs-
phyin-pahi rtogs-pa hbyun-bas rtsz-mohi mnon-par-rtogs-
pa.l

Varieties (brieflyl—I. The Cu]minatmg
Degrees on the Path of Training ﬂmﬂﬂfﬂ‘iﬁﬂmﬂ =sbyor
lam rtse-sbyor.

2. The Culminating Degree on the Path of Illumma-

tion. FAAAHTLATANT: = mthon-lam rtse-sbyor.

3. The Culminating Degree on the Path of Concen-
trated Contemplation. maﬂrmﬁq}maﬁm =sgom-lam
ritse-sbyor.

4. The Culminating Degree at the end of the Path,
directly preceding the attainment of Buddhahood.
wmam. =bar-chad-med-pahi  rise-sbyor (in
detail) : —

1 The Culminating Stage on the Degree of Heat
FETTAGINT: = drod rtse-sbyor.

it The Culmlnatmg Stage on the Degree of the
Climax. t=rise-mohi rtse-sbyor.

I Acc. to Rnam-béad (196b 4-5)—sarva-dkara-cbhisambodha s
tc be regarded as the cause, the factor for the attamment of a domi-

nating position in the process of transic meditation, and mardha-
abhisamaya represents the Path in its resulting moments.
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ili The Culminating Stage on the Degree of Stead-

fastness. WIraM@GITANT: = bzod-pahi rise-sbyor.

v The Culminating Stage on the Degree of

Highest Mundane Virtues. ﬁﬁﬁmm:‘ma&:&nﬁm:
=chos-mchog rtse-sbyor.'

v-vii  The Culminating S.ages on the Paths of Ilumi-

nation and Concentrated Contemplation, and
that at the end of the process of intuition.

ANATAATH I e AT AT AR = mthon-lam
sgom lam-bar-chad-med-paht :ise-sbyor gsum
dan bdun.

(otherwise}—173 varieties, as corresponding to the

aspects of the 3 forms of Omniscience.

Limits : Beginning with the Degree of Heat of
the Mahayanistic Path of Training and ending with the
final moment of the PPath

[Don 3a 3] sa-mtshams theg-chen-gyi sbyor-lam
drod-nas rgyun-mthahi bar-ro.

III. The Process of Intuition as
progressive form of Contemplation.

Wg‘:&aiﬁmﬂq: =mthar-gyis-pahi mnon-itogs or mg%ﬁﬂﬁiﬂ:

= mthar-gyis-sbyocr-ba ().

Definition:—The yoga of the Mahayanist Saint,
characterized by the contemplation of the aspects of the
3 kinds of Ommiscience, taken seperately, in a gradual
otder. This kind of meditation is practised in order to
obtain a firm knowledge in regard of each of the said
aspects (i.e. to fix them firmly in the mind).

[Don. 3a. 4.] mkhyen gsum-gyi rnam-pa-la brtan-pa
thob-phyir-du rim-gyis-sgom-pchi cha-nas-bZag-pahi sems-
dpahi rnal-hbyor

The objects, which had been first meditated over in
detail and in a summary form, are then put in a gradual
order and meditated over again separately by him who has
attained any of the Culminating Stages of the Path.” This

I The usual abbreviation for hjig-rten-pahi chos-kyi-mchog.

2 This refers to the progressive process in its essential part which
1s considered to begin after the attainment of the Culminating Stage
on the Degree of Heat, when the object which has been meditated
over is fully intuited and this intuttion, the result of transic meditation
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progressive process of intuition has for its aim }he attain-
ment of perfect certainty {in regard of each of the aspects
of the 3 forms of Omniscience).
| Abhis. aioka. MS. 375a. 5 sqq.]
magsifianT  sAeaEeReRIaaA A EiET e

T FArand g AEE T |

[Sphut 84k. 6—85a. 2.] rtse-moki mnon-fai-riogs-pa
thob-pa so-so-ba dan bsdus-pa-fiid-du rtogs-pahi don-rnam-
go-rims-bzin-du blags-nas brtan-por-bya-bahi-phyir rnam-
par-sgom-par-byed-pas  mthar-gyis-pahi mnon-par-ifogs-
pa.

Varieties:—I3 forms of progressive intuition
[Don. 3a. 4.] mthar-gyis sbyor-ba bcu-gsum '

Limits: Beginning with the Mahayanistic Path of
Accumulating Merit and ending before the final moment
of the Process of lllumination.

[Ibid. 3a. 5.] sa-mtshams theg-chen-gyi tshogs-lam-
nas rgyun-mthahi sna-logs bar-du yod.

IV. Thefinal momentary Intuition.
gFgEIERts: = skad-cig-ma-gcig-pahi mron-par-rdzogs-
par byan-chub-pa or FIUFEMAT: = skad-cid-mahi sbyor-
ba. (7).

Definition: The ultimace yoga of the Mahaya-
nist Saint, resulting from the progressive process of con-
templation of the aspects of the 3 forms of Omniscience.

[Don. 3a. 5-6.] mkhyen gsum-gyi rnem-gra mthar-gyis
sgom-pa-las byun-bahi sems-dpahi rnal-hbyor mthar-thug.

The individual who has undergone the progressive
process of intuition must finally become fully trained in
the practice of transic meditation. Accordingly those
elements which he has contemplated before he is now
able to intuit directly in one single moment.

is fixed in the mind. On the Path of Accumulating Ment the pro-
gressive process consists in the meditation over the topics which have
been apprehended through study and analysis. The topics thus cog-
nized on the most inferior degree of the Path of Accumulating Merit
are contemplated again on the intermediate and the higher degrees
of that Path. (Sic. acc. to Gser. 1. 86a. 2-3).

1 Cf below, Chapter VI.
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{Abhis. aloka, MS. 375a. 18-20]

frfaarguaifaaaaes  exenedimaes  Ramar faar
TANT | FUARATRIA FAFA@RFELT: |

[Sphut. 83b. 3-4.] mthar-gyis-pahi mron-pai-riogs-
pa rranvgar-bsgoms-pa-ni Sin-tu goms-par-bya-bahi-phyir
de-dag-fiid skad-cig-ma gcig-gis sgom-pas skad-cig-ma
gcig-pahi mnon-pcr-rdzogs-par byan-chub-pa.

Varieties:—4 ferms, the diffcience being with
regard io the point of view.!

[Bon 3k 6] dbye-na ldog-pah: sgo nas bz

Limits. Takes place at the final moment of the

Path.*
[Ibid.] sa-mishams rgyun-mthah kho-nar yod.

Ac. The Ultimate Result of the

Path. This is:—
.The Cosmical Body of the Buddha.
AHETA: = chos-sku. (8).
~ Definition:—The (aggregate of) the puest
virtuous properties which is the result attained by means
of the meditation over the aspects of the 3 forms
of Omniscience.

[Don 3b. |.] mkhyen gsum-gyi rnam-pa bsgom
stobs-kyis thob-pahi hbras-bu mthar-thug-pahi zag-med-
kyi yon-ton.

(The Bodhisattva) who has come to the final
momentary [lummation has =2t the mnext moment
the full and clearest intuition ot the Cosmical Body of
the Buddha (as his own essential nature)

[Abhis. aloka, MS. 377a. 3-4.]
ftamguREETTeT 7 sar aEEraTieE: |

[Sphut. 87b. 3-4.] skad-cig-ma gcig-pahi mnon-par-
rdzogs-par byan-chub-pa rnam-par-bsgoms-pahi skad-cig.
ma ghis-pa-la  chos-kyi-skur maon-par-rdzogs-par-byan-
chub-pa

Varieties:

|. The Cosmical Body as the Ultimate Essence of

1 Cf. below, Chapter VIIL

2 The final momentary Illumination (eka-ksana-abhisambodha)
and the Culminating Degree directly preceding the attainment of Bud-
dhahood (dnantarya-mirdha-prayoga) are simultaneous.
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Existence or the Body of Absolute Existence. #3d1a®HIa:
=no-bo-Aid-sku.

2. The Spiritual Cosmical Body or the Body of
Absolute Wisdom. RTEIHET: = ye-ses chos-sku

3. The Body of Supreme Bliss as the result of the
previous virtuous deeds of the Buddha. ®wWimEma:
=lons-skiu.'

4. The Appantional Body. fa®iw®ma: =sprul- sku

Limits: The Stage of the Buddha, exclusivelv.

[Don. 3b. 2.] sa-mtshams sans-rgyas-kyi sa kho-
nar-yod.

1 The usual abbreviation for lons-spyod-rdzogs-pahi sku.
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B. The Contents of the Abhi
samayalamkara as systematized in

the 70 Topics.

Chapter I The Omniscience of the
Buddha in regard of all the Aspects

of Existen ce. @a{®NIATIHRIT 997 mam-pa thams-
cad-mkhyen-pa-fiid-kyi skabs te dan-po.'

The first verse of the Abhisamayalamkara contains a
salutation to Prajia-paramita as “‘the mother of
the Buddha, the Bodhisativas and the Sravakas.”
It is the Chmax of Wisdom, which in the foim
of the Omniscience in regard of the Empirical
World, leads to (temporary)® Nirvana the Hinaya-
nist Saints’ striving for quiescence, which, as
the Omniscience in regard of the Path, enables the
Bodhisattvas, those who act for the weal of the hving
beings, to fulfil the projects of the animate world, and
which, as being the full cognition of all the aspects of
existence from the standpoint of their non-origination etc
(from the standpoint of the Absolute), 1s possessed by the
Buddhas who, by the force of it, are able to expound the
teaching, “‘to swing the Wheel of the Doctiine’ in all
its different forms.’

I This chapter should really bear the name of “the Path leading
to the attainment of the Ommniscience of the Buddha™  Here we have
karane karyopacira the appellation of the cause by the effect.
(Cf. Abhis aloka, MS 16b —phala-nirdesena sarvakaraiiiala kathita).

2 The teaching of the Abhisamayilamkara and its commentaries
w that of the “Umque Vehicle (eka-ydna) acc. to which the real Nir-
vina is only that of the Buddha.

3 Sic ace to Sphut 3b. 1-5 The salutation in the Ablisamaya-
lamkara forms a specal subject of investigation in the Tibetan
commentaries



The 10 Characterisiic Eiemenis of (the Path as conducive
to) the Omniscience of the Buddha in regard ef ail the aspects
¢f existence.

[Don. 3b. 4.] rnam-mkhyen mitshon-byed-kyi chos
besu yod.—Summatized in Kar. 6, 7. (fawewstsaaigy —

i. The Creative Mental Effort for Enlichtenment.
Afafasiens: =byan-chub-tu sems-bsky=d or theg-chen
sems-bskyed (the Mental Effort of the NMahayanist Saint)

2. The precepts end instructions for enteiing the
Path. Zaa1g: = gdams-nag.

3. The (4) Degrees (of the Mahayanistic Path of

Training), conductive to Ilumination. fagag - Acs-
hbyed yan-lag or Iy - nes-hbyed-cha-mthun

4. The fundemental element of the lineage (ot the
Buddha} as the foundation of the Mahayanistic Activity.

afeq=RTsTT: UEfes Mid=theg-chen sgrub-pahi rten ran-bzin-
gnas-rigs. .

5 The okject of the Mahayanistic Activity i.e of the
process of meditation of the Mahayanist Saint. fea=r-
@¥d =theg-chen sgrub-pahi dmigs-pa.

6. The final goal of the Mahayanistic Activity.
afagaesq: = theg-chen-sgrub-pahi ched-du-bya-ba.

(The 4 kinds of the Mahayanistic Activity):—

7. The Action of the Outfit. ®agafaqfs: - go-chahi
sgrub-pa or hjug-sgrub.

8. The Action of the Access gEenafagfs: =: hjug-pahi
sgrub-pa or go-sgrub.

9. The Action of Accumulation (of the virtuous
elements). &vrRfagf: =tshogs-kyi sgrub-pa or tshogs-
sgrub.

10. The Action of the Issue.® faimafagfa: = nes-
hbyun sgrub-pa.

1 Or: ries-par-hbyed-pahi cha-dan-mthun-pa.
2 le. the termination of the course of training on the Path.



SUMMARY OF CHAPTER 1
According to Haribhadra

. The person who wishes to attain Supreme
Enlightenment first of all must make his Creative Mental
Effort for this purpose, i.e. produce (within his stream of
elements) a state of mind striving for this Enlightenment.
The essence of this state of mind is the (Unique Monistic
Principle underlying the) Non-substantiality of the
separate elements of existence, and Grea: Commisera-
tion, and it manifests iiself in 2 forms, viz. as the vow
and as the action according to it.

2. Thereafter, in order to kring to accomplishment
this striving for Enlightenment, (the Bodhisattva), desirous
to preserve the virtuous properties which he has acquired
and to bring them to further development, receives the
"instructions concerning the activity (of the Mahayanist
Saint), etc. Thereupon, when his study etc has been
brought to a high degree of develocpment, (the Bodhisat-
tva) enters the steps conducive to Salvation’ =the Path
of Accumulating Merit (and becomes possessed of) the
100ts of virtue, the essence of which is Faith, etc.

3. In proceeding further on he realizes the “'steps
conducive to Illumination=the 4 Degrees of the Path of
Training which are subservient to the full intuition of the
Principles of the Saint, being (the highest form of) medita-
tion peculiar (to the Bodhisattva while he is still) a
worldly being.

4. The Bodhisattva who exercises the Mahayanistic
Activity is thus able to attain the ~Steps conducive to
Hlumination”’ just mentioned and the other degrees of
the Path, as the Path of Illumination itself etc. In such
a manner the Bodhisattva whose true essential nature is
the fundamental element of the Absolute,—the foundation
of the Mahayanistic Activity,—

5. exercises this activity having as the object of his
meditation all the elements of existence and

6. with a view of attaining (a) the greatness of spiritual
powers, the point of superiority to all living beings, {b)
the greatness in the removal of the Obscurations, and (c)
the greatness in the cognition (of the Truth)—He has
accordingly to meditate over this threefold aim which
appears as a final goal.

Thereafter comes the teaching about the activity itself.
by which (these aims) are attained. With respect to the
3 forms of Omniscience (which are theoretically dealt with
in that part of the Prajia-paramita which corresponds to
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the first 3 chapters of the Abhisamaydalamkadra),' the
object of action in general, is the action which 1s founded
upon all the virwcus elements, and, as regards each of the
4 methods of intuition, the process of intuit ng all the as-
pects of the 3 forms of Omniscience etc ., is the action
founded upon the 6 Transcendental Virrtues. Accord-
ingly, we have the Action of the Ou.fit and the other
three), which as regards their essential natwme, correspond
to the Paths of Training, [llumination. Concentraied Con-
templation, and the Special Path, respectively  Among
these 4 actions—

7. The Action of the Outfit. the essence of which
is energy, is firs. taken recourse to. Theieafter—

8. By means of the Action of the Access. the
Bodhisattva acquires (lit. ‘ascends’) all the elements
characterizing a Mahayanist Saint. This is followed by—

9. The Action of Accumulation (of all the virtuous
elements). He who has brought this Accumulation to {ull
accomplishment—

10. realizes the Action of the lssue (1.e. comes to the
end of the Path). In such a form we have the gradual
process of realization of the elements conducive to the
attainment °f Buddhahood  The Omniscience of the
Buddha (thus viewed from the standpoint of its principal
factors), forms the subject-matter of the first chapter (of
the  Astasahasrika-prajiia-paramita-sitra,®  correspond-
ing to the first chapter of the Abhisemayalamkara.

[Abhis. aloka, MS. 17a. 10-18a. 1.]¢

gy srrem: fquershnfie | @9 aerreRfriae-
FRATET yerTERE Sifafas sfufrrensennd i
geare | Feearag reaa ety dargrrraRare s g
BRI ELiEeru S UIE SUEeC Rl e ey
FRATTANG S TG AR Sgfa i afs-
waawE fafer | ufaafaadt adiwfenmiraeasfa aga-
AEEFRE e aHTTgeTAEAT A 6
THIFEAGEAE  dEETAATTREETd  TEaAg e age

1 For a detailed explanation of this see below, under patipatti

2 For the Paficaviméatisahasrika, on the text corresponding to the
fust chapter cf. Appendix......

3 For the Tibetan versicn of this text, cf. Appendix.
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Fifags ufaefs: weda gafaemeandafaten agamr s
a7g aeqTed Famagartas R geaaifaeer aatwa-
dammEt Sgfashmey gafvans zarfaarfasmar 3 G
sfqafafera sarEsaaEAEAT R eETTER WAt garEfz-
gfaewiat A= ANTegaar guwa: @aETfaeTT gee gerranta-
O AACAARIATAIAI RIEUEF  Swdaeean  ehgaea
felunfaafafansasar | g gEcraEmaattmTTRDT
SFEATTINEEITAE Traafaaagetar @atErsar o



Detailed Analvsis of the I.lemenis charac-
terizing (the Path conducive to) the Omni-
science of itie Buddha.

i= The Greative Mental Effort for
Enfighienmen t-‘i‘lf‘ﬂ'{aﬁ"ﬁmﬁi byan-chub-tu sems.
bskyed or ®ETETATASINT:  ~theg-chen semes-bshyed.

Kar. 1. 18-20.—(1)'
[1  General character of ciita-uipidu 2. ls W citta o canastkad

3. Its varieties - the Vow and the Action. 4. Other clasuiications
{including the 22 forms mentioned in Kar 19, 20) |

Definition:—A special form ot the mind
connected with the will and the reguest of attaming
Enlightenment for the sake of other living beings *

[Rnam-bsad, 51b. I.] gfan-gyi don-du yan-aacg-par-
rdzogs-pahi byan-chub don-gher-gyi hdun-pa dar mishuns-
Idan-gyi sems khyad-par-can-no.

Object:—I. Supreme Enlightenment-—the aim of
the Bodhisattva himself and 2. the Salvation of the
spiritual streams of elements of other living beings—the
ultimate aim of others.

[Don. 4a. 6—b. 2.} ran don-byan-chub dan gian-don
gZan rgyud-kyi myan-hdas griis-la dmigs-nas scms-bskyed-
pahi-phyir.

This object or aim is spoken of in the Pascavimsaii-
sGhasrikd briefly and in detail. The brief indication is as
follows :—O Sariputra, the Bodhisattva, the Mahasattva
who wishes to attain the full intuition of all the elements
of existence must be zealous in (the study of) the Doctrine

of the Climax of Wisdom.
[Abhis.aloka, MS. 25a. 4-7.] X
IS auErETanfaEE faE e T SRR |
TETE | FAvHd TIRYS daariafTEaEE e AEN AEaTE
gFTfHarat ann e gfa
(Kangyur, Ni-Khri, 1. 28a. 2 sqq.).

1 The figures in brackets indicate the 70 topics of the Abhisa-
mayalamkara in their consecutive order (independently of the 8
chapters mentioned previously).

2 le. because the Absolute is the common ultimate essence of
all living beings and all elements of existence.
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_ The detailed indication concerning the Bodhisattva's
activity for the attainmen: of Supreme Enlightenment is
as follows:—Here, O Sariputra, the Bodhisattva, the
Mghésattva who has his siand in the Doctrine of the
Climax of Wisdom without being attached to the reality
of separate entities, brings the accomplishment of the
Transcendental Viriue of Charity without perceiving the
separate reality of the objects given, the person who gives,
and the person who takes.

[Ibid. 7-10.]

AT FEAT SR ¢ | 21 | 37 WofRgE AT AE A

et srriaanEt ferean qranafaar efigfaasar TageE-

gfamEEgeaEagagEanz |
(similar indication of 2ll the 4 methods of intense mind-
tulness, the 4 degrees of mystic absorption etc )

The weal of cther living beings is spoken of kriefly
in the following manner: The Bodhisattva who wishes
to bring to the attainment of the essence of the Ultimate
Nivana (without residue) all the living beings tha. dwell
in the 10 regions, in 2ll the different worlds, that are
numberless like the sands of the Ganges, separately,—
must study the Doctrine of the Climax of Wisdom;—

[Tbid. 10-14.]

aar qUden AuEERT: 4%E | s 3y Jeous agad-
TIEAAT  ARAGT  F ATAEA, N RRIEEE BT i
nfefamiaframna Aitaaca gagrfaamt fafmasatata

Varieties:—( rom the standpairt of the essential
character)—the mind striving for Enlightenment, manifest-
ing itself in (I} the vow and i (2} the action according

to it. afaufmbafaw arfagears =1

[Den.] dbye-na dros-pohi sgo-nas smon-sems dan
hjug-sems gfiis.

[t is said :—First of all, through the efficiency of the
elements of the Lineage, the seed of Commiseration
having been zrouvsed to life, the mind striving towards
Erlightenment, manifests itcelf in the highest form of
activity and (altruistic) tendencies.—Accordingly by the
influence of the Fundamental Element of the Lineage of
Buddhahood. one takes the vows of the Bodhisattva etc.
and gives origination to the mind striving for Enlighten-
ment. The source of this mind is the element of the
Absolute as the common essential nature of all living

3
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beings which is identical with the Unique Monistic Prin-
ciple, the negation of all separate individual existence,?
and Great Commiseration. The Bodhisattva, having made
the following vow :—May | become a fully accomplished
Buddha and after thet mamfest my energy in acting for
the weal of other living beings, as far as they are worthy,
by preaching the Doctrine of the 3 Vehicles,—brings this
vow to accemplishment through his activity (on the Path),
—Thus we have the mind striving for Enhghtenment (or
the Creative Effort of the Bodhisattva) which has for its
aim the weal of other living beings, is characterized
by the will of attaining Enlighteninent,—the ultimate result
with the factors ccnducive to it, and being essen-
tially of 2 kinds, manifesting itself as the vow and the
action according to it, as it is said® :—Just as we know
the difference between one who wishes to go and one
who goes, in a similar way the wise must know the differ-
ence between these two (forms of the Creative Effort).

[Abhis. aloka, MS. 24a.10 - b.6].°
qaTEY RrEETE R TR e |
QAR ATGAT AT ERRaE: |
gfa e AR AT AT
T Aifafragerr @eEdIET e aarvsadar @A afa -
agasmarziea Faifala afward gear afagear gaizafzfa
S QB it C B Pl (et BRI b B BA G R EuR
TEGHIAET Tegd AT W 9dma |
qAT WESAAT AT AUEEAA qfvzar |
sfa gfufawernaeaata Flaafasiens: o
The following text of the Abhis. dloka' refets to a
special question :—According to the Sutralamkara 1V, ],
the mind striving for Enlightenment appears as a form

of consciousness” (as belonging to the group of elements
of consciousness)," which has the representation of a

1 lLe. that the Absolute is the common ulumate essence of
all living beings and all elements ¢f existence.

2 Bodhicaryavatara, 1. 16.

3 The order of the Minaev MS. is inverted. For the Tibetan
version of this passage, cf. Appendix.

4 MS. 24b. 1-2%a. 2.

5 cilta=sems, synonymous with vijfidna=rnam-des.

6 vijigna-skandhaz== rnam-$es-kyi-phun-po.
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special object and is connected with (the mental pheno-
menon of) will.! On the other hand we speak of citta-
utpdda as the desire for attaining Supreme Enlightenment
which is, to speak otherwise, a striving for the elemenis
of virtue. This striving, this desire is to be classified
among the group of forces,” since it is (not the funda-
mental mind, but}) a mental phenomenon. In such a
case, how can (this desire, solicitation etc.) be termed the
origination of the mind, striving tawards Enlightenment 2—
Such an ohjection has of course a basis. However, when
there exists the deswe of becoming possessed of the
element of virtue, and the intention of rescuing the
living beings. this by seeing them helpless and sunk in
the ocean of Phenomenal Exisience, (the Bodhiszttva)
ercuses to life (within his own stieam of elements) the
mind directed towards the attainment of Buddhahood.
Thus the effect (the mind striving towards Enhghtenment)
is (metaphorically) indicated here by its cause (.he desire
of rescuing the living beings) This metaphorical form
of expression 1s taken recourse to in order to make 1t
known that with the Bodhisattva who is possessed of
such a desire and solicitation, all the virtuous elements
become developed. There is thus no mistake (in
admitting such a foim of expression).

* Ctherwise, the desire, the solicitation for Enlighten-
men. may ke regarded as manifesting itself in the vow
(of the Bedhisattva). Accordingly, the mind striving for
Enlightenment connected with this vow is indicated here
as 'the prayer o1 he effort for Enlightenment.” Indeed,
it is said that the vow is a predominant factor with him who
gives origination to the mind shiving {or Enlightenment.
Thus we have to say thal this rmind becomes onginated
with the Bodhisattva being invariably connected with the

vow, and this i isto be regalded as correct.—7g I
ﬂﬂ'mm HETEAT WT‘JT"J W”JT |

FAAT AibaAaEr ZAr) faaeE o

I cetand - sems-pa

2 samskdra skandha - hdu-bycd kyr phun-po {(Rpam baad 534, 3)

3. "Great by its encigy, gieat by it activity, great by its aim,
and great by its result s the will of the Bodhicattvas, pursuing a two-
fold aim. Such 1s the origination of the mind (striving towards
Enlightenment) ' ~—Hanbhadra's interpretation seems to be comewhat
strange 1f we compare Vasubandhn's cammentary on this ver-e, where
it is said that the will {cetana) itself represents the citfa-uipada, but
rot “the mind connected with the will (v guna deaya-alambani ca
coetand cillotpida ity uecyate).”
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gfa a smdamcags (A9 fafrsfiweslwmgecamy
fareqiz: | @FnFaa{asaar 9 sendAT FNQTRSSE a(aF
gfa #4 & Fered WAl s@Eeal g gomatme
WEAHMANTEAET  agguUiadrs:  FaSargesasumaaat
@At ggena FAagrEaaa sraars #7 fAfzeg g ge-
TAAET AMTETAET W TOAT 9A] 31g RN FGAT SqTE
AAIA geggia: | gfward AT queT  aendeEl i aEiRar |
asgafafasieny: auaa ffgag | ggmgaEar g =
eqigraEafa gear) wi gfarmAwend afasgermd Arfaasar-
TifAgasR wafa

Other varieties of the Creative

Effort:—

A. 1. The Conventional Creative Effori @RiZFAAH.
famfasieng: = bicns-pa brda-las byun-bahi sems-bskyed.'
2. The Absolute Creative Effort qraafamfasi-

Q13 = don-dam-pchi sems-bskyed.*

B. 22 Variedes, viewed fiom the standpoint of the
elements connected with this or that form (of the Creative
Effort) and the points of resemblance.

1 Otherwise . samurta-citta-utpdda = kun-rdzob-pahi s:ms bskycd.
Cf. the following note.

2 These 2 wvarieties are discussed in Bu-ston's Fistory of
Buddhism 1a accordance with Asanga’s Nirnaya-samgraha and the
Sitralamkara, V. 7-14; (Cf. my trasslation of Bu-tun's Hstory,
Vol. 1, p. 105-107). The frst of these forms is produced through the
incitation of others, owing to the efficiency of the fundamental clement
of the lineage of Buddhahoad (gotra), by the force of virtue etc.
{t is that which becomes originated as the result of th: constant
study, preservation, and preaching of the D:ctrine ete. dunng this
life (Gser. 1. 113a. 1.).

The Absolute Creative Effort 1s peculiar only to the Saint and
is made, for the first time, on the Stage of Joy=the Path of Illu-
mination, when one first comes to the mtuition of the monistic
Essence of the Absolute (Vasubandhu on Siatril. 1V, %.-—sa ca
paramarthikaé cittotpadah pramuditiyam bhiamau.  The samorta-
citta-utpada and pdaramarthika-citta-ulpida are discussed in detail in
the Madhyama-bhavani-krama of Komalasila.
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[Don 4b. 2.] dpe grogs-kyi sgo-nas fier giis yod —
These 22 forms are as follows' :—(Kar. I. 19, 20)

1. The first Creative Effort is connected with zest,
resembling the earth, since it is the basis for the crigina-
tion and the accumulation (of the factors) for the full
cognmon of all the elements of existence in all.then
aspects.”—

an wREdTErEeIamEl afaasIEr ofiEaa: | S9)
FAT A R rTeT SaRTETTagTgasaT |
[Gser. 1. 124b. 6.1 byan-chub-la hdun-pa dan

mtshuns-par-ldan-pahi  sems-bskyed-pa-ni. sa lta-bu-ste.
sans-rgyas dan dehi rgyu-tshogs-kyi chos dkar-fo thams-
cad kyi g4 ham rgyuhi dnos-po byed-pa-iid-kyis-so.

2. The second Creative Effort, connected with sub-
lime thoughts, resembling gold, since the thcughts ot
furthering the happiness and welfare of all living belnfrs
which (lhouo}\te) manifest themselves in the 6 Transcend
ental Virtues, remains unalterable (ke geld) at piesent and
in the futuie, tending towairds Enlightenment

fgdta wiqaEETa: Femmaswion, | wodEaEAae
frasmmasrafEan =N AswaEaE | W "o sSnfaorm

{7 3 Fear u

|Geer. 1. 124b. 6.-125a. | | grs-pe 1gytn-gnas-pah:
bsam-pa’ dan-ldan-pa-ni.gser lta-bu-ste. tshe hdx phyi-la
phyin-arug-gis  bsdus-f oh /*han--bdchz bsam pa  byan-
chub-kyi bar-du mi- hayur-ba-fid kyis-so.

1 The Sanskrit text of the fotlowing v an extract from the
Abhis aloka, MS. 25b 4.27a. 1 —The order 1 which the 22 citta-
utpadas are demonstrated by Haribhadra has been horrowed from
the Sttrilamkara and Vasubandhu's commentary thereon. (Geer
131b  6—dc-ltar slob-dpon hdis sa-mishams mdzad-pa-yan Mdo sde
rgyan-gyi  sa-mishams-kyi lun  drans-nas  deht  rjes su-hbrasns-so).
Haribhadra's  version 15 not however quite dentical  with  that
of Vasubandhu., The order i which the citta-ulpidas are given
in the Pancavimdatisihasrikd is different,  C[ Appendix.

2 This first Creative Effort resembling the earth is, to speak
otherwise, the effort which manifests itself in the vow (bodhi-pranidhi
citta). The following 21 forms represent the Creative Effort which
manifests itself 1n the action (accerding to this vow—bodhi-prasthina.
—Gser. 1. 112b. 1.2.).

3 The constant thoughts, the constant tendency towards
Enlightenment.
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3. The third Creative Effort, connected with the
highest altruistic tendencies, resembling he ascending
moon, inasmuch as, owing to these tendencies, all the
“elements of the bright quaiter’’ (i.e. all the virtuous ele-
ments, as for instance the 37 characteristic features of
Enlightenment), become more and more developed

FRASATIRE: THITATAZITH: | AITEITTAAITAT-
gfgmmaaias wroascang gfa A

[Geer. 1. 125a. 3-4] gsum-pa bsam-pa lhag-pas lhag-
pahi-bsam-pa dan-ldan-pa-ni zla-ba tshes-pa  lta-bu-ste.
phycgs-mthun so-bdun sogs-kyi dge-bahi chos mthah-dag-
gon-nas-gon-du hphel-bar-hgyur-ba-id-kyis.

These 3 forms are included in the Stage of Preliminary
Activity (of the Bodhisattva) or that of Accumulating
Merit,? relating respectively to i.s lowest, its inter-
mediate and its highest degrees.

oA T 91 ggAsAiaEaAT AriEawEneIfasTRar: |
[Gser. 1. 130b. 6.] dan-ro hdun-ldan-la-sogs-pa

gsum-ni las-dan-po-pahi sa tshcgs-lem-gyis bsdus-te de-
yan tshogs-kyi-lam chun-fiu dan hbrin daa chen-pe-fid-
kyis rim-pa biin-no.

4. The fourth Creative Effort, asscciated with
training, resembling fire, kecause the training for the
attainment of the 3 kinds of Omniscience is like fire that
destroys 2ll the impediments (i.e. the Okscurztions) which
may ke compared with fuel. The force of this fhre

becomes greater and greater, the more it consumes its
“fuel.’

ATH TR SARARH: | FEEsareeaReai -
A a8 ERA=IGHAAT |

[Gser. 1. 125a.6b.—1.] bZipa ckye-med gsum
mkhyen-pahi sbyor-ba dan-ldan-pa ni. me-lta-bu-ste.
mkhyen-gsum-gyi yul skye-med gsum $es-pa-la gegs-
byed-pahi sgrib-pahi bud-$in sreg-pa-nid-kyis.*

This (fourth) Creative Effort forms a constituent part
of the Path of Training for the entrence upon the frst

I sambhara-marga=tshogs lam, cambhara-bhimi = tshogs-pahi-
sa, adikarmika-bhiimi=las-dan-po-pah: sa, $raddhd-bhimi= dad-pahi
sa and moksa-bhagiya=thar-pa cha-mthun—are synonyms.

2 In Vasubandhu's c:mmentary on the Sttrilamkara the third
sitta-utpada is prayoga-sehagatah $ukla-poksa-navacandropamah, and
the fourth adhydéaya-sahagato vahni-sadria.
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Stage of the Bodhisattva. It relates, accordingly, to the
Stage of Action in Faith (=the Path of Training).

T 3 guma Rt et faafaa: |

[Gser. I. 131a. 1.] sgyor-ba dan-ldan-pa-ni sa dan-
po-la hjug-pa sbyor-bahi lam-gyis bsdus-so.*

5. The ffth Creative Effort, connected with the
Transcendental Virtue of Charity, resembling a treasury,
since it brings about the accomplishment of the projects
of the innumerable living beings by granting them objects
Of] enjoyment but, nevertheless, cannot become exhaust-
ed.—

@Al FTANUHANEEAl  GETEETAeE: | aaurmeE -
TRTQ<AHATASCAIHZIATA |

[Gser. 1. 125b.6—126a.1.] lha-pa sbyin-pahi phar-
phyin dan-lpdan-pa-ni. gter-chen-po lta-bu-ste. chos dan
zan-zin-gi lons-spyod*-kyis sems-can thams-cad tshim-par-
byed-kyanr mi-zad-pa-rid-kyis.

6. The sixth Creative Effort, associated with the
Tr_anscendenta] Virtue of Morahty, 1esembling a jewel-
mine, inasmuch as it is the foundation of all the most
precious virtuous properties which become originated trom
it —

95 MATRIACEETAT  ENEUGH: TR AT AR AR
ad: gqg_q1q |

[Gser. I. 126a. 2-3.] drug-pa tshul-khrims-kyi phar-
phyin dan-ldan-pa-ni. rin-po-chchi hbyun-gnas Ita-bu-ste.
stcbs-la-scgs-pahi yon-tan rin po-che” skyed-pahi rten-
gyi dnos-po-iiid-kyis.

7. The seventh Creative Effort is associated with the
Trenscendental Virtue of Patience, resembling the ocean,
inasmuch as (the Bodhisattva) cannot hecome agitated by
any of the hostile agencies.—

qan: | FIFaURIAaraeTdl WERrEH: Al e TEaraTat-
FYeTg |
[Gser 1. 126a. 3-4.] bdun-pa bzod-pahi phar-phyin

dan-ldan-pa-ni. rgya-mtsho chen-po lta-bu-ste. me-mishon-

1 prayoga-marga-.sbyor-lam,  adhimukti-carya-bhimi=—mos-pas-
spyod-pahi sa, nirvedha bhagiya= ries-hbyed-cha-mthun and nirocdha-
anga=ries-hbyed-yan-lag are synonyms,

2 "By granting the Doctrine and objects of enjoyment.”

3 “The precious virtuous propatties, as the (10) Powers, ete.”
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la-scgs-pahi mi-hdod-pa thams-cad thog-lu bab-pas' yid
mi-hkhrug-pa-fiid-kyis.

8. The eighth Creative Effoit, associated with the
Transcendental Virtue of Energy, resembling an adamant,
because (the power of the Bodhisattva) cannot be broken
owing to its concentiated firmness

TeAT NAqTfAAEETE ARITR: TAHATIT AT |

[Gser. 1| [26a 43| Eigyad-ra brtson hgrus-ky:
phar-phyin dan-ldan-pa-ni. rdo-ryc lta-bu-ste, bla-na-med-
pahi byan-chub-la yid-ches-pa bitan-pas bdud-kyis mi
phyed-pa-fud-kyis -

9. The ninth Creative Effort, cornected with the
Trenscendental Virtue of Mystic Absorption, resembling
the Lord of the Mountains, masmuch s the Bcdhmﬂtva
abides 1n an immovable. "unshakable’ pOsltlon as he is
not liakle to distraciion through any of the external
objects.—

FAAl  SAAGUAAAIAA:  GTAOFIGH: G FEAaanga

fAcFRgeaTa |

[Gser. 1. 126a. 5-6.] dgu-pa bsam-gtan-guyi fhur-
fqhyin dan-ldan-pa-ni. riki rgyal-po lta bu-stc. mtshan-mar-
dmigs-pahi rnam-par-gyen-bas tin-ne-hdza-las mi-bskycd-
pa-fid-kyis."

10. The tenth Creative Effort connecetd with the
Climax of Wisdom, resembling a remedy, since (the
Bodhisattva) brings to pacxﬁcauou all the Chscurations of
Defilement and Ignorance that resemble different forms of
illness.—

W UFQEIATEETAT  ACRTISAINE:  S§EE O DA
STTerTaHATE |
[Gser. 1. 126a. 6-b. 2.1 bcu-pa bdag-med giis rfogs

pahi-Ser-phyin' den-ldan-pa-ni. sman-chen-po lta-bu-ste,

1 “Though all the different kinds of undesirable things, as fire,
weapons, and the like might descend (upon the Bodhisattva)'”.

2 ‘“‘Because, owing to his persistent faith in the Perfect Supreme
Enliglitenment, he cannct he diverted by Mara.”

3 “Because he does not become disturbed in his concentration
by distraction owing to which he could become directed upnn the
consideration of separate realities (mtshan-ma=nimitia. asadharana-
riipa)’”’. Cf. below.

4 “The Climax of Wisdom which cognizes the 2 kinds of un-
reality” (i.e. pudgala-nairatmya=gan-zag-gi bdcg-med and dharma-
nairdtmya = chos-kyi bdag-med.).
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chags-sogs fion-mons-pa dan gzun-bar-rtog-pa sogs ses-
bycahi sgrib-pahi' nad rab-tu-3i-bar-byed-pa-rid-ky:s.

11. The eleventh Creative Effort is associated with the
Transcendental Virtue of Skill, resembling a ieacher,
inasmuch as (the Bodhisattva) never forsakes the cause of.
the living beings, independently from his own state.?

THEN BTN IRAEEE: e axirens
AT |

[Gser. I. 126b. 2-3 | beu-gciy-pa thabs-kyi phar-phyin
den-ldan-pa-ni dge-bahi-bies-ghen lta-bu-ste. siin-rie dan
thabs-mkhas-fzas hbyor rgud-kyi gnas-skabs thams-cad-du
sems-can-gyi don yons-su mi-gton-ba fid-kyis.

12 The twelfth Creative Effort, associated with the
Transcendental Virtue of the Effective Vow, resembling a
wish-fulfilling gem, inasmuch as the aim of this vow is
miraculously realized.—

g  afwarAerfaamenafararafoasnt aufwaE-
FHATT |

[Gser. 1. 126b. 6-127a 1.]| bcu-gdis-pa smon-lam-gy1-
phar-phyin dan-ldan-pa-ni. yid-bzin-gyi nor-bu lta-bu-ste.
gnes-kyt dban-du-byas-pahi yid-la ji-ltar smon-rahi hbras-
bu hgrub-pa-fiid-kyis.

13.  The thirteen Creative Effort is connected with the
Transcendental Virtue of Power, resembling the sun,
inasmuch as it brings to maiurity the germs of Virtue’
in the living beings.—

NS ~
TN FRTRIASTETE qriea ARraenefaEA

[Gser. 1. 127a. 4.] bcu-gsum-pa stobs-kyi phar-phyin
den-ldan-pa-ni.  Ai-ma-lte-bu ste.  gdul-byahi rgyud-kyi
dge-bahi lo-thog yons-su-smin-par-byed-pa-fid-kyis.

14. The fourteenth Creative Effort is associated with
the Transcendental Virtue of Divine Wisdom, resembling
a sweet song, because owing to it one can deliver the
delightful Word of the Doctrine that arouses the zeal of
the converts.'

I “Defilement, as passion etc, and lgnorance, as the imputation
regarding the object percewved (grahya-vikalpa= gzun-rtog) etc

2 "In all the different states, those of poverty or wealth™.

3 Lit. “the harvest of virtue'".

4 In Vasubandhu's commentary on Sutrdlamkiara, IV. 17-18, we
have, as the points of resemblance for the citta-utpddas 11-14, instead
of the last 4 paramitds,—the 4 lmmeasurable feelings (epramdna=
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TP FEARAAEET  AGENRaAr faTraEA-
HOTHLIFATY |

[Gser. I. 127b. 1-2.] bcubfi-pa ye-ses-kyi phar-
phyin dan-ldan-pa-ni. chos-kyi sgra-dbyans sian-pa dri-
zahi glu lta-bu-ste. gdul-bya yid hdun-par-byed-pahi
chos ston-pa-fid-kyis. ’

These 10 forms (i.e. 5-14) are included in the 10 Stages
of the Bodhisattva, that of joy and the rest, respectively®
and relate, accordingly, to the Paths of llluminstion and
Concentrated Contemplation.—

TA 0T M FAEH  TgfraEaalEREar aiewmamm
Tﬁarr: |

[Gser. 1. 13la. 1-2.] sbyin-pa dan-ldan-pa-nas ye-
des dan-ldan-pahi bar bcu-ni rab-tu dgah-ba-la-sogs-pahi
sa bcus rim-pa-bzin bsdus-te dan-po mthon-bahi lam dan.
lhag-ma dgu sgom-pchi lam-gyi spyod-yul-can-te® skabs-
de-na yod-pche.

15. The fifteenth Creative Effort, asscciated with the
(6) Supernatural Faculties, resembling a great king,
because, being possessed of unlimited power, (the Bodhi-
sattva) can act for the weal of the living keings.

qEEIsARTERTEl ATRTAITRISSAEATH TS GO geEmn | !

[Gser 1. 127b. 3-4.] beo-lna-pa mncn-par-$es-pa dan-
Idan-pa-ni rgyal-po-chen-po lta-bu-ste. mthu thogs-pa-
med-pas gzan-gyi-den sgrub-pa-iiid-Ryis.

16. The sixteenth Creative Effort connected with the
Accumulations of Virtue and’ Transcendental Wisdom,

tshad-med-pa), the © Supernatural Faculties (abhijia=mnon-par-scs-
pa), the 4 Methods of Obtaining Adherents (samgreha-vastiini = bsdu-
bahi dros-pa), and the 4 Methods of Intense Penetration {pratisamuid
=so-so-yan-dag-par-rig-pa), respectively.

1 “Like the song of the Gandharva'.

2 The 10 Transcendental Virtues are always put in correspon-
dence with the 10 Stages of the Bodhisattva, The Transcendental

Virtue of charity is considered to be predominant in the first stage,
that of Morality—in the second, and so on. Cf. below.

3 l.e. the first of these 10 forms refers to the Path of lllumina-
tion, and the folowing 9—to the Path of Concentrated Contemplation.

4 Vasubandhu has here—pratidarana-sahagato maharajopamo
viprandda-hetutoat. On pratidarana or pratisarana, (M. Vyutp. § 74.)
“Cf. my translation of Bu-ston's History, vol. I, p. 115 and notes
1036-1039.
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tesembling a storehouse, inasmuch as (the Bodhisattva) is
the respository of the numerous forms of accumulated
virtue and wisdom.—

TS QR (TG FIGNTEAGHT T GATATIIH-
woqreaa |

[Gser. I. 128a. 3-4.] bcu-drug-pa bsod-nams den ye-
$es-kyi tshogs dan-ldan-pa-ni. ban-mdzod lta-bu-ste. bsod-
nams dan ye-$es-kyi tshogs ghis man-pohi mdzod ste
gnas lta-bu yinpa nid-kyis.

17. The seventeenth Creative Effor: connected with
the (37) characteristic features of Enlightenment, re-
sembling a great road, inasmuch as all the Szints proceed
on (the Path characterized by these elements) and follow
each other.—

qEENT AT ARG AN SR Agar-
qeara |
[Gser. 1. 128a. 6-b. 1.] bcu bdun-pa byan-phycgs-kyi

chos so-bdun dan-ldan-pa-ni. lam-po-che lta-bu ste.
hphags-a thams-cad géegs $in rjes-su-gdegs-pa-fid-kyis.
18. The eighteenth Creative Effort connected with
mental quiescence and transcendental analysis, re-
sembling a vehicle, because, being guided by these two
{as a vehicle is drawn by a pair of horses), it conduces
to perfect Lliss, preventing a fall into either (of the 2
extremities,) viz. Samsara and Hinayanistic Nirvana.—

HEEAW: [EHEEEATEETE ATAQA g AT
fraiTr=IaRTIT SEaTEAT |

[Gser. 1. 128b. 3-4.] bco-brgycd-pa géan-don-la rtse-
gcig-tu-gnas-pahi shin-rje dan chos ran-bzin med rtogs-kyi
thag-mthcn dan-idan-fa-ni.t bion-pa bian-po lta-bu-ste.
hkhor-hdas-kyi-mthah gan-du yan mi-ltun-bas mi-gnas-
pahi-sar® bde-blag-tu hgro-ba-wid-Ryis.

19. The ninereenth Creative Effort, associated with
power of memory and flashes of idea, resembling a
fountain because, similarly to a stream of water which

1 “Endowed with Transcendental Analysis cogmzing the Non-
substantiality of the elements and with Great Commiseration
concentrated upon the weal of other living beings.”—Cf the
following ncte.

Z An allusion to the apratigthita-nirvana=mi-gnas-pahi myan-

hdas.
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constantly and inexhaustibly issues from the ground, (the
B_odhlsaltva) can uninterruptedly expound the teaching,
since he retains in memory the Doctrine which he has
studied and that which he has cognized not thicugh study ,
(but by his flashes of idea) — )

wFAfEATEEE  gRnfATEETTE: gEanaR: ST
AWIATE FAIFAT ARARAA A ETITZTATE 205 |

[Gser. 1. 128b 6-129a. 1.] beu-dgu-pa tshig-don-mi
bried-par hdzin-pahi  gzuns' aan gian-la thogs-med-du-
hchad-pahi spcbs-pa dan-ldan-pa-ni bkod-mahi-chu ita-
bu-ste. snar thos-pa dann ma-thos-pa thes-hgyur-gy: chos
hdzin-pas mi-zad-par, ston-pa-fid-kyis.

These 5 forms {15-19) relate to the different Stages of
the Bodhisattva and are included in the “‘Special Path "—

ud 9 w7 Aifaesraly Enmmigdar |

[Gser. 1. 13la. 2-3.] mnon-Ses dan-ldan-pa-sogs (:a-
ni khyaa-par-gyi lam-gyis-bsdus-so.

20. The twentieth Creative Effort, connected with the
triumph of the Doctrine, resembling an ejaculation of joy,
because the converts who are desirous of attaning
Salvation hear with pleasure (the aphorisms of the
Doctrine, as:—All the active elements of existence arc
evanescent !—etc).—

- -

fafaam aatoaagE masmegear AEEHET Rt
foasaramrd 1

[Rnam-bsad 58a. 5.]° chos-kyi-sdom bithi dgah-ston
dan-lden-pa-ni. sgra-sfian-pa daen hdra-ste. thar-pa hdod-
pahi gdul-bya-la hkhor-ba-las grol-bar-byed-pahi sian-pa
sgrogs-pahi-phyir.

This form relates to the (ultimate) stage of the
Bodhisattva, being included in the Path of training for the
entrance upcn the Stage of the Buddha.—

w5 @ gavfammrAEETEr aifrasaafantaze; |

[Gser. 1. 131a. 5.] Ai-$u-pa sa beu tha-mahi bar-chad-
med-kyis bsdus.”

1 “The power of memory which retains the meaning of words
without forgetting them."

2 | have preferred this version to that of the Gser. ([. 129a 3.5),
the latter being too diffused.

3 “Is included in the Unimpeded Path at the end of the 10
Stages,”’ (i.e. the final moment of the Path. The Gser. gives also the
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21. The twenty-firs: Creative Effort, connected with
the Path on which the monistic principle is fully realized.
It resemkles the current of a river, since, owing to the
cognition of the ultimate identity of sukject and object,
and by manifesting commiseration, wisdom, and skill, one
can work for the weal of others without making any
distinctions and uninterruptedly, like the course of a
stream.—

UFENEAaH  CREAAATEITET AR Sas 3An
FAATTITRA FEMITATTATE AAREF AT |

[Gser 1. 129b. 1-2.] fer-gcig-pa bgrod-pa-gcig-pahi
lem dan-idan-pa-ni. chu-bohi rgyun ita-bu-ste. $es-pa dan
fes-bya mham-pa-fid-du rtogs-pas shin-rie dan $es-rab-
kyis 1an-gi-nan-gis hjug-cin rgyun-mi-hchad-par gian-gyi-
den-gyi bya-ba tha-mi-dad-pa-ste ris-su ma-chad-par hjug-
ra-fid-kyis.

This form relates to the Stage of the Buddha, to the

cerdinal state of intense concentraiion.—

T 7 ST AterEEE: |

22. The twenty-second Crea.ive Effort is connected
with the Cosmical Body of the Buddha. It resemkles a
great cloud, since all the purposive acts of the living beings
depend con it (as the harvest on the 1ain-clouds), as far
as the Buddha manifests himself (for the benefit of the
converts) in his Apparitional Body, etc., as residing in
the akode of Tusia and the ilke' This form likewise is
included in the Stage of the Buddha and refers to the
state after the concentrated trance. This state is charac-
terized by pure mundane wisdom, that which is accessible
to the constructive thoughts of the converts, as far as
the latter perceive the apparitions of the Buddha (in this
world), etc. These apparitions manifest themselves owing
to the power of the true Buddha who is not liakle to con-
structive thought.—

pifanfaadl  aRFmEEaarl | AETHAleHEEgiGaERaTaTE-
wRT AR arasmaETa apnaaE |

[Gser. 1. 129b. 5-6.] fer-ghis-pa chos-kyi sku dan-
Idan-pa-ni. sgrin lta-bu-ste. dgoh-ldan-gyi gnas-na bzugs-

version of Haribhadra—hdi-ni byan-chub-sems-dpahi sa darni-hbrel-ba

sans-rgyas-kyi sa-la hjug-pahi lem-gyis bsdus-so.
1 Compare Uttaratantra, chapters II and IV. (Translation,

pp. 247, 153, 257, 279, 280 etc)).
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pa dan sogs-pas mdzad-pa beu-giiist kun-tu-ston-par run-
ba-ste sems-can-gyi phan-bdehi lo-thcg® sprin-pa de-la
rag-las-pa-fid-kyis.

zwft  fafrremmmaraem g atare sasr -
FRIATZA I TATIFSATIIG! grafamgsia: o -

The Varieties of the Creatlve Effort with regard to
the different states of the Pa.h i.e. those of the worldly
Leings, the Bodhlsattva Saint, and Buddha.—Classi-
fication given in Sttralamkara, 1V, 2.

1 The Creative Effort on the Stage of Action in
Faith.—

Wmﬁfﬁ\‘l’ﬂﬁ: =mos-pas-spycd-pahi sems-bskyed.!
2 The Creative Effort characterized by the puicst
altruisiic tendencies.— @Tmﬁ$&i’ﬁ1m!=ihag—bsam
dag-pahi sems-bskyed.?
3 The Creative Effort at the time of maturity.———

%mfmfaaﬁrem 3¢ =rnam-par-cmin-pchi sems-bskyed

4 The Creative Effort at the time of the complete
removal of the Obscurations.— TATAIUHAATET: = sgrib-
pa spans-pahi sems-bskyed.’

1 ““In nmirmédnadi. adi refers to the 12 Acts of the Buddha
{mdzad-pa beu-giiis)."”’

2 "The harvest which consists in the happiness and welfare of
all living beings.””

3 As regards the limits of the 3 last forms of the Creative
Fiffort, the Gser. (1. 131b. 3.) and the Rnam-bfad (5%a. 1-2} indicate
that they iefer to the Stage of the Buddhas, the first being intro-
ductory, the second that of the cardinal point, and the third—the
state after the terminaticn of the trance, (shyor-ba decn  dnos
dan mjug).

4 Vasub. has ddhimoksiko 'dhimukti-caryd-bhiamau. This refers
not only to the Creative Effort peculiar to the Path of Tramming (No. 4
accord, to the preceding classificatian) but likewise to the 3 forms
previous to it.

5 Vasub. —suddhadhyavayxkah saptasu  bhimisu—the Creative
Effort on the first 7 Stages of the Badhisattva (N-N-5—1{ of the pre-
ceding classification).

6 Vasub. :—vaipikiko’stamyadisu-—on the last 3 Stages (N-N-12,
13, 14). .

7 Vasub. :—andvaraniko buddha-bhiimau.
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This classification, including the factors and the result,
is made with respect to the different degrees of the Path,
viz. that of the wordly being, that of the Bodh'sattva (as
a Saint), and that of the Buddha.—

[Abhis. aloka, MS. 27a. 14-16.]

TEAATE  PNSARIETAAANE AT FIRATETE:  TET
Fa | @ fE gt

. General Limits: All the varieies just men-
tioned, in the order given akove are counted, beginning
with the Stege of Prehminary Activity® and ending with

the Stage of the Buddha —

g AR fRaTeen aragggafa: @udar smarsdifarag-
SR AAFETIHAT TaT93 T7T: |

[ALhis. aloka, MS., 27a. 5-7.]

|Rnam-kéad, 5%9a. 2-3.] sems-bskyed-pchi 1ab-tu-
dbye-ba-ni. las-dan-po-pah:  sa-nes  bzun-stc.  sans-
rgycs-kyi sahi bar-gyis bsdus-pa-yin-no.

I'.. The Instructions received by
the Bodhisattva.ysme =gdams-nag. Kar.
I, 22, 23.—(2)

[1. General character, 2. Concordance with, the Paficavimsati-

PY

szhasrikd, 3. Vaiicties :—The 10 kinds of instruction.].
1.

Definition: ! (In general)—the pure Word
which infallibly shows the way to Salvation.

[Don. 4a. 6] thar-lam ma-nor-bar ston-pahi rjod-
byed rnam-dag.

2 (Especially Mahayanistic'—The Word which in-
fallibly shows the means of attaining the aim of the
Mahayanistic Creative Effort.

[Ibid.] theg-chen sems-bskyed-kyi don-du-gfier-bya
thob-pahi thabs ma-nor-bar ston-pahi rjod-byed.

In order to bring to accomplishment the Creative
Effort for Enlightenment and the (virtuous) elements which
are its outflow, the Bodhisattva, desirous to preserve the
virtuous properties which he has acquired and to bring
them to further development, receives the instructions
concerning the activity (of the Mehayanist Saint) etc.'—

| Follows the quotation of IV. 2 citiotpddo’dhimokso’sau etc.

2 Cf. above, the synonyms of the Path of Accumulating Merit.

3 The Sanskrit text is here quite the same as in the summary
of Chapter I.



34 ANALYS3IS OF

e fraafeeT smeueRTETEAiwagay afe-
qeATESTIAT: |

[Sphut. 10b. 1-2.] sems-bskyead-pa dan des hrhans-
pahi chos hgrub-par-bya-bahi hyir yon-tan thob-pa yons-
su-bsrun-bahi  don-gyis  mnon-rar-hthal-bar-bya-bahi
rhyir hdecms-fpa-ni gdams-nag-ste.

2.

In the Paficavimsatisahasrika the passage concerning
the Mahayanistic instructions begins (I. 4ib. 2.) bcom-
ldan-hdas ji-ltar-na  byan-chub-sems-dpch  sems-drah-
chen-po $es-rab-kyt pha-rol-tu-phyin-pa-la spyad-par-byi =

(Athis.aloka, MS. 30a.)

gaarfawmattes  qafmfanefesansEy) 39 9mEq
Afgaera mE@em  amenfAant afEsag wEmE | 3
wifegs Aifadsar aifaasd aara 1 9 aAgsTgatEE |

In the Astasahasrika (Raj. 4. 18—5. 1) the
corresponding passage begins with FATEAT FTER THEAT-
Paa=s REG] gifgm=a 2f@l  The detailed teaching con-
cerning the Mahayanistic nstructions and the 10 varie.ies
of the latter is not concained in the Asl;gséhasriké

3.

Varieties: A. (fiom the standpoint of the
character of teaching'—gdams-tshul-gy: sgo-nas)—(1) In-
structions  HAAE: =gdams-nag, and (2} Methods
TAN ST = rjes-su-bstan-pa.

B. (from the standpomnt of the

subject-matter, especially referring o this casef—I0
varieties, as follows :—

[Abhis. aloka, MS. 30b. 13.] % gafasgazzaar F4: |
[Don. 4b. 1.] skabs hdir brjcd-byahi sgo-nas bcu
yod-de* :—

I Don. 4b. 1.—gdams-tshul-gyi sgo nas.

2 le. to the Mahayanistic instructions as they are dehvered in
the Paficavimsati-sihasrika-prajfiaparamita.

3 In connection with these subjects of the Mahayanistic
Teaching, the Tibetan Commentaries contain special investigations
of (1) the 2 Aspects of Reality (samurti and paramartha), (2} the 4
Truths of the Saint, (3) the 3 jewels: Buddha, the Doctrine and the
Congregation, etec.
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1. Tuoge INSTRUCTIONs ABOUT T M AnwaNisrerne ACiivngy

They 1epresent the teaching that, in realzing (the
virtuous elements which characterize} the (22) foims of
the Creative Men:al Effort mentioned befoie,’ one must
act, having in view both the Absolute and the Empirical
Reality,” and by taking reccurse to the method of non-
perception (of ceparate entities fiom the standpomt of
the Absolute); this method is peculian only to the
Bodhisattva and is no. common to the Sra akes. ctc —

. . e - K

g amsgeEaiaisaiansr
ATAFITRPATATGIACT A FARTATA (mw o

[qphut 10k, 45 ] byun-chub-kyi scms kye rab i
dbye-ba ji-skad-bsad-pa bsgrub-pa-le hun-idzeb dan don
dam-fahi bden-pa-las mi-hda-bas nan thes la sogs-pa dan
thun-mon-ma-yin-pc.  mi-dnugs-pahi  ishul-gys luuq [ar
bycho Zes sicb-pa sgrub-pu-la hdems-ra

|Pafic 1. 43a Z-B de-ltar-na scs-rab hyr phe ok
tu-phy.n-pa-la  spycd ruht buyan-chub-scms dpah sems
drah-chen-fo-ni, de-bZin-aseas-pahi scs 1ub ma-gtogs-par
de-ma-yin-pchi $es-rab Acn-thos dan ren sans-rqyas thams
cad-kyi Sec-rab-kyi bar-du dmigs su moed-paht ston pa-
fiid fie-bar-bzun-bas = l-gyis-gnon-io |

D00 Toe  INSTRUCTIONS  (ONCRENING T
or Principles of the Saint, or the Teaching thai-—-

(a) as lé’“al’d the Principle of Pheno-
menal stence ,—Matter and the other cle-
ments, whlch re prcsent the result of the active forces of life,
are all of them (reletive and) separate'y vnreal (formring
cne mouonless Whole): this undifferentiated Essence and

-

7 AR TR TR

ATETRAT:

Fovrg  Trorns

I Gser 1, 134h. 6.—byan-chub-kyi scms kyi rab-tu-dbye-ba fcr-
ghis shar ji-skad-bSad-par bstan-pahi dkar-chos malus-pa sgrub pahi
thabs-laho.

2 Lit. “without deviating from the Absolute and the Empirical
Reality.” Geer, 1. 135a. 12.—spyod-pa po spuad-bya spyad-hbras
spyod-pa ran-gi ho-bo bzlog-zla dan-beas-pa de-khi-nar mi dmies-pa
dan tha-sfiad du sgyu-ma lta-bur dmigs pahi tshul-gyis-te de-yan kun-
rdzob darn don-dam-pahi bden-pa-las efe.

“Through the non-perception from the standpoint of the Abso-
lute, of the essential nature of the person who acts, the object of
action, the result and the action itself, as well as the counterparts of
these and on the other hand, by perceiving, from the standpoint of
conventional reality, everything as iesembling an illusion.

3 The Sonskrit text is an extract from the Abhis. aloka, MS. 30b.

12 sqa

4
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the Climax of Wisdom (which cognizes it) are identical
in the aspect of the Absolute.'—

3 TN I IR TR A Te A AT e Al F er A T |

[Sphut. 10b. 5-6.] sdug-bsr‘zal-la gzugs-la-sogs-pa
hbras-bur-gyur-pahi ston-pa-fid dan Ses-rab-kyi-pha-rol-
tu-phyin-pa dad de-bZin-fiid-kyi nc-ber ran-biin gcig-go
Zes-bya-ba dan.”

(b) as concerns the Principle of the
Driving Force (or the cause of Phencmena!l Exist-
ence,—there is no difference between the Princaiple of
Non-substaniiality (as the unique Ultimate Essence} and
the material elements etc. which represent the cause (of
Phenomenal Existence). From such a pomt of view,
Matter and the oiher elements are not hable to origination
and annihilation and can be neither defiling nor purify-
ing.—

agTl grAaANREAGIRaRE SR wulEd  aggafaie-
wF WSTATIAGH 204 |

[Sphut. 10b. 6-11a. 1.] kun-hbyun-ba-la ston-pa-iiid
dan gzugs-la-sogs-pa rgyur-gyur-pa dag tha-mi-dad-pa-iiid-
kyis gzugs-la-sogs-pa-ni kun-hbyun-ba dan. hgog-pa dan
kun-nas-ficn-mons-pa dan  rnam-par-byan-bahi ches-can
mda-yin-no z’es-bya-ba den.?

(c) as concerns the Principle of Extinc-
tion (or Cessation, of D[henomenal Existence), the

| Cf. Dignaga's Astasahasnika-pindirtha (quated in the Abhis,
aloka, MS. 3b. 4.5).—prajAd-paramitd jiidnam advayam sa tathigatah
jAianam advayam is grahya-grahaka-cahidam,

2 Pafic. 1. 47b. 4 sqq.—gsol-pa. bcom-ldan hdas byan-chen
(the usual abbreviation for byan-chub-sems-dpah sems-dpeh-chen po =
bodhisativa-mahasattva; it will be used in similar quotations) gzugs
ston-pa-fiid-la brtson-na brison Zes byaho etc.—''The Bodhisattva, the
Mahasattva will (properly) exert himself in the ficld of the Climax of
Wisdom, if he exerts himself in (the meditation upon) the non-
substantiality of Matter.”” (This is followed by similar indications with
regard to the other 4 groups of elements, etc.),

3 Pafic. 1, 48b. 2-6—grugs skyc-bahi chos-can nam hgag-pahi
chos-can-du yan-dag-par rjes-su mi-mthon-fo......... gzugs kun-nas-ion.
mons-pahi chos-can-nam rnam-par-byan-bahi chos-can yan-dag-par
tjes-su mi-mthon-nio—"He (the Bodhisattva) must not perceive thut
matter can become criginated or that it is liable to destruction...that
matter is endowed with the qualities of a dehling or a purilying
element’’ ete. etc. up to 48b. 6.—dc cihi-phyir fe-na? ran-biin gton-
pa-Aid-kyi-phyir.—""Why that? Because (all these elements} are by
their nature (separately) unreal.''— ‘
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Unique Monistic Essence which represents the negation,
the non-substantiality (of all separace entities) is not
liable to origination, annihilation, defilement, purification,
increase, or loss. (In the aspect of this unique essence),
Maiter (as a separate entity) does not exist, there can be
no origination of the force of Ignorance (thrcugh which
Phencmenal Life is condntloned) nor any annihilation of
it . .. ., neither does there exist the Buddha (as a separate
enti:y) or Enlightenment (as a real removal of the
Obsecurations).*

firy grrmEgsEMUaEE v Myt &g
ATAATEAAICIIET AT T F&T A Frearfa |

[Sphut. lla. 1-2.] hgog-pa-la ston-pa-fid skye-ba dan
hgag-pa dan kun-nas-ficn-mons-pa den rnam-par-byan-ba
dan fiams-pa dan hphel-ba-la-sogs-pa dan-bral-ba-la-ni.
gzugs med-pa-nas ma-rig-pa skye-ba yan med. ma-rig-pa
hgag-pa yan med. sans-rgyes kyan med. byan-chub-kyi
bar-du yari med-do Zes-bya-ba dan.*

(d) As concerns the Principle of the
P a t h,—the person of the Bcdhisattva can be neither
really endowed with the 6 Transcendental Virtues (which
are the essential factors of the Path), nor really devoid of
them; * the non-substantiality of the internal elemenis

c.” (i.e. of the person of cthe Bodhisaltva)® has, from the

| Rnam-bsad, 64a. 5.—khyad-par-rtogs-pa sans-rgyas kyan med—
the Buddha as a special (separate) cognizing principle dces not
exist

2 1bid. spans-pa byan-chub-ky: bar-du yan med. . —Enlighten-
ment as the removal (prahdna, of the Obscurations) dees not exist (as
a separate entity).

3 Paic. I 49a. 6 sqq. Sa-rihi bu stor-pa-riid gan yin-pa de-ni mi-
skye mi-hgag-cii  kun-nas-ion-mons-par-hgyur-ba  med. rnam-par-
byan-ba med-la hgrib-pa med cin hphel-ba med-pa-ste. . . de-la-ni
gzugs-med-do.—"'O Sariputra, that which represents the Essence of
Non-substantiality can neither become originated nor can 1t dis-
appezr, it can be neither defiling nor purifying; it can neither be-
come diminished, nor can it increase, etc. etc.

4 Rnam-bsad. 64b. 1.—byan-sems bdag-diid bsgom-bya sgom-
byed-du bden-par ma-grub-pas Idan-pa ma-yin—""the Bodhisattva's
person is not endowed with them since the object of meditation and
meditator have no separate reality.”” bahiidha-sinyatadibhih indicates
the other “‘Gates of Liberation™ i.e. amimitta and apranihita.

5 The word &di in adhyatma $inyatadindm and bahirdha-
$tinyatadibhih indicates the other ‘‘Gates of Liberation'” i.e. animitta
and apranihita

6 Lun 48b, 6.—nan sbyor-ba-po ston-pa-fiid.
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standpoint of the Absolute, nc isal relation to the non-
substantiality of the external elements {".e of the sphere
ot action) and at the same time cannot be consideied as
completely devoid of any such ielation'; the Bodhisattva
is not really counted with the limit of Samsara from which
ke deparis. and with that of Nuvana into which he in-
tends to pass.—Ihe activity of the Bodhisattva must be
characterized by such a cogn'tion of the 4 Principles of

the Saint.

M FEfEsfaartz meeaRisonsRgEaREAl ar afzai-
gerarfzfa: gEiFATaeaTra o R A g T gasfafegam
/AT |

[Sphut. Tla. 3-5.] lam-la sbyin-pa-la-sogs-pahi rha-
rol-tu-rhyin-pa dan bdag-Aid dam nan-ston-pa-n-d-la-cogs-
pa-ni phyi-ston-ra-fiid-la-scgs-pa dan, snron-gyi mthah dan
phyi-mahi mthah dcg phan-tshun idan-pa dan mi-ldan-ra-
ma-yin-pa-fid-du sgrub-bo Zes ston-pa bden-ra-la hdoms-
pa dan.*

3. TR InNSTRUCTIONS  coNerRNInG  tue Tomr Jrwens,
or the Teaching that—

(a) asregardsthe Jewel of the Buddha,—
the latter (as the cognizing Principle) and the perfect
Supreme Enlightenment (as the full realizetion of the Ulti-
mate Essence) have one essence from the standpcint of the
Aksolute; in such an aspect the Special Omniscience of

1 This refers to the aspects of the Path which are known as
“the Method” (nydya=rigs pa) and ‘‘the Activity’” (pratipatti=-
sgrub-pa; Rnam-bsad 64b. 2).

2 Pafic. 1. 50b. 2 —sbyin-pahi pha-rol tu-phyin-pa-la  brtson
Zes-bya-ba ham mi-brison Zes-bya-bar yan dag-par ryes-su mi-mthon.
no. tshul-khrims-ky: pha-rol-tu-phyin-pa la, cte. etc.—'‘(the Bodhi-
sattva) must not perceive that he really does or does not exert
himself in the practice of the Transcendental Virtue of Charity.
He must not perceive ecte. ete. (similar indications with regard to
all the other 5 virtues)."—Ibid. 5la. 5.—ston-pa-fiid-la sion-pa-fiid-
kyis sbyor-bar mi-bycd-de—""one must not establish a real connec-
tion between the non-substantiality (of the Bodhisattva's person) and
the non-substantiahity (cf the clements that are intuited by him),
etc. etc. (similar passages concerming animitta and apranihita),” —
tbid. 51b. 2, gzugs dan snon-gyi mthar sbyor bar mi-byed-de—""Ore
must not affirm that matter has some relation to the limit of
Samsara (lit. ‘‘the beginning"), etc.—
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the Buddha, which characterizes Buddhahood,! cannot be
perceived as a separate reality; it is impossible toc put the
corporeal frame (of the Buddha) etc. in a real connection
with Omniscience (so that the Omniscient Buddha could
appear as a real individual endowed with material
elements etc.). In such a manner the ultimzate identity
of subject and okject * kecomes realized.—

T2 FEAANEATAAT FEHCETAAT AT B EATAATIAT
AT RATIFYTAFIFAAOR @A

[Sphut. 1la. 5-6.] sans-rgyas-la sans-rgycs dan byen-
chub-dag mtshen-fiid gcig-pa-Aid-kyis sans-rgycs-su byed-
pahi chos—kyi mtshan-iiid rnam-pa thams-cad—mkhyen-pa-
fila mi-drgs-pa-la gzugs-la-scgs-pa mi-sbyor-bar dngs-
pur-bya ba dan dngs-par-byed -pe mAam-pa-fid-du  Ses-
ra fes-bya-ba dan.’

(b) as regardsthe Jewel of the Doctrine
or the Highest Truth,—the latter, as comprised in the 3
foims of Omniscience (the subjective part), is taken in the
aspect of its 1elation o the objects of cognitien, the anti-
dotes (of defilemen:) and the various aspects. Owing to
this relative character, all the said elemen.s are devoid of
a real essence of their own.—

¥ FredmaaRaaneasEg TN ERETE: SagEa fE-
a1} fMsEraata |

[Qphut 1la. 6-b.1.] ches-la thams-cad- mkhyen-pa-fiid

gsum-gyis bsdus-pahi gZi dan ghAen-po dci rnam-pe

mthah-dag bsdus- -pa- -dag-gis bsaus pahi chos thams-cad
no-bo-fiid-med-do Zes-bya-ba dan.'

1 Lit. “which is characterized as the element that makes one
a Buddha.”

2 The Buddha as the subjective (alambaka) and Enlhghtenment
as the objective (alambya) part.

3 Pafc. |. 52a. 6-7.—Sa-rtht bu btyan-chen Ser-phyin-la spyod-
paki tshe gzugs dan thams-cad-mkhyen pa-iid-du  sbyor-bar mui-
byed —"'O Sariputra, the Bodhisattva, when he acts in the fizlds of
the Climax of Wisdom, must not put matter in a real connection with
Ommuscience  Matter is not to be perceived as a separate reality
(as an attribute of the Cmmuiscient).

4 Pafic. I. 53b. &54a. 1.-—Sa-rihi®bu gien yen byan-chen dcr-
phyin-la spycd pahi tshe. gzugs dnos-pgyod ces-bya-bar mi-sbyor-
ro. grzugs dnos-po-med ces-bya-bar mi-sbyor-ro—""O Sariputra, the
Bodhisattva who acts in the field of the Climax of Wisdom, must
not affirm that matter does exist as an independent reality, Neithet
must he affirm that it has no existence whatever''.—Further on (55a.
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(c) as regards the Jewel of the Congre-
gation,—it cons'sts of the Saints who have =zttained
the Irretrievable State. With the exception of the
(Mahayanistic) Arhat (i.e. the Buddha) who is to be re-
garded as the Jewel of the Buddha,—we have the Saints
who have attained the first 3 results of Saintliness and the
candidates (for all the four}. These are the 7 great beings,
to which an eighth, viz. the Pratyeka-buddha is add=d.
Ciherwise, if classfied moreover from the standpoint of
a more feeble or a more acute intellectual faculty .etc.,
there are altogether 20 vaiieties (which aie demr onstrated
below). Now, from ultimate standpoint this Congrega-
tion of Saints (is included in the Jewel of the Buddha!
and) has no real origination of its own.—

g FEEFREaAIEIATE § FaeagfacaE i 998 Al
QT TeTFFEA wgrees giytgaiangm FEnfaderaf. ga vna-
gafarnaeagenear safvReg et waamr: |

[Sphut. 11b. 1-3.] dge-hdun-la sans-rgyzs dkon-
mchog-gi khons-su-gtogs-pa-fiid-kyis  dgra-bcom-pa ma-
gtogs-pa hbras-bu-la gnas-pa dan Zugs-pahi byz-brag-gis
skyes-bu-chen-po bdun-po ran-sans-rgyas dan-lhan-cig
brgyad-po dban-fo rtul-po-la-sogs-pahi bye-brag-gis grans
fii-ur hchad-pa. byan-chub-sems-dpah hphags-pa-sichb-pa
phyir-mi-ldog-pa-rnams-la  skye-ba-med-pa-fiid-du  hjug-
par:byabo Zes lun-hbog-pa dkon-mchog gsum-la hdoms-
pa.’

4. Tur INSTRUCTIONS RE, TARE \ESENCE OF ATTACHMENT,
or the teaching akou. the separate unreality of
the body etc. (It is directed against the) ‘mputed
views that the Bodhisattva who manifests his energy in
bringing to accomplishment the aim menticned kefore,
can take liberty in his corporeal, (cral or mentsl} acts.—

7-8) we have a very pregnant expression of the monistic idea:
byan-chen écr-phyin-la spyod-pa-ni chos gan-la yan tha-dad-pa-ham
bye-brag-gam khyad-par-du lta-ba-med.—'‘The Bodhisattva who acts
etc. does not perceive am® element of existence as separate,
differentiated, or having special distinctions,™

1 Cf. Uttaratantra, Translation, p. 144, nate 7. (quotation from
the Dar-tik.).

2 In connection with the ratna-traya-avavada, the Tib. Comm.
gives a characteristic of the 3 Jewels acc. to the Uttaratantra. Cf.
Translation, pp., 131, 132 sqq.
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HRead T adiwEigE g sEriEgeigren wEgi-
fiim: eaf@ast sERERerrTETIELsTg: |

[Sphut. 11b. 3-4.] brtson-hgrus brtsams-pa-fid-kyis
ji-skad-bsad-pahi don-la nan-tan-byed-pa-la. lus-la-sogs-
pahi bsed-fiams-fid-kyis la-la mnon-par-Zen-par hgyurbas
ma-fen-fa-la lus-la-sogs-pa no-bo-Aid-med-par bstan-pahi
hdoms-pa*

5. TaE INSTRUCTIONS REGARDING THE ABNENCE OF LASSITUDE
or the teaching that one must not become possessed of
conceit in regard to (any of the elements constituting
one’s personality as) matter etc., and ending with Supreme
Enlightenment itself. This teaching has in view the case
when (the Bodhisaitva) becomes possessed of fatigue and
fear if, notwithstanding the practice (of meditation) during
a long period cf time, the desired aim does not become
realized.—

AFFARAE FAsReEiEeEt awwn  ofem enEa-
qRsFal &4 M e RERFRAPIHAAEAT THAE: |

[Sphut [1b. 5-6] dus yun-rin-mo-Zig-tu goms-par-
byas-kyan hdod-pahi don ma-grub-na dnan-bahi ran-bzin-
can yons-su skyc-bar hgyur-bas yons-su-nal-ba-med-pa-
la gzugs-la-sogs-pa nas yan-dag-par rdzogs-pahi byuan
chubd-kyi bar-la rlom-pa-med-pa-fiid-du bstan-pahi gdams-
nag.

I In the Minaev MS the following is omitted. The text is res-
tored acc. to the Tibetan version.

2 Pafic. | 66b. 5.—bcom-Idan-hdas byan-chen-gyi lus-kyi las kha-
na-ma-tho-ba dan-bcas-pa-dan nag-gi-las kha-na-ma-tho-ba dan-beas-pa
dan yid-kyi las kha-na-ma-tho-ba dan bcas-pa gan lags—"0O Lord of
what kind are the improper corporeal, the improper orzl, and the
improper mental acts of the Bodhisattva® Ibid, 67a. 8.—gan-gi-tshe
byan-chen lus mi-dmigs-pa dan fag dar sems mi-dmigs-pa dehi tshe-
na, etc.—''At the time when the Bodhisattva does not perceive (the
separate reality of) body, speech, and mind,” etc. etc.

3 The MS. omits the whole passage. Text restored acc. to
Tib.

4 Paii. 1. 68a. 2.—bcom-ldan-hdas-kyis bkah-stsal-ba. nam
byan-chen $er-phyin-la-spyod-pahi tshe gzugs-la rlom-sems-med-pa.
*The Bodhisattva who acts in the field of the Climax of Wisdom can
by no means have any conceit in the regard of the material elements,’”
etc. etc. (The same repeated in regard to the remaining 4 skandhas
ete.)
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6. THR INSTRUCIIONS  RE 1B INDIS ENSARIL 1 ACioRs

for mastering the Mahayanistic Path, or the teach-
ing that all the elements have, essentially no real ong-
nation (from ihe standpoint of the Absolute) This teach-
ing Js intended for the case if, in searching for instruc-
tions concerning the Path,—with regaid to each topic
separately,—from all the Buddhas and Bodhisattvas locat-
ed in the 10 quaiters of the sky, one becomes depressed
at heart (thinking it impossible to receive all the necessary
instructions)'—

FaRARIagEIT, 9T ARG JATE SREsEar
enifzfa glagsigfar aniat ggsEaa foawaaa, |

[Sphut. 11k, 6-12a. 1.] phycgs beu-na biugs-pahi
sans-rgyas-la-sogs-pa-las don-re-rehi phyir lam-gyt lun-
nod-par-bya-na sems  Zum-par-hgyur-bas  lam yons-su
bzun-ba-le chos-rnams ran-biin-gyis ma-skyes-pa-nid-du
bslab-pahi gdams-nag.*

7. THE INSIRUCTIONS ABOUT 1HE FIVE KINDN OF  VISDIN,
viz., (a) the eye of flesh {i.e. ordinary human vision), (k)
the sight of the gods which is the fruit of previous virtue,
(c) the sight of analytic wisdom, (d) the vision of the
Truth, and (e) the sight of the Buddha. These have for
their objects, respectively : (a) the separate differentiated
chbjects,” (b} the death and rebirth of all the living

| Sic. ace fo Lun . 157b 4.5 and Rnam-b'ad, 68k 5.

2 Lun 157b 5—If one 1s possess:d of the knowledge that all
the elements of existence ar: not subjected to originabon {one can
remain completely impassible) and can, whilst sitting i one place
in a cross-legged posture, perceive all the 10 regions of the world
and hear the Doctrine from the Buddhas.—Paiic. [ 6%, 7.8.—
70a. 5.—Sa-rthi bu byan-chen ye-Ses delta-bu dan-ldan-pas-ni, Sar-
phyogs-kyi hjig-rten-gyi khams Gangahi klun-gi byc-ma-sped-kyi de-
biin-gécgs pa dgra-bcom-pa yan-dag-par-rdzogs-pahi sans-rgyas Gangahi
klusi-gi bye-ma-siied kyan mthon-fio chos kyan fian-no--'"Q Siriputra,
the Bodhisattva, the Mahzsattva who is endowed with such a kind of
Wisdom, perceives in the eastern districts which are innumerable
as the sands of the Ganges, the Tath@gatas, the Arhats, the Perfect
Supreme Buddhas whose number is likewise equal to that of the
sands of the Canges, and hears the Doctrine from them," etc.
(following the same in regard to the Buddhas of the southern, the
western district, etc.).

3 This “‘fleshly eye' is likewise of a supernatural character; it
is possessed by the Bodhissttva who perceives with it the separate
objects at the distance of 100 yojanas and mcre, and (in a higher
state of development), all the gross and subtle forms in the 3000
thousands of worlds (Rnam-bsad. 6%. 2.).
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beings: (c) all the elements of existence as intuited
direcily without any constructive thought, (d) the faculty
of understanding peculiar to the different kinds of Saints,
and (e) the full intuition of all the elements of existence
in all their aspects.—All these 5 forms of vision are to be
perceived, from the standpoint of the Absolute, as unique
and undifferentiated.—

AEFERsITETRAgEIgT  auiEed  qfaiaqaasgas-
qersgeguaraas Al fAFerma Mg A frAaatF A aai W e -
afymarut audsem gfaafwida g gaegEas: |

[Sphut. 12a. 1-4.] 3$ahi dann rnam-par-smin-pa-las
byun-bahi lhahi dan $es-rab dan chos dan sans-rgyas-kyi
spyan grans-ji-lta-ba-bzin-du dnos-po so-sor nes-pa dan
sems-cen thams-cad-kyi hchi-hpho-ba dan skye-ba dan.
chos thams-cad-la rnam-par-mi-rtog-pa dan. hphags-pahi
gan-zag thams-cad rtogs-pa dan chos thams-ced rnam-pa-
thams-cad-du mnon-par rdzogs byan-chub-pahi-yul-can-
rnams de-bZin-fiid-du gcig-pa-Aid-du bsgrub-be Zes slob-
pa spyan Ina-la hdoms-pa.t

I Paiic I. 70a 5 sqq —byan-chen Ser-phyin-la spyod-pah: tshe
mig Ina 1ab-tu-thob-pa dan yons-su sbyon-ba yod-d¢ lna gan Ze-na.
hdi-lta ste. $aht mig dan lhaht mig dan. ses-rab-kyi mig dan chos-
ky: mig dan, sans-rgyas-kyi mig-go —"'The Bedhisattva, when he acts
i the field of the Climax of Wisdom, kecomes possessed of the 5
kinds of viston and brings them to perfect purification —What are
these five > —They are as follows . the eye of flesh, the sight of the
gods, the vision of analytic wisdom, the vision of the Truth and
the sight of the Buddha."'—

In regard to each of the 5 [oims of vision we have separately :-—

a The eye of flesh——Pafic. 70a 7 b. 1.—Sa-rihi bu byan-chen-
gyi sahi mig-gis dpag-tshad brgya mthon-ba yod-do... ...etc. up to
stori-gsum-gy1 ston-chen-pohi hjig-rten-gyi khams mthon-ba yod-do-—
“O Saniputra, the Bodhisattva's eye of flesh can perceive at the dis-
tance of 100 yojanas’. .. .etc. up to “‘and can perceive the 3000
thousands of worlds.”

b The sight of the gods —lbid 70b. 5, 6.—sems can-1nams-kyi
hchi-hpho-ba dann skye-ba rab-iu $es-so —“(The Bodhisattva who is
possessed of the vision of the grds) has a perfect knowledge as
regards the death and the birth of the living beings.'’—

¢ The vision of analytic wisdom.—Ibid. 7la. 3.—chos gan-yan
mi-§es-pa med, etc.—'‘There exists no elements of existence what-
ever, which the Bodhisattva could not be able to cognize ""—
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[The limits of the 4 kinds of vision are: (a) of the
“‘eye of flesh”—beginning with the Path of Accumulat-
ing Merit, (k) of the sight of the gods—beginning with the
Path of Train'ng, (c) ot the vision of analytic wisdom—kLe-
ginning with the Path of Illumination, (d) of the vision of
the Truth—beginning with the same Path in the state
after the termination of the trance, and (e) of the s'ght
of the Buddha,—on the Stage of the Buddha with a sub-
servient degree, beginning with the 8.h Stage.—

Rnam-ksad. 69a. 4-6.—s$ahi spyan tshogs-lam-nas dan,
thahi spycn shyor-lam dan. Ses rab-kyi spyan  mthon-lam
dan. chos-kyi spyan mthon-iam rjes-thob-nas duan. sans-
rgyas-kyi spyan sans-rgyas-kyi sa dan. rjes-mthun-pa sa
brgyad-pa-nas yod.|

&, THP INSTRUCIHIONS RE, 1HL SIX SUPPRNATURAL FACULTIFS,

These are: (a) miraculous power, (b) the audi-
tion of the gods, (c) the knowledge of the mind of others,
(d) the remembrance of previous states of existence, (e)
the sight peculiar to the gods which is produced by the
force of concentrated trance, and (f} the knowledze by
means of which all the defiling elements are exdrpated.—
The functicns of these 6 faculties manifest themselves,
respectively, in (a) shaking the earth and other {miraculous
acts), (b) the capacity of hearing the mosi subtle sounds
in all the regiops of the world and all the other (sounds
as well), (c) the full cognition of the minds of other living

eings that zre possessed of passion, etc. (those that are
free from passion, possessed of hatred, free from hatred,
etc.) (d) the recollection of numerous previous births, of
oneself and of other living beings, {e) the perception of
all visible forms, and (f) the removal of the Obscurations

d The vision of the Truth. lhid. 7la. 7-b. 7.—byan-chen-gyi
chos-kyi mig-gis. gan-zag hdi-ni nan-bahi rjes-su-hgro-ba. gan-zag
hdi-ni chos-kyi rjcs-su-hgro-ba......... etc. up to gan-zag hdi-ni dgra
becom-paho Zes-bya-bar rab-tu-$es-te—"The vision of the Truth of the
Dodhisattva perceives that such and such an individual i =
follower of Buddhism, that such and such an individual acts accord-
nig to the Doctrine™......... etc. up to “‘and that such and such an
individual is an Arhat,” etc.

e The sight of the Buddha. Ibid. 73b.}.—byan-chub-kyi sems-
kyi rjes-la. rdo-rje-lta-buhi tin-rie-hdzin-la mfam-par-biag-nas rnam-
pa-thams-cad-mkhyen-pa-iid thob-par byed-de.—''After having made
the Creative Effort for Enlightenment, one becomes merged in the
Stage of Trance called the “‘thunderbolt-like,”” and attains the
‘Omniscience in regard to all the aspects of existence.”’—
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of Moral Defilement and of Ignorance.—But, from the
standpoint of the Absolute, all these 6 faculties are to
be perceived as quiescent from the outset.—

gigfEenaafrmranagmaiveesiiazasg-
TEARARIA R sarae gfudiEarEEi R R geT et -
TS A AT R A AT TR A F M AR AT G A -
AT AAALTF feFArfgaFamamrs gfa 3gar asfasr-
q413: |

[Sphut 12a. 4-b. 1.] rdzu-hphrul dan. lhahi rma-ba

dan. gZan-gyi sems $es-pa dan. sacn-gyi nas rjes-su-dran-
pa dan. mpon-par-hdu-byed-pa-las- byun bahi [hahi mig
dan. zag-pa zad-pa $es-pahi mncn-par $es-pa sa gyo-ba-
la-scgs-pa dan. hjig-rten-gyi khams thams-cad-na-gnas-
pahi sgra chun-nu dan cig-$os thes-pa dan. gZan-gyi sems
hcfod-chads dan-bcas-pa-la-sogs-pa  yons-su-Ses-pa  dan.
ran dan gZan-gyi tshe-rebs sna-ma du-ma rjes-su-dran-pa
dan. crzugs thems-cad mlhon-ba dan. Aon-mcns-pa aan
Ses-byahi sgrib-fa spcn- bar-b_/gd -pa-tnams  gzod-ma-nas
zi-ba-fiid-du rtogs-fpar-byaho Zes stcn-pa mnon-par-§es-pa
drug-la hdemspa.*

I The Minaev MS. of the Abhis dloka has here - saksmatara-
$abda  This reading could suit as well “In hearing the most
subtle sounds (in all the regions of the waldl " But the Tibetan
version (sgra chun-nu dan cig-Sos) <hows us that we must read:
sitksma-itara-$abda (cig Sos=itara; Cf my Index to the Nyayabindu,
Part 1I, p. 26).

2 Pafic. . 74a 1 —Sarthi bu $er-phyin-la spyod-pahi byan-chen-
n. mnon-par-ses-pahi  pha-rol-tu-phyin-pa rab-tu-hthob-ste.—"'Q  Sairi-
putra, the Bodhisattva, the Mahdsattva who acts i the field of the
Climax of Wisdom, becomes possessed of the climat of supernatural
faculty —

In regard to cach of the faculties we have, separately :—

a Concerning the miraculous power (rddhi=
rdzu-hphrul) ;. Thid. 74a. 1.2 —rdzu-hphrul-gyi rnam-pa du-ma fAams-
sumyon-bar-byed-do  de ni sa chen po hdi yan rab-tu-gyo-bar-byed-
do.—"He enjoys his miraculous power of which there are many
forms. He causes to tremble oven this great earth.' -

Ihid. 74a. 5-6.—~rduzu-hphrul des rlom-sems-su hgyur-ba med-do.
de cihi-phyir fe-na. ran-biin-gyis ston-pa dan. ran-biin-gyis dhen-pa
dan. ran-biin-gyis ma-skyes-pahi-phyir.—-"'But he must not become
posscssed of concert in regard to this miraculous power. Why that?
Because it is devoid of a real essence of its own'......... ete. ete.

b Concerning the audition of the gods:
Ibid. 74a. 8.—de lhahi rna-bahi Lkhams rnam-par-dag pa mi-las-hdas-
pas lha dan mi ghis-Rahi sgra thos-te.—*'By means of the superhuman
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9. TurE INSTRUCTIONS RE  THE Pyviit or  LLouaiNaiiow
This Path has for its ckject the 4 Tiuths or princi-
ples of the sa'nt and consists essentially of the 16
momenis, viz. the forms of Perseverance' and cf resulting
cognition concerning the Doctrine,” and the corresponding
introspective forms.’ The Yegin who cognises the un-

element of audition that 1s peculizr to the geds, he hears the sounds
of both gods and men."'—74a 8-b 1. ihcht rna-bahi khams des bdag-
ni sgra fAan ocs-bya-bar rlom-sems-su-hgyui-ba med-do  de-n: hd:-
ltar des ran-bZin sion-pa dan ... “‘But he must not gine way to
conceit, thinking © I am endowed with the faculty of audition of the
gods and can hear the (different) sounds.—Indeed thic faculty s
devoid of a real essence of its own” etc etc

¢ Concerning the knowledge of the minds
of other living beings inid 74b 3 —gan-zay pha-1ol-gy:
sems secms-kyis yan-dag-pa j-lta-ba-bZin-du rab-tu-des s hdod-chags

dan-ldan-pahi sems .. ..etc —" 'With his mind he perfectly evgmzes
the minds of other Living beings, that they are possessed of passion’
.etc.

d Concerning the remembrance of previous
states of existence- Ibid. ¥5b 5 deni shcn-gyi gnas rjes-
su-dran-pa mnon-du-bya-bahi mnon-par-ses-paht ye-<cs 1nam-pa du-
ma mnon par-bsgrub-ste. Sems gcig kyan rics-su-dran-pa-nas sems
brgyahi bar-du yan rjes-su dran-no.—''He makes manifest the Know-
ledge owing to which the place of former residence 1s clearly
remembered. And as he possssses such a recollection in rgard to
one muind, in the same manner he remembers (the previous states
of) a hundred muinds’. . .

e Concerning the sight of the wcods Ihid
76a. 4 —de-ni lhahi mig rnam-par-dag-pa mi-las-hdas-pas aems-can
hchi-hpho ba dan skye-ba dan kha-dog sdug-pa dan. kha-dog mi
sdug-pa dan. bzar-ba den ete.—'‘'He, with the perfectly pure super-
human faculty of vision that is peculiar to the gods, perceives the
death and rebirth of the living beings, the handsome ferms, the
ugly forms, the good, the bad™........ etc.

f Concerning the Knowledge conducive to
theextirpationofdefil=ment: Ibid. 76b 4.—de-ni zag-
pe  zad-pa mron-du-bya-bahi mnon-par-ics-pahi ye-ics  maon-par
bsgrub......... ete.—"'He makes manifest that supernatural Knowledge
which brings about the annihilaton of the defiling forces™ ...
76-b 7.—de bdag-gis rab-tu-des-so Zes-bya-bar rlom-sems med-do. de-
yan hdi-ltar ran-bzin ston-pa dan ........—"But he must not become
possessed of conceit, thinking :—I have such a power of cognition.—
Indeed (this knowledge) is devoid of a real essence of its own'. .......
etc,— 1 ksanti=bzrod-pa. 2 dharma-jiina-- cho-fes.

3 anvaya jAana-ksinti and anveya-jAdina.  Cf, below, Chepters

il and III.
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reality of all the separate elements of existence, meditates
over this Path as the antidote against the points that are
to be shunned.® Himself, he is free from all imputed
views (regarding the Path as a separate reality). just as
a magician who produces illusionary ferms (does not
admit the reality of the apparitions called forth by him).”

G AAE PRI AT SR W EA NS ERATWT qHIeAARIAT AT
CHE ATTAMETITAA T ATAHR §9 @EAIA{v{AaaTa faeaq,
RTaEHAEgRiaqReTd ANy favmEadiia 20ar SN AnEAg: |

[Sphut. 12b. 1-3] mthon-bahi larn bden-pa biis
bsdus-pa  skad-cig-ma  beu-drug-gi no-bo-fud chos dan
rjes-su-$es-pahi bzod-pa dan Ses-pahi bdag-rud-la rnal-
hbyor-pa chos thams-cad no-bo-aid-med-par rtogs-fas
sgyu-ma-mkhan-bZin-du  thams-cad-le  mncn-par-Zen-pa
med-pahi lus-cen des sfpan-bar-bya-bahi dnos-pchi ghcn-
po-rid-du rnam-per-sgom-pur-byed-do Zes-ston-pa mthen-
bahi lam-la hdoms-fza.’

100 Tre INsTRUCTHIONS  cononiRNtise 1 Py oo (CoNers-
TRAVIED CONTEMPLATION,

Just as it is impossible to establish  (from
the standpoint of the Absoluie] an  essential
difference between the active princaiple (of the Path) and
the immutakle principle (of the negation cr extction. of
Fhenomenal Existence)' m 1egard to each other,—similar-
lv the Pahs of Hlumination ead of Concentrated Con-
wemplaticn cannot be regarded as two separate entities,
inasiruch as there is no diffeience regarding the obiect
of these Paths, viz., the (Absclute) 1eality which 15 first
intuited en the Path of llummaticn.” The Path of Cen-
centrated Contemplaticn, #czordingly, cannoi appear as
having a real cesence of its ewn. (From the empirical
stendpo'nt), however, this Path is to be meditated over
as the antidote against the pomnts that are to be shunned
by it. (In such an asvmect it appea's) as causally
dependent (on the Pzth of [Lumination).—

I The defiing forces wlich are produced hy imputed views
(parikalpita - kun-blags).

2 lLun. I 1463a, 34,

3 Paiic. l. 84a. 6-7.—Rab-hbyor khyod byan-chen-rnams-la der-
phyin la brtsams-te....... .spobs-pa bskyed-cig. 'O Subhiiti, thou must
liave a sudden full and clear kn-wi:dge as regards the Bodhisattvas

"

who act ..etc ‘
4 Sic acc. to Rt-gs-dk. 35b. 2-3 and Rnam-bi~d, 71, 2.3,

5 Rnam-bsad, 7la. 3.
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HEFAIHEFATHETTT  EQTATFAATa BTN FALAT -
dgEIFATE T ARQIE AR EAAHIIRGSIE  gfq
AUTAUE AEAAAREIIEA | Y 9 @ acugiasaasgaians-
& fraray sdiagenTaRanfa TR ATATNHETATIE: |

[Sphut. 12b. 3-6] hdus-byas dan haus-ma-byas dag
no-bo-gcig-pa-nid-kyis phan-tshun  tha-dad-par gdags-par
mi-nus-pa-bzin-du  ji-skad-bsad-fzuhi mihon- bahz lam-
gyis mnen-sum-du-byas-pakt  dnos po-las  tha-mi-dad-
ra-la dmigs- rahi-phyir mthon-ba dan  sconi-pa daq
tha-dad-du- -gyur-pa med-pas sgom -pahi-lam  mishan-fid-
pa rnam-par-géag-ta-ni med-kyt. hon-kyen ac-ni iten-cin-
hbrel-par-hbyun-bahi  chos-iia-kyis des  span-bar-bya-
bahi dnos pohi grhien-pciid-du rnam-gar-sgom-par-bycd-
do Zcs sgom-pchi lam-la hdems-pa.!

Summary: We have thus, with tespect to the
Climax of Wisdom, the essence of which 13 the Mental
Effort for Enlightenment and the (virtuous) elements that
are the outAow {(of this Effort} ‘—(ihe foliowing subjects
of teaching).—

I The activity (of the Bodhisattva)
i.e. the process of mind-concentiat’'on (during which the
object medita.ed upcn) is intuited in the aspect of nega-
tion® (of all separate entities

2 Thed4Truthsor Principles of the
Saint, which represent the object of this (process of
meditation).

3 The3Refuges(ie. the 3jewels) which are a
support (for ihe Bodhisattva’s activity).

4 Theabsence of attachment which is
the cendition for kringing th's activity to a higher and still
higher degree of development.

5 The absence of lassitude, which
is the condition for not becoming inclined to give up (the
saintly activity on the Path).!

1 Pafic. I. 110a, 7. Rab-hbyar hdus-byas-kyi dbyins ma-yin par
yarn hdus-byas-kyi dbyins gdags-par mi-nus-so.—"'Q Subhiti, it is
impossible to designate the immutable elements (asamskria-dherma)
without (having in view their relation) to {hose that are caused
and conditioned.”

2 le. in regard to the Path (Rnam bjad, 72a. 2-3).

3 L't. “the non percepticn (anupa’ambha:=mi-dmigs-pa).

4 Rtogs-dk. 36a. 3.—lam bor-nas mi-ldog-par hgro-bahi rgyu.
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6 The full appreciation of the
Mahayaniscic Path, which is the condition for
not becoming an adherent of other Vehicles.

7 The 5forms of vision, which represent
the cond'tion for tecoming completely independent (in
one's activity).

8 The 6 supernatural faculties
which are the conditions for a full realization of the Om-
niscience (of the Buddha) in regard to all the aspects of
existence.

9,10 The Paths of Illumination
and Concentrated Contemplation
which are the factors for the attainment of the ulimate
result.—All this is indicated (in the Pafcaviméatisahas-
rikd) in the part concerning the insiructions received by
the Mahayanist Saint. In such a manner all the topics
are fully dealt with; for this reascn the 10 kinds of instruc-
tions are mentioned in the order given above.—

[Abhis. aloka, MS 33a 7-b 1]

@z Fear AiraravaziiFgIAeTIETAGEiRaAr v gfaats-
TUEEATERT ¢ | AT AIEERR SoEidEantt 20 -
e meat® 2 1 A faRswesgEiE v | arssangiewE-
ygeaforfea: « | Arsaemaranadzg: gfavciafag: 1 aTse-
g fReaeg: 9F I fA o | W ga?maamﬁtgﬁ%@: qef¥gn =l
At fgrmARia ERAVTEAAET &1 fo | AREFATATIZHEW
fafizw warada @ach: & gfa adimgen fafier sufaar-
sTMI: 1

[Sphut. 12b. 6-13a. 5.] de-ltar-na byan-chub-kyi
sems dan. des hphans-pahi chos-kyi nc-bo-riid-kyi ses-rab-
kyi-pha-roi-tu-phyin-ta-la sgrub-rahi rnam-pa gan-yin-pa
mi-dmigs-pa dan. dehi dmigs-pa gen-yin-pa hphags-pahi
bden-pa bzi dan. rten gen yin-pa skyabs gsum dan. khyad-
par-du hgro-bahi rgyu gan-yin-pa ma-chags-pa don. mi-
ldog-par hgro-bahi rgyu gan-yin-pa  yons-su-mi-nal-ba
dan. theg-pa gzan-gyis-mi-hgro-bahi rgyu gan-yin-pa lam
yons-su-hdzin-pa dan. gzan-gyi drin-mi hjog-par-hgro-ba-
nid-kyi rgyu gan-yin-pa spyan lra daen. rnam-pa thams-cad
mkhyen-pa-nid  ucns-su-rdzcgs-pchi  rguu  gan-yin-pa
mnon-par-ses-pa drug dan. mthar-thug-pahi rgya gan-dag
yin-pa mthen-ba dan sgom-pahi  lam-dag-ste. de-dag
thams-cad gdems-nag-gi skabs-su bstan-te. hdi-tsam-kho-
nas don thams-cad phun-cum-tshogs-par  hgyur-bas
gdams-nag-ni rnam-fza bcuho.
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Limits: The study of the Mahayanistic Instrucdons
begine before the Bodhisattva's entering the Path and
lasts till the attainment of Buddhahood.!

[Don. 4. b 4.] sa-mitshams lam ma-Zugs-ras sans-rgyas-
kyi cahi bor-du yod.

Character of study. He, who is woithy -,
listens to the Mahayamstic precepts even befoie encering
the Path. One who for many aecons has taken 1eccwise to
the help of a Buddha or a spiritval teacher 1s considered
to be a worthy hearer ('a worthy recepiacle of the Doc-
trine’’). [lbid. 4b. 5.] ¢heg-chen gdams-nag-ni  lam-
mea-fugs-pa-las  snod dug-pas  kyan gsan-pa  yod-la.
sans-rgyos-sam  dge-bahi  bécs ghen  bskal-ra  du-mar
brten-nas Aan-pahi snod-du run-bar bsad-do.

I In sccordance with the Sitralamkira XIV. 3 —dharma-srotasi
buddhebhyo’ vavddam labhate tadd,—some consider that the Badhi-
sattva kegins to apprehend the Mabayanisbc istructions after
having attained the state of transic meditation called dharma-srotah-
samadhi, i.e. on the highest degree of the Path of Acrumulating
Merit. This refers only to the highest forms of the teachings;
in general, the Bodhisattva commences his study before cntering
the Path (Rtogs dk. 26a. 5-b 1.).

2 Lit. “a receptacle’” (bhdjana-=sncd). Cf. below, Chapter IV



The 20 Varieties of the (Makhayanistic)
Cong}‘egation (as a Special Subject of the
Mahayanistic Instructions.)

fawfamsygag e =dge-hdun Ai-su.—Kar. 1. 23, 24.2

[1. The 5 srota-dpanndh (incl. the Candidates).—2. The 3 sakrd-
agaminah.—3. The 10 anagaminah.-—4. The Candidate to Arhat-
ship.—5. The Pratyekabuddha ]

As concerns the Jewel of the Congreganon which
consists of the Bodhisattvas endowed with a more feeble
or a mcre acute 1ntellectual faculy etc.—the following
varieties are to be taken into consideration :—

¥ g agw afratmiltasamm maEt am

1

lend 2 The Candidates to the first
result. These are the Saints who, taking recourse to
the Path of Hllumination ¢f 16 moments, which is discussed
below in the Chapter conceining the Omniscience in re-
gard to the Path, have realized the first 15 moments.*—
Such a candidate can be of 2 kinds, viz, one who acts on
the fcundation of faith,® and the other who bases upon
the intvition of the Truth.'—

AW A TSI AT STFUETARITATIAS CHINE  FHART -
Taar T AErAMaEToRa qaRsaafaeas! g

[Sphut. 13 k. 1-2.] hchad-par-hgyur-bahi lam-$es-pa-
fid-Ryis bsdus-pa mthen-baehi lam® skad-cig-ma beu-drug-

1 In the Tibetan literature spezial manuals are dedicated to
this subject. The varictigs of the Congregation from the Hinaya-
nistic point of view are discussed in the 6th Kosdasthana of the
Abhidharmakosa and its commentaries.

2 Sic. acc. to the Abhis. alcka. Cf. Yadomitra, {I Kosasthana,
32.15. Acc. to the Rnam-béad 78a. 6-b 1., this is the Hinayanistic
(Vaibhasika) point of view, but not that of Haribhadra and Vimukta-
sena, acc to whom the candidate spoken of becomes such, having
realized the first 8 moments (1.e. the anantarya-marga).

3 The Saint of a more feeble intellectual faculty.

4 The Saint of an acute intcllectual faculty. In the Pafic. the
20 varieties of the Congregation are spoken of in deta’l {(5%b. 3-66b. 5.
Cf. Appendix).

5 It is interesting to note that the Sphut omits pafcadasasu
daréanamarga-citta-ksanesu=mthon-bahi lam-gyi sems-kyi skad-cig-
mo beo-ina.la.

5
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la-brten-nas dad-pa dan chos-kyi :jts-su—bbraﬁ-babi bye-
brag-gis hbras-bu dan-po-lafugs-pa rnam-pa-ghis-so.

3 The (Saint) who has attained the
result of Entering the Stream at the 16th

moment, having become free from passion that is pecu-
liar to the World of Carnal Desire.'—

AET T FIHATGCN: T TV FAAT T ATHA SR |

[Sphut. 13b. 2.] dehi hog-tu rgyun-du-Zugs-pa yin-no.

4 and 5 Another variety of the same, viz. the Saint
who, abiding on the Path of Concentrated Contemplation
has removed the defiling forces up to the 4th variety.”
Owing to this he secures a succession of births in a godly
or human form, passing over from one (godly or human)
race to another. (In correspondence with th's godly or
human character), this Saint is considered to be of 2 kinds.

AAT WEAATAN ATTFIIFATNIERIL I FTAGAFAFATA |
gmenr fyfa i=zsEAr (1 23b).
[Sphut. 13b. 2-3.] dehi hog-tu de-fiid the dan mihi

rigs-nas rigs-su skye-ba-fiid-kyis gZan rnam-pa-gfiis yin-nc.

2

6 The candidate to the second
result who has attained this state owing to the re-
moval of 5 varieties of defilement, peculiar tc the World
of Carnal Desire. He can ke of a more feeble or a more
acute intellectual faculty, viz. cne who attains the 1esult
by faith, and the other who acts on the foundation of the
perception of the Truth. (Among the 20 kinds of Saints)
he is counted as of one variety only.—

qE: FAFARIAIFEIAIGA Geraemnfams gtz
@ wErEfemE: |

Sphut. 13b. 3-4.] dehi hog-tu dban-po riul-po dan
rnon-po dad-pa dann mthcen-bas thob-pa-dag hbras-bu
ghis-pa-la fugs-pa gcig kho-na yin-nc.

1 The Sphut has simply : "‘thercafter comes he who has entered
the stream ""—Acc. to the Rnam-bsad 79b. 5 it is the individual abid-
ing on the Path of Deliverance {vimukti mirga) which consists of the
8 forms of risulting cognition (the 4 dharma-jfidna and the 4 anvaya-
jRidna).

2 There are altogether 9 varieties of defiling forces which are
to be extirpated on the Path of Concentrated Contemplation,
CE. below.
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7 The Saint who returns to this
world once more, having come to this result
through the extirpation of 6 forms of defilement peculiar
to the World of Carnal Desire.—

aa: FIRFAEEINF AT INTEIT TFFIAT |

' [Sphut. 13b. 4.] dehi hog-tu lan-cig-thyir-hon-ba
yin-no.

8 Another variety of the same,
viz. the Saint ‘with one interval.” It ic he for whom
one single kirith among the gods is left (till the attainment

of Arhatship).!
am: | CHEACRARACITE Io4FA LRSI | =THAT(=: |
[Sphut. 13b. 4.] dehi hog-tu de-Aid gZan bar-chad

gcig-fa yin-no.
3
9 The candidate to the third

result who has come to this state through the removal
of 7 or 8 forms of defilement peculiar to the World of Car-
nal Desire. He can attain this pesition by faith and through
the percept'on of the Truth as in the preceding cases.—

7 FATTTCERISF RO E RIS G T E A A faTah: TEAggT
Foig: | :

‘Sphut, 13b. 4-5.]1 dehi hog-tu sna-ma-bsin-du dad-
pe den mthen-bas thob-pa hbras-bu gsum-pa-la Zugs-pa
yin-no.

Thereafter comes the Szint who returns
no more. (who attains this result) owing to the
removal of the 9th fcrm of defilement peculiar to the

World of Carnal Desire. He can be of 5 kinds, as
follows : —

SA1 T FATARATAF I GANTH G4 | & a2
Figas: 1

[Gser. 1. 200b. 4-5.*] hdod-ficn dgu-pa spans-pahi
phyir-mi-hen-ba ste de-la Ina-las.

10 The Saint who attains Nirvana
whilst abtiding in an intermediate

1 Acc. to Rnam béad, 7%. 3.—'‘there is one interval, since
this Saint has stil to remove one form of defilement that is to be
extirpated by concentrated trance (bhavana-heya=sgom-span).”’

2 Labran editton. The version of the Gser. 1s nearer to that

o! the Abhis. aloka.
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state of existence (between the World of
Carnal Desire and that of Puie Matter).—He has removed
the fetters which bind one to a future existence (in the
Sphere of Pure Matter), but has not removed those by
which (the intermediate existence between this sphere
and that of Carnal Desire) is conditioned. Whilst he is
thus acquiring this intermediate state or when he has
already fully acquired it, his Path becomes fully realized
and his Phencmenal Existence is brought o an end.'—(1).

aa sfadasamerz it e aism s raawERTafags.
7| WIS AeauET AWEGEINET @ eanIAEEa
afefratdt I=greawrt (I 23c.).

[Gser. 200b. 5.] gzugs-su skye-bahi Run-sbyor dnos-
ni spans-la dehi bar-do hgrub-pahi kun-sbycr ni ma-spans-
pas bar-dohi srid-pa hgrub-par-byed-pa dan. grub-pa-na
yan-run-ste bar-dor lam mncn-du-byas-nas sdug-bsnal-gyi
tha-ma thob-paho.

I' The Saint who attains Nirviana
after having become reborn in the
Sphere of Pure Matter, since he has not
removed either of the 2 categories of ‘fetters.'—(2)

IR A WE_TAQTATT FAr=agreargagasiefaaid
=JTAA |

[Gser. 1. 20la. 1-2] ghis-pa skyes-nas-hda-ba-ni.
kun-sbyor-giiis-ka ma-spans-ras gzugs-khams-su skyes-
nes sdug-bsnal-gyi tha-ma thob-paho.

122 The Saint who attains Nirvana,
thaving been korn in the Sphere of Pure Matier’)
withgreatdificulty. He must make exceed-
ingly great efforts of will* to realize his Path and bring his
Phenomenal Existence to an end.—(3)

AN STAIEFI  ANTEHGE AT (@ e e ra REeH -
Ty 1= (1. 23d.).
[Geer. 1. 201a. 2-3.] gsum-pa byed-bcas ... ni .

gzugs-su-skyes-nas hbad-rtscl-gyis lam mnon-du-byas-nas

(hdah-ba).

| Here is meant the Phenom:nal Existence which is condi-
tinend by karma and Rlesa but not that which is voluntarily
assumed by the Bodhisattva in order to help the living benigs. Cf.
Uttaratantra, Translation, pp. 193 sqgq.
2 Rtogs-dk, 4la. 4.—gzugs-su skyes-nas hbad-ztsol chen-pos de
.. hthob-paho.
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13 The reverse of the fcrmer,—the Saint who
attains Nirvana without effort. (4.

afgramzataseReREaid=gm 1 (1. 234.)
[Gser. I. 20ta. 2-3.] b&Zi-pa byed-med-kyis hdah-ba-

ni de-las bzlog-pas hdah-ba.
The 5th variety of the Saint who returns no more is he

who rises up to the highest regions of the Phenomenal
World (and atiains Nirvapa there).—

waiae g@a: | [Geer. 1. 201a. 3.]  lha-pa gon-du-
hthec-ba.

) Here we have egain to distinguish 2 kinds, viz. the
Saint who rises up to Akanistha and the Saint who atta'ns
the culminating point of Fhenomenal Existence.—

& gAeEMEeTl wEa o de-ri hog-min-gyi

mthar-thug-fpar-hgic-ba dan  siid-pahi  rtse-michi mthar-
thug-par hgre-bahe.

The Saint who attzins Akanistha 1s of 3 kinds: as
follows : —

14 The ‘Precipitant’, who from the
Brahmaic werlds directly pasces over to Akanisthe, leav-
ing behind the intermediate plains of the Sphere of Fure
Matier. (1j

15 The ‘Half-precipitant' , who, from
the Brehmaic worlds rises higher, assuming a
form of existence amcng the Puvre Spheres.” Having
passed through some of the inte:mediate worlde, he
finally enters Akanistha. (2)

16 The Saint who attainse Aka-
nistha oafter having gradually passed through all the
intermediate spheres one after the other and terminated

his existence in them.—(3) (1. 23d. 24a.}
AATHATI: CANgaEE A gaA TS e (| =
wawfage: cgared: U (1 23d. 24a.)

[Geer. I. 201a. 3-5.] dan-o phyir-mi-hen-ba de-fiid
hog-min-gyi mthar-thug-par-hgre-ba-le-ni. tshans-ris-nas
gnas-bar-pa-tnams ~ dor-te  hog-min-du-hphar-ba dan.
shans-ris-nas gnas-gtsan-rnams-su skyes-pa-nos- gnes hgah
rgal-te hog-min-du hjug-pahi phyed-du-hphar-ba  dan.

| Ibid., 4la. 5.—giugs-su skyes-nas hbad-pa chun-nus de
hthob-paho.
2 Suddha-dvdsa=gnas gisan-ma.
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gnas thams-cad-du hcg-min-du hjug-rchi gnas thams-cad-
du hchi-hpho-ba gsum yod.

The Szint who has attained the culminating point of
Phenomenal Existence and 15 devoid of the passions that
are extant in the Sphere of Pure Matter is of 2 kinds, as
follows : —

17 The Saint who attains Nirvana
during this existence (n the highes. of
the Immaterial Spheres). (1)

18 The Saint who realizes the Ces-

sation-Trance i1n bodily form.
VAW, ST T2TATH: FIFNFIE FRaa=wseTiy-
qalf ete. (1. 24. a-d.)—ending with &Y

[Gser. 1. 20ib. 2.] srid-rahi rtse-mchi mthur-thug-par
hgro-ba-ni gz ugukyx hdod-chags dan-hbral- ba dan mthon—
bahi chos-la  Zi-ba  lus-kyis mnon-sum-du-by=d-pa-ste
gzan rnam-fa ghis-sc.

4
199 The Candidate to Arhatship,

who has remcved the 8 {forms of defilement peculiar to
the Culmina.ing Point of Fhenomenal Existence.—

AT WA H e TN ATAZEARAA@C@E: 1

[Gser. 1. 202a. 3-4.] dgra-bcem Zugs-fa-ni. sr.d-risehi
sgom-span brgyad-fa spcens-la dgu- pa spon- ba-le brtson-
pa-nt* agra-bcom-gchi hbres-bu-la Zugs-paho.

5

20 The Pratyekaktuddha who realizes
his Path on the foundation of the S&raveka Code and
appears at the time when no Buddhas arise.—

T ATFFATRRATRT EAAN THEFZEENT  TTHTT
zfa fHafm=mgmar 1 (1 24d.).

[Cser I. 202a. 6.] Aan-thos-kyi sde-sncd-la dmigs-
nas ran lam mnon-du-byed-pchi-phyir sanrs-rgyas mi-
hbyun-ba-na ran-rgycl-du-hgyur-baho.

I Sic. acc. to Gser.—Acc. to others :i—'‘he who (though abid-
ing in the Immaterial Spherc) shows himself directly in a corporeal
form.”"—

2 This one is not mentioned directly in the Karikas, similar
to the srota-apatti-phala-stha and the sakrddgami-phala-stha.

3 “He who has removed 8 forms of defilement tha are pecu-
liar to the highest point of Phenomenal Existence and applies his
energy for the removal of the 9th form.”
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ITl. The 4 Degress conducive ts lilumination or
the Mahayanistic Path of Training,  fAT9wN% = nes-
hbyed-cha-mthun or 9%WAN :=sbyor-lam.® Kar. I.
25-36.—(3).

[(1) General characteristics of the 4 Degrees.—(2) The points of
superionity of the Mahayamstic Degrees of the Path of Traimng
according to the Abhis. aloka.—(3) The objects and aspects of each
of the 4 Degrees and their sub-divisions —(4) The 4 kinds of
imputation connected with the Mahayanisic Path of Training.—

(3) The favourable factors].

Definiiion. The Mahayanistic Path peculiar
to (the Bodhisattva while he is still) a worldly being, which
follows the steps conducive to Salvation=the Path Accu-
mulating Merit and is subservient to ihe direct intuition

of the Truth.®

[Rnam-béad. 8la. 1-2]  thar-pa-cha-mthum rdzogs-
rjes-kyi bden-pa  mnon-pair-rtcgs-pa  dan  rjes-su-mthun-
paki theg-chen-gyi hjig-rten-pahy lam-mo.

Synonyms: (1) The Mahayanistic Path of
Training, (2) the full cognition of he meaning of the
(Mahayanistic) Doctrine, (3) the Mahayanistic Degrees
conducive to Illumination.

[Don. 5a. 2-3.] theg-chen-gyi sbyor-lam.theg-chen-
gyi don mncn-rtogs. theg-chen-gyi nes-hbyed cha-mthun
scgs don-gcig.

Varieties: The Degrees of Heat, of the Climax,
of Steadfastness and of Highest Mundane Virtues which
are endowed with 5 distinctive features or points of
superiority. Fach of these degrees has in its turn 3 sub-
divisions, viz. ihe inferior, the intermediate and the
highest.

[Ibid. 5a. 3.] dbye-na khyad-far lna ldan-gyi theg-
chen-gyi sbycr-lam drod rtse bzod-pa chcs-mchog biide
re-re-la chua hbrin che gsum byas-pahi bcu-ghis yod.

I For the other synonyms of this Path cf. below.

2 nirvedha -nes-hbyed is, a synonym of darfana-marga=
mithon-lam—the Path of lllumination. It has the sense of (I) “com-
plete annihilat'on™ (of the defiling forces that are to be extirpated
by direct intuition) and (2) “complete penetration™ (into the Absolute
Truth). bhagiya has the sense of "aiding’’ or “‘being the cause of'
{Lun I. 176b, 1-2).
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(I) THE Four DEGrREES or 1HE Piyri or  TrauNng
acc. to the Satralemkara,' the Abhidharma-samuccaya®

and the Abhis. aloka.']

1 The Bodhisattva who has perfectly analysed all
the elements of existence and has concentrated his mind,
contemplates the separate unrealicy of the said elements.
As he gets fiee fiom preconceived (realistic) views regard-
ing the separate objects, he becomes possessed, though
first in a slight form, of the light of transcendental know-
ledge (revealing the true monistic essence of existence).
Owing to this he perceives (matter and the other separate
elements) as a mere muimur of the mind. When the
Bodhisattva has come to such a state of mind, he is con-
sidered to have attained the Degree of Heat.
In Mahayana this is called '‘the state of transic meditarion
during which the light (¢f iranscendental knowledze) 1s
acquired.”’

- LA o ~ o> N -

CHFRIHA IS aRIfEataay SPIRAUCE Wiagg W 45T

guardi AT ATE oA R AAEEaT el
SEACHIAESAN | & CIEAGNsal A |ATaesad

qEATA |

[Gser. 1. 203b. 5-6.] de-la bii-las dan-po dred-ni.
byan-sems miAam-par biag-pas yid-kyi-bricd-pa-las ma.
gtogs-par gzugs-la-scgs-pahi den-rnams ma-mithon-gi yid-
kyi brjod-pa khc-nar' ran spyihi mishan-iid-du® snan-bar
mthon-ste.snan-ba thob-pahi tiri-i: 2-hdzin-ic.

2 In order to bring the light of the Truth to a higher
state of development, the Bodhisattva exerts himself in
the (furiher) contemplation of the (separate} unreality (of
the elements of existence). When owing to this the light
of transcendental knowledge begins to manifest teelf
in an intermediaiely clear form, (the Bedhisattval attains
the state called the Degree of the Climax.
This is the state of transic meditation during which the
light of the Truth increases.—

1 XIV. 23-26.

2 Aga. ed. 67a. sqq.

3 MS. 50b. 1—51la. 1.—Gser. I, 203b. 4-5. Mdo-rgyan (= Siitra-
lamkadra) Kun-btus (=Abhidharma-samuccaya) ghis-su biad-pahi
rjes-su-hbrans-nas Rgyan-snai (=Abhis, &lokdl du yaen drod-sogs
bzihi so-sohi ncs-hdzin gsuns-pas hdir yan de-biin-du bdad-do.

4 M.-Vyutp. §32.2.

5 Sic. ace. to Sitral.—mano-jalpa-matram eva.

6 —"As having a particular and a universal essence” (sva-
samanyua-laksanatvena). ‘
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TIT AENA AHAIBER TFAT  FCEAREAAT TAEIW FEqwIST
TATEIH WAl G5 GEMEEAT | | OF SEIRIST ATH GEia: |

[Gser. 1. 204a. 2-3.] gdis-ta ilse-mo-ni.drod-du thob-
pahi chos-kyi-snan-bar* de-fiid je-che je-cher hthel-bar-
bya-bahi-phyir mi-gnas-rchi byed-pas brtson-hgrus brtan-
po risom-pa-ste snan-ba mched-pahi tin-ne-hdzin-to.

3 The Bodhisattva Legins to perceive (the elements
of existence as modificaions of) the unique principle of
consciousness. Owing o this, the.e being no preconceiv-
ed views in regaid tc the exlernal okjects, the light of
transcendental knowledge manifests iteelf 1n a still clearer
form. When ihis takes place. the Degree of
Steadfastiness is attained This is the state of
transic meditation in which the meditator penetraies into
one side of the Absclute Truth, inasmuch as the objeciive
aspect is no more perceived —

731 g (AwaEEensa Ay s e EaaraTEi TR ERiE
HAA A7 FATEHTEAT | ARG AERTI I SeAT AR naraey
ar| aana: i

[Gser. 1. 204a. 4-b. 1.1 gsum-pa bzcd-pa-ni.de-ltar
brtsen-hgrus brtsams-pas chos-kyi snan-ba $as-cher hphel-
nas sems-tsamm-la  gnas-te yul-du sncn-ba hdi-ni nan-gi
sems kho-nar zad-do fes rtogs-pehc.! de-nas don-du
snan-ba-rnams-ni sems kho-nar zad kyi sems-las gzan min-
no Zes mthon-ste dehi tshe-ni gzun-bchi gyen-ba spans-la
hdzin-pchi gyen-ba hbah-Zig lus-sc.” hdi gzun-med-kyi
phyogs-geig-la Zugs-pa dan hdzin-ta-med-pahi  rizs-su
son-bahi phyir de-kho-na-fiid-kyi phyogs gcig-la fugs-ahi
tin-rte-hdzin-to,

4 Finally, the light of transcendental knowledge
appears as devoid of a separate representaiion of the
perceiving subject. At that time the Degree of
Highest Mundane Virtues is attained. It
is the sitate of transic meditation directly preceding (the
full intuition of the Truth on the Path of lllumination).

I M.-Vyutp. §32.5

2 “The light of the Truth acquired on the Degree of Heat.”

3 M.-Vyutp §324.

4 “He cognizes that the objective representaticn is a mere
modification of the internal clement of consciousness.’

5 "The distraction conditioned by the object (grahya-viksepa)
is removed, and only the distraction caused by (the representation
of) the perceiving subject (grahaka-viksepa) remains.”
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T TAATTEF AP AAATE] AATH (R (ATad 957 A FHTIaL-
AT & qwa’-ﬁ A\ |

[Gser. 1. 204b. 2-3.] bZi-pa chos-mchcg-ni. de-ltar
bzun-bahi gyen -ba spans-nas hazin-pahi gyen-ba tsam-la
gnas-pa  de-yan _hdi-sicm-du  de-ltar gzur-ba med-na
hdzin-pa yan yod-par mi-rigs-sc® Zes hdzmin-pahi gyen-ba-
la chags-ta yan de-ma- thag tu spans-ncs de-ma-thag-fahi
tin-rne- hdzm lo reg-par-byea-de  hdi-nt de-ma-thas- pahi
tin-fie-hdzin #es-bycho.

All these degrees, taken together are calledthe
Stage of Action in Faith inasmuch as
the Bodhisattva is possessed of a firm and unfhnching
faith. The Bodhisat.va, abiding on this stage, though he
is still a worldly being, is possessed of innumerable
virtuous properties, as ccncentration, memory, liberation
from materiality, the (6) supeinatural faculties etc. Owing
to these he becomes free from all the impediments
peculiar to the crdinery worldlings.—This is spoken of in
the Ratnamegha-siatia.

qata ar mEedr zaifag rarstaglAaniyfwesaa | e 9
At arfamen  garaAlstd | AaAsafeamfemsamE-
gartqara R RszRicaar @i Fesa gfat

[Gser. 1. 205a. 6-b2.] ae-ltar- bii-po hdi-dag-ni bdag-

med-pahz deon-la lhag-par mos-pa’ brtan-pchi-phyir mos-
spycd-kyi sa Zes-kyan byaho. Dkcn-mcheg-sprin-las kyan
sa hdi-la gnas-pchi byan-chub-sems-dpah-ni sc-sc-skye-
bo yin-na yan byis-pahi rgud-pa thams-cad-las yan-dag:
par-hdas éin tin-ne-hdzin aan gzuns dan rnam-far-thar-pa
dan mnon-par-Ses-pa-la-sags-pahi yon-tan grans-med-pa
daen yan Idan-nc.

(2) THe PoiNTs OF SUPERICRITY oF THE MaHavanisTic Path OF
TRAINING ACCORDING TO THE ABHIS ALOKA.!

Summary: (Kar. 1. 25, 26.)—The Mahayanistic
Path of Training has 6 distinctive features which render

I M.-Vyutp. §32.5.

2 “If the object (as a separate entity) does not exist, it is
impossible likewise that there could exist the subject (as a separate
entity). Cf. Kar. V. 7.—grahyau &en na tathd sto’ rthau kasya
tau gréhakau matau.

3 He is full of belief in the princ'ple of Non-substantiality
{nairdimya).

4 MS. 34b. 10—36b. 3. For the Tibetan version of this
passage Cf. Appendix.
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it superior to the correspcnding Hinayanis:ic Path. These
are: (1) The object of meditation, (2} the aspect in
which this object is contemplated, (3} the fact of Leing
a factor (for the attainment of full [llumination), (4) the
favourable agencies. (5) the connecticn with the 4
kinds of imputation which are regarded as points to be
shunned, and (6) the fact that each of the 4 Degrees of
this Path consists of 3 sub-divisions, viz. the inferior, the
intermediate and the highest.—

[Don. 5a. 4.] theg-aman-gyi sbyci-lem de-las theg-
cheri-gyi sbyor-iam khyad-par drug-gis hphogs-pa yin-te.
dmigs-pa dan inam-fa dan rgyu-byed-tshul dan yons-
hdzin dan span-byar rnam-rtog ldan tshul den chun
hbrin che gsum-gyi dbye-be drug-gis khyad-par-du-
hirhags-pahi-phyir.

Thg Bodhisapva who has received all the recessary
instructions, realizes the Path of Accumulating Merit.*
Thereafter—

Having brought tc accomplishment the Accumulation
of virtue,

The Sage tecomes possessed of a constant tendency
(towards enlightenment),

His stream of elements being governed,

By faith and other virwucus properties.

And, in order to accomplich the Accumulation of
. Wisdom,?
After cne immeasurable period of zeons has passed
away,

With the help of firm supeinatural knowledge

And of the perfectly correct instructions,

He en.ers the Stage of Action in Faith.

Accordingly, in order to bring to complete purifica-
tion (i.e. realization} of the Satge of Action in Faith, the
Bodhisattva passes through the preliminary degrees con-
ducive to Salvation® which are characterized by virtuous
elements that have for their essence faith etc. and
represent the culmination of study etc. Thereafter come
the 4 Degrees conducive to Illumination which are sub-

1 Lit. “the Stage of Preliminary Activity (adikarmika-bhimi)
{=las-dan po-pahi sa). The dfter synonvms are: the Steps con-
ducive to Salvation (moksa-bhagiya= thar-pa-cha-mthun) and the
Stage of Devotion (§raddha-bhiimi-dad-pahi sa).

2 On punya-sambhira and jAdna sambhara <f. Bu-ton,
Transl. p. 108-127,

3 Cf. above.
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(cj The imputation concerning the individual whks
perceives, imagined as being a real personalicy.

(d) The imputation concerning the individual as a
nominal reality,—2 kinds of lmnputation regarding the
subject.’

6 The 4 Degrees conducive to Illumination which
are thus connected with ihe forms of impu:ation just
mentioned, have each 3 sub-divisicns, viz. the inferior,
the intermediete, and the highest.

(Without counting the lest pointt there aie thas
5 forms of superiority {with he Mahayanistic Path of
Trairing). On the other hand the corresponding Path of
the Eravekas etc., the 100ts of virtue known as the Degree
of Heat end the rest have for their cbject the 4 Principles
of the Samnt as being a classification of real separate
entites endcwed with the essence of impenetrability,*
etc. The aspects in which these are contemplated are
evanescence etc., which appear as the antidotes against
the concepidon of an individual ego.’ Moreover. the
Hinayanistic Path of Traming is the factor for the attain-
ment of the intuition peculiar to the Saint of the Small
Vehicle only. It is devoid of faveurable auxiliary factors,
ard the 4 kinds of imputaticn. Though they exist likewise
with it, they are not poinis to be shunned, since they
are not impediments to the attairment of the Hinayanistic
Enlightenment.—

ASATAAIEATAIEH AFET | ,
ATETaATERAT AT |
AZTT : FARAA: Slearfaasata: o
strAxafaEsT seqremiaaa |
fequiasaTaaTa SAT TG o
gfa gertrgfrrigfaafamag  aafamimaamaeie-
AFTAATCTATHFA  SgEfegE g -
warfart afEEaERETR A | e s T
A ARt Ta | aegmanfasgaaa -
aErfagaTE | AT | SR AR

| grahaka - hdzin-pa. ? 2 rapand=grugs-su-run-ba.

3 On the Hinayanistic Path of Training the elements of
existence, as classified from the standpoint of the 4 Principles of
the Saint, are contemplated as evanescent etc. but nevertheless,
us having a separate reality of thelr own.
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framgwefER Az aws | GuT TF gasatagE; gib-
ymaseatagae fq gt stafases: | zaagcmaieng: usfg-
gegeifacaras fa fzfadt aresfawes zfa amammsitagae-
TR H AT A AR F A NEET B i fag-
WA 5639 | 41 dTwiaFessmnd a asat 9at 5= saat
ggmemtarann fiffear 9 sweafa og fagan | wawder-
aeAfregfaaTTaTd SRNEATUAEE cRFAT AHEAAATE-
guAatasTAAfAaEianE:  eamAlamTgad evfoeded
FaAifacfeefergaagiaar fazedt a wadfa

(3) THz Four DEeGReEs oF THE PatH or TRAINING, THEIR Sus-
DIVIsION:, OBJECTS AND AspLers N Crlmb.  Kar, 1. 27-33.

I Heat, inferio:r «3HIa-diod chuna-nu.
Object: Evanescence and the other character-
istic features of the 4 Truths of the Saint,' which are view-
ed as a substratum.—
[Abhis. al. MS. 36a. 2-4.]
gfenfzazmErgafzeg s aenasaafas
asnweaAA @Az wEvare . (1L 27a. b.).

1 These are:

(a) 4 Characteristics of the firs{ Principle of the Saint (duhkha-
satya=sdug-bsral bden-pa), :—

Evanescence {anitya==mi-rtag-pa). Uneasiness (duhkha -sdua-
bsrcl), Non-substantiality  (Sdnya -stor-pa)  and  Impersanality
(anatmaka= bdag-med),

(b) 4 Characteristics of the 2nd Principle (samudaya-satya -
kun-hbyun-bden-pa) :—

Cause (hetu=rgyu), Driving Foice (samudaya -kun-hhyun),
Process (prabhava - rab-skyc) and Condition (pratyaya rkyen), of
Phenomenal Existence.

(¢) 4 Characteristics of the 3rd Principle {niredha-salya hgog-
bden) :—

Extinction (nirodha=hgog-pu), Quiescence (3dnta- #1-ba), Peor-
fection (prapita=gga-nom-pa) and Deliverance (niksarena :ncs-
hbyun),

{d) 4 Characteristics of the &\ Principle (marga-satya-—lam-
bden) :—

Path (mérga=lam), Method (nydya=rigs-pa), Activity {pratipatti
=sgrub-pa), and Factor of Deliverance (nairyanika=res-hbyin).
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[Sphut. 15b. 2.] de-la chun-nuhi dmigs-pa-ni sdug-
bsnat-la-scgs-pahi bden-pa bii-po-la brien-pa mi-rtag-pa-
la-sogs-pahi rnam-pa beu-drug yin-no.*

Aspect: The negation of preconceived realistic
views in regard to the said characteristic features.—

[Abhis. aloka, MS. 36a. 9-10.]
AAATGEAATA (R B (=agrsa: | Fasrsiafim: |
(I. 27b. c.).

Sphut. 15b. 2-3] dehi rnam-pa-ni sdug-bshcl-la-
sogs-pahi  bden-pa-la  mnon-par-fen-pa dan dmigs-pa-la
scgs-ta hgog-pa yin-no.-

The Sravaka has for his cbjec. the separate elements,
which have for their essential characteristic, impenetrabil-
ity etc. The aspects in which these elements are intuited,
are Evanescence and (he other (fifteen), which act as anti-
dotes against the ccncepiion of the Ego.—The Bodhi-
sattva in his wurn makes the object of his meditation the
elements as having for their inherent essential nature
Evanescence etc.; the aspeci in which the object is con-
templated is the negation of preconceived reslisic views
etc. this being the zrtidote against the perception of (the
reality of} the sepaiate elemen.s.—

[Abhis. aloka, MS. 36a. 10-14.]

AR EVFATG SECATEA FEATAET HEWT wareq

WTAZLATQATTATE | AMFATT: GRATANEATE  aeqTeeas
AeRIAfARINEA FFRT waAfea gaEwaafacsaizia |
2 Heat, intermediate WIcqm =drod-

hbrin-ba. )
Object: The elements of existence, Matter etc. as
neither appearing nor disappearing,’ from the standpoint

of the Abeclute.—

1 Cf. above. Pafic. I. 115b. 5, 6 sqq Quoted Abhis. aloka, MS.
35b. 12-15.  gafinfawisfasmr 7 azw@gqaafaaag e 39399
nifegz Fifqadl eaafaafafa vo zafaf s gafafa soaaeafe
Ast. 5. 11, 12 sqc (not directly indicated)

2 The negation of preconceved views, of the perception (of
the 16 aspects as having a separate realily), etc.

3 Sie. ace. to Gaer. 1. 214a. 6. hdu-hgod skye-hjig dan-bral-
bahi geugs-sogs.  Otherwise @ Matter ete. as nst capable of being
the object of affirmation or wntion (sic. acc to Sphut).— Ast.

7.9 sqq f158  AMfARLATYVRIGITARAT RN ARG OrAgE HA0 279
a

Aifunes zfa
Paie | 120b. 7 —bcom-ldan-hdas bdag-gis gzugs-kyi hphel-ba
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[Abhis. aloka, MS. 40a. 13-14.]
a?%arqauaﬁﬁviﬁm”afm' EATAFIA ST |

[Sphut. 15b. 4-5.] hbrin-gi amigs-fa-ni mos-pa dan
de-kho-ne-rid 4 _/xd -la- byed pa-dag-gis grans-biin-du gzugs-
la-sogs-pa sgiub-pa dan dgeg-pa-dag mi-dmigs $in ma-
mthen-ba Zes-bya-ba yin-no.

Aspect. The umeality (and relativity) of a conti-
nuance and of its dissimilars from the standpoin: of the
Absolute —

[Abhis. aloka, MS. 40b. 9-10.]

TRATGHA TGz AZAATAEAF Zfal = fagrfeadt |

(I. 28a, b.)

[Sphut 15b. 5.] 1nam-pa-ni min thams-cad med-pa-

fiid-kyis' rgyun-mi-hdra-ba dan rgyun hdra-bar hjug-
rahi mtshaon-fid-dag med-pa Zes-bya-ba yin-nc.*

3 Heat, highe st AR Td = drod chen-po.
Objeci: The 4 Principles of the Szint, Phenomenal
E\uctence etc., characterized as having a merc nominal
reality . —

[Abhis. alcka, MS. 40b. 13-14.]

wafarrasafaine’ garfza-awraafafa=aafa: 1 (1.28b))

[Sphut 15b. 6.] chen-pchi dmigs-pa-ni.  gzugs-nas
sans-rgyas Zes-bya-bahi bar chos thams-cad brdar brtags-
pahi ches tha-sfad yin-nc ies-bya-ba yin-no.

Aspect: The unutterable character of the ele-
ments from the standpoint c¢f the Absoluie. The
elements cannot be spoken of as purifying, defiling etc.

[Abhis. alcka, MS. 41a. 9-10.]
TRATgRAERIsTERA | = sEnegar (1. 28b.)

dari. hgrib-pa ma-dmigs-pa yan-dag-par rjes-su-ma-mthor.—QO lord,
I do not perceive that Matter is really subjected to increase or
loss.
1 'Since all the nominal realities have no ultimate existence.”
2 Pafic. 1. 120b. 8 1212, l.—bcom-ldan-hdas min de yan gnas-
pa-ma-lags mi-gnas-pa yan ma-lags—QO Lord this nominal existence
cannot continuously abide and on the other hand it is not devoid

of any continuity whatever.—Ast. gy 17, 18 sqq. @zfg amesd =#
fad aifwd « fafeq aifafas
%3 “All the elements of ex'sience beginning with matter and

-apding with Buddhahood™......... .
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[Sphut 15b. 6-16a. 1.] rnam-pa-ni dge-ba-la-sogs-
pe-fiid-kyi ches gan-du yan bricd-du-med-pa Zes-bya-ba
yin-te.’

Thus we have, with cbjects and aspects, the
three-fold Degree of Heat. It is called so since it 1s like
the heat chat precedes fire,—the fire of non-dialectial
intuitive knowledge.—

[Abhis. aloka, MS. 4la. 156 - 41b. 1.]
TN A A e AR e A A e |

[Sphut 16a. 1-2.] _ de-ltar-na rmem-par-mi-rtog-pahi
ye-Ses-kyi mehi  sna-itas yin-pahi-phyir dro-bar-gyur-pa
dmigs-pa dan rnam-pa dan-ldan-pa rném-pa gsum-mo.

4 Climax, inferior .Qgﬁifﬁ:rfse—mo' chun-
nu.

Object: The elements of existence, Matter etc.
characterized as entities (the 1eality of which) is not to be
insisted upon. Indeed, Maiter and the other elements of
existence a2re devoid of a 1eal separate essence of their

own; their true nature 1s {unique and undifferentiated and)
devoid of the character of materiality etc.—

|Abhis. aloka, MS. 42a. 4-7]
AEFIETATAYFAAT EEIEAT U EEAAIAGUAETATAGT TEATE-
srAEeafalng  suETaERARiAE l—engEeataEant agEe-
sguEart (1.28¢, d.)

[Sphut. 1€a. 4-5] (rtse-mec) chun-nuhi dmigs-pa-ni
gzugs-la-sogs-pa-ni gzugs-la-sogs-pa ran-gi-no-bo dan bral-
bchi-ne-bo  fiid-yin-pas. ran-gi no-bo ston-pa-iiid-kyis
gzugs-la-scgs-pa-la mi-gnas-pa Zes-bya-ba yin-no.}

| Pafic. 124. 7-125a. 1.—Quoted (in a condensed form) in the,
Abhis. aloki, MS. 4la. 10-15. —gmfigfaurzfmsmr  =ifumidigaar
wEAHEAT SR | AN waAe gRarEfast yafazea wfves s
fraTu 9% % sfq @t @afagdw Igdar  GwEA ArFOEA Al

qrawida awiEa ar qaAfy 9@ @y genfz o

1 Pagic. I. 126a. 1-2.—bcom-ldan-hdas gZan-yan byar-chen éer-
phyin-la spyod-pahi-tshe des gzugs-la gnas-par mi-byaho etc.—Ast.

8. 4-6.—yagy wWwAT érﬁméa AETAW  AEQRfRara?  Sar
waqrefaral wiaaal @ w9 wras’ q §FaEt @ 96t T  ®Ry T
& wraae |

6
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Aspects: From the standpoint of the Absoclute
all elements of existence, Matter etc. on one side and the
Ultimate Monistic Principle’, on the other, are mutually
identical. Within the pale of this unique essence (such
special characteristic feaiures as) evanescence etc. do not
exist; therefore one cannot insisi upon Matter etc. as
bemg evanescent or its reverse, and so on.

[Abhis. aloka, MS. 42a. 14-42b. 3.]

THAGETENA ST TG 4G A S FEATAATAT:
EERE  wOWE o PRSI et A
frerfzfausn: end famami | = aifResaames azfaanm-
dfeafa: (1. 29a, b.)

Sphut. 16a. 5-6.] rnam-pa-ni dcn-dam-gpar gzugs-
la-sogs-pahi chcs thams-cad dan ston-pa-nud-dag phan-
tshun rio-bo gcig yin-pes sten-pa-fiid-la mi-rtag-pa-la-sogs-
pa med-pa-fiid-kyis gzugs-la-sogs-pa de-dag-la  rtag-pa
dan rr'zi-rtag-pa-Za-sogs-pa-ﬁfd-ciu mi-gnas-pa fes-bya-ba
yin-no.* )

5 Climax, intermediate, HeAREINE
=rtse-mo hbrin-ba.

Object: The elements of existence, Matter and
the rest as having no separate particular essence of their
own. Indeed, in the aspect of the Absolue (which
represents the negation of »ll plurality),” the characteristic
features cf the phenomenal elements as evanescence etc.
and their ultimate essence' are unreal (if viewed as
separate entit'es) hey are therefore mutually identical and
no distinction can be made between them.—

[Abhis. aloka, MS. 43b. 9-11.]

srTgEE T R EGETEEar | ewaarm fae

1 Lit. “Non-substantiality’' (Siinyata), the pegation of every
separate existence,

2 Pafic. 1. 126a. Quoted in the Abhis. aloka, MS. 42b. 3.6.—
amfe wzquismnafsy gafaftawfasar ammEg 1 sads &

QS 98T graar wasala@aran near @ aifaasat o

3 Gser. [ 220a. 2.——chos-kyi-’byiﬁs spros-bral-gyi no-bo-Aid
yin-pas,

4 Lit, “and their ultimate Non-substantiality (§iingata).”

5 Gser. 1. 220a. l.--phan-tshun bdag-iid-geig-pe-ste  tha-dad
med-pa.
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Y
FTATIATT, TEIR AR AT ARG SqrraeiaiE |
= Mt aFTagFEae fremasmmat u (1L 29%. d.).

Sphut. 16b. 1-2.] (rtse-mojhbrin-gi dmigs--pa-ni chos-
kyi dbyins-kyi ro-bo-fid-kyis mi-rtag-pa-la-scgs-pa dan
stoﬁ-pa-ﬁid“—rr}ams—ni ran-gi-no--bo-fiild med-pa yin-pas.
mi-rtag-pa-fiid-la-scgs-pa dan  sten-pa-fid-dag phan-tshun
bdag-nid-gcig-pa Zes-bya-ba yin-no.!

Aspect: From the standpoint of the Absolute
there can ke no inierest in regard to the separate
elements, Matter and the rest, since their separate reality
is denied.—

[Akhis. alcka, MS. 44b. 14-16.]

AT AATEAERT EIEAT GHAGEE | = [IZTEN
aramag ) (L 30a.).

Sphut. 16b. 2.] rnam-pa-ni. no-bo-fiid bkag-pas
gzugs-la-scgs-pa-l¢  ran-gir-mi-byed-pa Zes-bya-ba gan-
yin-pa de yin-no.?

6 Climax, highest. IaAaaEmw© =rtse-mo-
chen-po.

Object: The elements, Matter etc. characterized
as devoid of special distinctive marks, such as blue cclour
and the like, which cannot be perceived from the stand-
point of the Absolute, inasmuch as they have no real
essence of their own.—

[Abhis. alcka. MS. 45b. 2-3.]
EaTATEAaT  ArEfafraEnataine’ aOd  SaTaead-

fafa | = afafmasmag L (I 30b.).

[Sphut. 16k. 2-3.] (rtse-mo) chen-pchi  dmigs-pa-ni
fio-be-Aid-med-ta-fiid-kyis ~ gzugs-la-sogs-pa  de-dag-la
shion-po-la-scgs-pahi mtshan-mar mi-mthon-ba-Zes-bya-ba
yin-rno.*

I Paiic. 126b._1—-l30a. [.—Ast. 8. 20.— wify wewrar JuRwaSar
7 e fafgadl agtasn The Abhis.aloka, MS 43b. 7, 8,. has the
following explanation :—

fafamaayrd #§ awamiagaegaEfa adsreafals araq |

2 Ast. 9. I-13.—7% @ sz afmdar @it @ s

g wRIgE etc—
3 Ast. 9. 13— sgqafq wiaq difdeww Avrewe gwEHar

Sfzas agy @ aRwEIA
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Aspect: The (uliimate) unreality of the Climax
of Wisdom as a separate entity, inasmuch as the know-
ledge which perfectly analyses the elements of existence,
brings akout the non-perception of all the separate
realilies.—

[Abhis. aloka, MS. 45b. 12-14.]

FERARTEENAA ST ATIETATSIIAEAATT (wEnmzia-
AEAGFQRAIETATE  AHOEAAER | = odFW T Gar
agegrgeaeaa o (1 30c, d.)

[Sphut. 16b. 3-4] rnam-pa-ni sdes-rab-kyis yan-dag-
par chos rab-iu-tnam-gar-hbyed-pas dnos-rpc thams-cad
mi-dmigs-par nes-par-rtcg-pa Zes-bya-ba ymn-no !

Thus we have, with objects and aspects, the three-
fold Degree of the Climax. . is called so, kecause the
roots of viitue thai were unsteady attain heie a state of
stabilization and the Chmax of their growth.”—

[Abhis. aloka, MS. 45b. 15-16.]

ENRFIATF IR ASTAGNGIA =TI fafaaq o

[Sphut. 16k. 4.5.] de-ltar-na dge-bahi-risa-ba gye-
bahi rtse-moc yin-pahi-phyir rtse-mer-gyur-pa  dmigs-pa
dan rnam-pa dan-ldan-pa rnam-pa-gsum-mo.

7 Steadfastness, infterior.
qgarf‘:ana‘ { =bzod-ga chun-nu.

Object: The elements of existence, Matter etc.
characterized as having no 1eal essence of their own,
inasmuch as, in the aspect of universal Non-substantiality,
all the characteristic features on one side and the points
characterized by them on the other, are unique and un-
differentiated. —

[Abhis. aloka, MS. 46b. 7-8.]
IEIAAT | AR ETAEeTaraeafnc enaaeaT-
fafe | = sygETamE (1 3lal).

1 Pafc, 137b, 3—13%. 3.—$es-rab-kyi-pha-rol-tu-phyin-pa-ni gan.
Ses-rab-kyi-pha-rol-tu-phyin-pa-hdi-ni  gan-gi yons-su-brtag-par-bgyi-
ste.—He (the Bodhisattva) must investigate of what kind this Climax
of Wisdom is, whose property it-represents, cte—Ast. 10, 1.4

A wa3q Afvgdw qgew T gaeRfEant swEr g9
faat wragar vageelifaaggafams’ | saaer vy ete.
2 Cf. "The Docttine of Pr.-par.”, p. 35.
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[Sphu;. 16'b7. 6-17a. 1.] (bzod-ra) chun-nuhi dmigs-
pa-ni mishan-rid-kyi ric-be-fid dan. ne-be-Aid-kyi mtshan-
Aid-dag ston-pa-id-du  gcig-pa-fid-kyis gzugs-la-sogs-
pchi rio-bo-Aid-med-pa Zes-bya-ba yin-no.!

A.s pect: The separate unreality of the elements
as their true essential naiure, from the standpoint of Loth
the Emplr.xcal and the Absolute Reality. This is demon-
sirated with respect to an individual who clings to the
ccnception of a definite chject.®

[Abhis. aloka. MS. 46b. 13.i5.]

EATATT TT FHATEANT EIAEAAGANE [T
egaiFar it (i, 31b ).

[Sphut. 17a. 1.]  rnam-pa-ni skye-bo dmigs-pa-can-
gyi ncr gzugs-la-scgs-fa dnos-po-med-pa-fid no-beo-id-
do.’ '

8 Steadfastness, intetmediate.

Touamiieaad = bzcd-ra hbrin-ba.

Object: The elements of existence, Matter etc.
characterized as neither becoming originated nor dis-
appearing, since they are essentially unreal.'—

[Abhis. alcka, MS. 47a 6-7.]

[

UFFATETATAAATGA N TAraeafaintss  eqaraeaaiaid (=

agmfefama « (1. 3lc.)

[Sphut. 17a. 2.] (bzcd-fa) hbrin-gi dmigs-pa-ni ran-
biin-gyis ma-skyes-pa-fiid-kyis gzugs-la-sogs-pa-la skye-ba
yan med myc-nan-les-hdas-pa yan med ces-bya-ba yin-
ne.”

1 Pafie. 13%. 3.—Ast. 10, 5 FURATTRA mfvgy  faxfed
FomRiEs cte.—O reverend Sanputra, Matter is devoid of the

essence of Matter.
2 Sic. acc. to Sphut. q. v. Gser. [. 222a 3-4. skye-bo dmigs-
pa stc mnon-ien-can-gyi nor bden-pa-lta-buhi no-bo-fid-du snan-no.
3 Cf. the preceding note.
4 The Tib. text of the Abhis.Alokd and the Sphut have both

ran-biin-gyis ma-skyes-pa-Aid-kyis= UmATSIAE T The Gser.
I. 222a. 4 and the Rnam-bsad. 90b. 1. explain =mifazf gfayas the

unreali{y of repeated origination (Samsira) and of the deliverance
from it.

5 Padc. [. 140b. 2.—Ast. 11. b6.—zg=mragr  wfagtar H1g9q
N ya RAYAT: |
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Aspect: The perfect purification of body, speech
and mind, owing to the cognition of the true essence of
all the elements of existence.—

[Abhis. aloka. MS. 47a. 12-13.]
AITAEAENTAATIA F1ATEAT maiEagiEaa =g 1 (1 31d)

Sphut. 17a. 2-3.] rnam-fa-ni ches thams-cad-kyi ran-
gi-no-be rtogs-pa kho-nas lus-la-sogs-za rnam-pa thams-
cad-du rnem-par-dag-pa Zes-bya-ba yin-nc.!

9 Steadfastness, highest.

wtaramifeand = bzed-pa chen-po.

Objeci: The elements of existence, Matler etc.
characterized as having no differentiaticn whatever,
inasmuch as the particular and universal essences of all
the elements are inadmissible from the standpoint of the

Absolute.—
[Abhis. zloka, MS. 47b. 9-10.]

FIRHAEFTIFATTAT FaR@EAfAaatafas snawean-
fafe \=agfafagar . (1 314

[Sphut. 17a. 3-4.] (bzod-pa) chen-rohi dmigs-pa-ni
ran dan spyz?'u mitshan-fAid mi-hthad-pas chos thams-cad
mishan-ma-med-pa-fiid -dc Zes-bya-ba yin-nc.®

Aspect. The absence of a belief in the reality of
of the (separate} elements upon which the mind is directed
and the absence of a cognition of them as having an
uliimate reality, inasmuch as the (separate) esseness of
Matter etc., have no real substratum.—

[Abh:s aloka, MS. 47b. 16—18a, 3.}

srgEaa  suERframmunfsasmifadmaassm-
afritgeasy aaesRfamEaRk aRagane [ afaEmE-
fasmmfagleragan (1. 32a, k).

[Sphut. 17a. 4-5.] rnam-pa-ni ran-bZin-kho-nas gzugs-
la-sogs-pahi mishan-ma-rnams-kyi rten dan-bral-ba-Aid-

1 Pafic. 1. 140b. 5, 6, sqq. Ast 11.9.—

Frafenefinfygaasfonfydsdanfay’§e saaas wafa 1
2 Pafi. [, 14la. 6—144b., 7.—de-cihi-phyir-ie-na, hdi-ltar dcs chos
thamns-cad dros-po-med-pahi ran-biin-du ete.—''Indeed he cognizes
all the elements of existence as devoid of a (separate) reality.”” Ast.

11 12—-12. 11,
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kyis mos-pa yid-la-byed-pas mi-mos-éin de-kho-na-fid yid-
la-byed-pas yons-su-fes-pa-med-pa Zes-bya-ba-yin-te.!
So we have, with objects and aspects, the threefold
Degree of Steadfastness. It bears this name because (the
Boc_:lhxsattva) becomes possessed of a steadfast mind,
owing to which he is able to master the profound Doctrine
withcut fear and can no more fall into evil births.— )

[Abhis. aloka, MS. 48a. 5-¢ ]
ST AT AT AT AT R A H e e ey

[Sphut. 172, 5-6.] de-ltar-na nan-hgro med-pas chos-
chen-po-la bzed-pahi-phyir bzed-par-hgyw-ba dmigs-pa
dann rnam-pa dan-ldan-fza snam-fa-gsum-mo.

10 Highe\\st Mundane Virtues, in-
ferior. BIAFFATATE = chos-mchog chun-nu.

Objeci: The elements constituting the personality
of the Bodhisativa, as being merged in trance during
which they are not percieved as separate realities from
the standpoint of the Absolute.—

[Abhis. aloka, MS. 486b. 1-4.]
IR} ANFAER I SR @FIRGOEEAT AH
arfaeasaa: qarfaeasd enngsatafa =aafa (. 32¢).

Sphut. 17b. 1-2.] (chos-mchog) chun-auhi dmigs-pa-
ni chos thams-cad skye-ba-med-pa daen dpah-bar-hgro-ba-
la-sogs-pahi  tin-ne-hdzin bsgom-par-byaho Zes-bya-ba
yin-no.*

Aspect: The functions of this meditative trance,
the activity of which, owing to the vows, the virtues, and
the wisdom (of the Bodhisattva) and owing to the
efficiency of the fundamental element of the Absolute,
manifests itself without effort in all the regions of the
world in accordance with the needs of the converts. In
such a way the Bodhisattva aitains Supreme Enlighten-
ment at an early date.—

1 Ast. 13, 2.7,

2 Pafc. 1. 145a. l.—byan-chen-rnams-kyi tin-rie-hdzin chos
thams cad shye-ba-med-pa Zes-bya-sic eic.—'the meditation of the
Bodhisattvas the Mahasattvas has for its object the absence of
origination with all the elements of existence.”” Ast. 13.7.— =g~

gt wiyaiquget amm wwmfy ;. CR S. N. Dasgupta, History of
Indian Philosophy, p. 272.
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[Abhis. aloka. MS. 48b 5-9.]

sanfulaEEAAEA AR AR AR aaEtanT
aEANIG wAEa gfA sEgEANET e e g e
aEEaERaatAEgead \=as Fes (L 32¢.).

[Sphut. 17b. 2-3.] rnam-pe-ni ran-gi sn:cn-lam dan
bsod-nams aan ye-Ses dart chos-kyi-dbyins-hy: s.cbs-kyst
lhun-gyis-giub-per  hjig-tien-gy: khams-thanis-cad-dy
skal-pa-ji-ite-ba-biin-du  tin-ne-hdzin-gy1 byca--a hjug-pa
Zes-bya-ba-yin-no.*

I Highest Mundane Virtues, in-

termediate REFAHEBITIANE = chos-mchog-chun-nu.

O bjec.: The elements, Matter ete. (constituting the
Bodhisattva's personality) chaiacteiized as the cause or the
motive, owing to which the Buddhas deliver the prophecy
of future Enlightenment (o the Yogin (i.c. the Bodhisattva)
who practises coriect meditation.—Such is the hue state
of things (that the kackground ot all the elements consti-
tuting the Bedhisattva's personality is the unique element
of Buddhahood which finally becomes delivered).—

[Abhis. dloka, MS. 48b. 13-14.]

qEGT  aEENauaEAraaiEt  gEem e Faa 3|
sarEEgeaTalng enamETAta =i (1L 32d.).

[Sphut. 17b. 3-4.] (chce-michog) hbrin-gi dmigs-pa-ni
yan-dag-tar-sugs-pahi  tia-ac-hdzin  daa-lden-pahi  rnal-
hbyor-pa-la  sans-rgyas-rnaras  {un-hstea-par-mdzad-ra
hdi-ni ches-nid-do Zes-bya-ba-yin-ne.”

Aspect. The rejection of conceit. s no imputation
of separate entities is admissible from the standpoint of
the Akeoclute, the Bodhisattva who has a perfect notion of
the nature of his meditative trance can no more be
possessed of such thoughts as 'l am the person that
practises meditation,”” and the like.—

1 The same reading in the Tih. text »f the Abhis dloki=

YRUTGTARA |
2 Ast. 13. 10-11.— w#qa garfuar faveq Sifaas) agma

Fanwgwet waw Sfyafadgat
3 Pagc. [ 147b. 2-4.—Ast. 13, 12-M4—spimdisy wnag aﬁqu‘ﬁn;

grdegwacel auw gRII Al AR A
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[zi‘xbhis. aloka, MS. 49a. 11-14.]
aa(reqIgeee fAfraanartaeserey Mifgacaens gqifza

ZRATEATA(FETTAT GHATGEATF LA SITR Swafa (= waasa: |
(I. 32d.).
[Sphut.  17k. 45] rnam-pa-ni rnam-par-rtog-}aa
thams-cad  mi-hthad-pas  byan-chub-sems-dpah  tin-ne-
hdzin-gyi ran-gi-no-bo rtcgs-pa-la bdag-ni miam-par-bag-
peho sAcm-pa-la-scgs-pahi des-pa mi-kbyun-ba Zes-bya-ba
yin-no. t
12 Highest Mundane Virtues,
. =) n .
highest. wfaneaFrmsd =chos-mchog chen-po.
Object: The elements characterized as rot keing
liable to a separate indicatior, inasmuch as, from the
standpoint of the Absclute, the Bodhisattva, his meditative
trance, and the Climax of Wisdom are mutually identical.
[ALhis. aloka. MS. 49h. 4.7.]
THTAT ARG AT AANATIET  qEqTHF S HT-

TFATR TR e e Fo: \= fafasen savansy |
(I. 33a.).
Sphut, 17b. 5-6.] (chos-mchcg) chen-pohi dmigs-pa-
ni chos-Aid-kyis tin-ne-hdzin dan byen-chub-sems-dpah
dan $es-rab-kui-pha-icl-tu-phyin-ta dan den gsum phan-
tshun ne-bo-gecig-paho Zes-bya-ba yin-nc.®
Aspect. The absence of a constructive thought at
the time of concentrated trance, since ell the separate
elements cease to exist (for the Bodhisatva). This is the
most sublime means for the attainment of Buddhahood.—

[Abhis. aloka. MS. 49b. 9-11.] R A
amanifamamaa qarlaFesd g A adargaar-

FAWITEAAE (=quraesesar (1. 33b.)

[Sphut. 17b. 6-18a. 1.] rnam-pa-ni chos-thams-cad
yed-ta-ma-uin-pa-iid-kyis  tin-ne-hdzin-du  rnam-par-mi-
rtog-pa-ni thabs dam-paho Zes-bya-ba yin-no.’

1 Pafc. I 147b. 6.—Ast. 13. 14.— 587 waifyar famefg &
aqfy waift 7 waqumaf 9 9 A9 gafuar #=7 0 w5 waifea

=% qaiiY |Agad |

2 Pafic. 184a. 1.2.—écr-phyin-yan gian la. tin-ne-hdzin kyan
gian byan-sems kyan gian Zes-bya-ba med.—''The Climax of Wisdom
1s not one entity and the Bodhisattva another, etc. Cf. Das Gupta,
Ibid.

3 Pafe. I. 148a. 6. Rab-hbyor-gyis smras-pa. chos thams-cad
med-pahi-phyir riog-med-de. de-ltar-na rigs-kyi-bu-tin-re-hdzin de-la

RS
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In such a form we have with cbjects and aspects, the
threefold Degree of Highest Mundane Virtues. It is
called so, since it represents the culmination of all the
virtuous elements of the Bodhisattva, while he is still a
mundane being.—

[Abhis. aloka, MS. 5Ca. 12-14.]
FATRF AR A FFRL AR ez Tanted T u

Sphut. 18a. 1-2.] dc-ltar-na hjig-rten-pahi chos
thams-cad-kyi mchog yin-rahi-phyir chos-kyi-mchog ces.
bya-ba dmigs-pa dan rnam-pa den-lden-pa  rnam-pa-
gsum-mo.

(4) Tur 4 Wixps or IMPUTAWIION  CONNFCTIFD  WITH TR
Parn or Trarnine. Kiro | 31033
[A. The imputation regarding the objective elements as being
defiling forces —B. The imputation regarding the objective ele-
ments as far as they are punfying factors, the antidotes of the
former.—C. The imputation regarding the subject as a real existing
personality.—D. The imputation regarding the subject as a nominal
reality, a complex of elements etc. ! |
bl
A. The imputation regarding the

objective defiling elements.— &FFa&a-
fagiAr mrafaFes: = kun-nas-icn-mons-pahi  rten-can-gyi

gzun-rtcg.

Definition: The realistic views which, being
directed upeon the object perceived that consicts of the
defiling elements, hcld these to be real entities which are
experienced (by the subject that cognizes them). Such is
this imputation in its predominant part

[Skabs. I. 227b. 6-228a. 1.] ran-gi dmz;,“-uul kun
fion-phyogs-kyi chcs-la dmigs-nas lcns-spyad-byahi rigs.

su bden-par-hdzin-pahi  cha-nas biag-pahi bdcen-
hdzin.

rtog-pa med-do.—~Subhiiti said : “"As all the elements have no real
existence (as separate entities), there can be no constructive thought
regarding them. Accordingly, O noble youth, there can be no
constructi ve thought inthestate of meditative
trance’ —Ast. 14. 5,

1 “The seed, the foundation of these imputations is removed
from the Paths of Illumination and of C:ncentrated Contemplation,
but their manifestation in an evident ard gress form is put an end
to by the effort of the Bodhisattva's mind on the 4 Degrees of the
Path of Training respectively.”” (Rnam-béad. $7a. 5-6).
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Vari eties. These are 9 in number, In corres-
pondence with the chject perceived.

[Ibid. 228a. 1.] yul-gyi sgc-nas dgu yod.

] 'The imputation caused by the ignorance in regard
to cne’s deeds, of the cause and the effect, and cf the

Absclute Truth.! mfFenfases: =ma-rig-pchi rnam-par-

rtog-pa.?

2 The imputation concerning the 5 groups of ele-

ments, the material etc. EREEFFataFET: = gzugs-la-sogs
rchi phun-pe inchi 1nam-gar-rtcg-pa.”

3 The impuiation consisting in preccnceived views
concerning the reality of the material and immaterial ele-

ments. ArAEIRIFITEAEF: = min-dan-gzugs-la mnon-par

-zen-pahi rnam-par-rtog-pa.’
4 The imputation consisting in the adherence to
either of the two extremes (viz. E.ernalism or Nihilism).

yragaaiwiaFey =mthah ghis-la chags- pahi rnam-par

rtog-pa.’
5 The imputation consisting in the ignorance of the
true nature of the defiling” and the puritying’ elements.

I Sic. acc. to Lun. I, 198a. 3-4 and Gser. I. 237a. 5.

2 Panc. I 149b. 4.—Sa-rthi bu chos hdi-daeg-ni byis-pa so-
schi shye-bos ji-ltar mnon-par-chags-par-bya-ba de-lta-buhi rnam-par
yod-pa-ma-yin-no—Q Sinputra, these elements do nst exist in {he
ferm n which they are concaved by the fool'sh worldiings.—In the
Kar. 1t 1s incdicated by moha. The other forms are not mentioned.

3 Panc. 145b. 6-7.~-gzugs nan-ston-pa-iid......kyi-phyir yod-pa-
ma-yin-no—Qwing to 1he non-substantiality of the internal elements
Matter has no real existence,

4 Ibid. 15%a. 2.—gan med-pahi chos-de-dag yons-su brtagsnas
min-dan-gzugs-la mnon-par-fen pa—they (the worldlings) investigate
the clements which have no (separate) reality and have preconceived
views as regards the material and i1mmaterial
groups of elements, (ndma=vedana, semjAda, samskarah,
vijRdna; ripa: ripa-skandha). .

5 Ibid. 150a. 1.2.—~chad-pa dan rtag-pahi mthah ghis-la chags-
pas—they chng to either of the 2 cxtremes, the eternalistic or
the nihilistic,

6 The twelve-membered causal chain. (Lun I. 198b. 1) Cf.
Bu-ton's History, Transl. vol. I. p. 9, nctes 53-56.

7 Acc. to Lun, (Ibid.)—Nirvina,
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€% TSAATIATTA AT = hun-nas-fon-mons-pa  dan  rnam-
par-byari-ba mi-ées-pahi rnam-pa-rtog-pa.’

6 The imputatiocn caused by the non-abiding on the
Path of a Saint (through want of faith etc.) FraRIIA&E=-
fa¥ew  =hphags-pahi  lam-la  mi-gnas-pahi rnam-pa:-
ricg-pa.”

7 The imputation consisting 1 the wrong perception
of ihe essential character of the elements SEwralEFey:
=dmigs-pahi rnam-par-rlog-pa.’

8 The imputation of the Ego eic. TR ETeT:
=bdag-la-scgs-pa-la  nmon-tar-Zen-pahi  1nam-par-rtcg-
pa.’

9 The inputation conceining the attainment of per-
fect purity. farv;a"«rgme,rf%:fa-w*z: = 1nam-par- dag-pa skyed-
pa-la-sogs-pahi rnam-fpar-itog-pa.’

1 Paiic 1. 150a. 3.—g:ugs kun-nas-ion-mons-paho Zecs mu-ses
mi-mthori-no—they do not know and th:y do not sce that Matter
1s a defiling element.

2 1bid. 150a.  7-8 —sbyin-pahi-pha-rol-tu-phyin pa-la gnas-pa-
ma-yin—they do not abide in the practice of the Transcendental
Virtue of Chanty.

3 Ibid. 15la. 8.-—rnam-pa thams-cad-mhkhyen-pa-iid-du  me-
dmigs-pahi tshul-gyis hbyun-ba yin-no.—(The Bodhisattva) comes to
the Omniscience in regard to <ll the aspects of existence through
the method of non-perception (of the separate entities),

4 1bid 14%. I.—Sa-rihi bu Sin-tu-rnam-par-dag-pehi-phyir bdag
mi-dmigs-so—QO Sariputra, owing to the perfectly pure (umque
undifferentiated) character of the Absolute, the Ego is not to be
perceived.

5 Acec. to Gser. I. 236b. 6. and Rnam-biad 9%a. 1-2 this refers
to the attanment of Nirvina through the aversion towards the
sufferings of Phenomenal life. Pasic. I 149b. 1.-2.—chos thams-
cad ma-skyes-pa, dar. ma-hgag-pa dan., kun-nas-ion-mons-pa-med-
pa dan. dmigs-pa-med-pa dan, mnon-par-hdu-bya-ba-med-pa  hdi-ni
rnam-par-dag-pa  $es-bya-ste.—'Perfact  purity’ means that all
the elements of existence neither become originated nor disappear,
that they can be neither defiling, nor purifying (as dialectically
opposed), that they cannot have a real end, be an object of cognition
and a product of active forces.
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‘B. T'he imputation regarding the
objec’c‘lve purifying elements. s%agm-
geeafagal aafawes: = byan-bahi rten-can-gyi gzun-1tog.

~ Definition: The realistic views which, being
dne_cte;d upon the object percerved that consists of the
purifying elements, ho!d these to be real entities which are
expe.nenced. (by th_e subject that cognizes them). Such is
th's impwation 1in its piedominant part.

[Skabg. [. 228a. 1-2.] ran-gi amigs-yul inam-byan-
hyogs-kyi t;h_os-la dmigs-nes lons-spyad-byah:  rigs-su-
bden-par hdzin-pchi cha-nas-bZag-rahi bden-hdzin.

Varieiies: There are 9 in number, in corres-
pondence with the object perceived

[Ibid. 228a. 2.] dmigs-yul-gyi sgo-nas dgu yod.’

I The imputation is regard to (the 5 groups of ele-
ments as representing) aggregates of purifying factors.
TR faFes: = phun-pchi don-gyi rnam-par-ricg-pa.”

‘ 2 The imputation in regerd to the media for the ori-
gination of the 6 kinds of conscicusness (1 . in regard to
the 12 bases of cognition).’ WEZIAHEFEET = skye- bahi
den-gyi rnam-far-ricg-pa.’

3 The imputation in regard to the (18 component
elements of the individual as the) source frem which
homogeneous categories of elements (relating to the sub-
sequent existence) bocome originated.” Mt Eeq: = rigs-
kyi don-gyi rnam-par-rtcg-pa.

4 The imputation regarding the (causally depend-

1 The Sanskrit version of the subsequent items is an extract
from the Abhis.aloka, MS. 53a. 5.9.

2 Pafc. 1. 150b. 1.—gzugs-la mnon-par-ien-pa yin. tshor-ba dan
hdu-ies dan hdu-byed dan rnam-par-Ses-pa-la mnon-par-ien-pa yin.—
They have preconceived views as regards the group of material
clements, the feelings, ideas, forces and consciousness. On rasy-
artha, dya-dvgra-artha and gotra-artha, cf. Adhidharmako$a, [. 20.

3 Lua. 1. 199a. 3-4.—mig-Scs-la-sogs-pahi rnam-Ses (=caksur-
vijianadi vijAaninam) skye-bahi sgo (=daya-dvaram) skye-mched
beu-gris-kyi don-to. (=dviadasdyatanarthah).

4 Pafc. I 150b. 2 —mig-la mnon-par-ien-pa yin. rna-ba dan
sna dar lee dan lus dar gid-la mron-par-fen-pa yin.—They have
preconceived views as regards the faculty of vision. They have
preconceived views as regards audition, etc.

5 Lun, 1. 199, 4.—rigs-hdra bskyed-pahi sa-bon khams-kyi-

don-to.
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ent) origination. IeFTFIATAEST: = skye-bahi don-gyi rnam-
par-rtog-pa.t

5 The imputation regarding the different aspects of
Non-substantiality. FERAIAfRFes: = ctca-Aid-kyi dcen-gyi
rnam-per-rtcg-pa.”

6 The imputation regarding the 6 Transcendental
Virtues. qRfAq#AAFe: = pha-rol-tu-phyin-ahi don rnam
par-rtog-pa.’

7 The imputation in regard to the Path of lllumina-
tion FWARNIEFEY = mthon-behi-lam-gyi  rnam-far-rtog-

pa.t

8 The imputation. in regard to the Path of Concen-
trated Contemplation. WAATHNWIEFSY: =sgom-pahi-lam-
gyi rnam-par-rtcg-pa.”

9 The impuiation regerding the Ultimate Path,
AUFANEFET: = mi-slob-pahi lam-gyi mam-par-ricg-£a."

C. The imputation ccncerning indi-

I Panc. 1. 150b. 8.—{with regard to imputations 3 and 4),
khams dan rten-cin-hbrel-par-hbyun-ba-la maon-par-ien-pa yin - They
have preconceived views as regards the component elements of the
individual and the {12 members of the) causal chain.

2 Ibid. ston-pa-nid-thams-cad-la  brtags §n  mnon-par-ien.—
They investigate all the aspects of Non~ubstantiality
and have preconceived views regarding
them.

3 Paic. 1. 150b, 7.—Sa@ rihi bu hdi-la byan-chen thabs-mi-mlhas.
pas Ser-phyin-la briags-sin mnon-par-fen — Q Siariputra, the Bodhi-
sattva, the Mahasattva, through want of skill, has preconceived
realistic views in regard to the Climax of Wisdom. - (Follow similbr
passages regarding the ather 5 virtues in the reverse order)

4 Ibid. 150b. 8.151a. 1.—dran-pa-Ac-bar-yiag-pa-rnams don yan-
dag-par-spor-ba rnams-dan cic.~~(They have preconcewved realist'e
views) in regard to the 4 mcthods of intensy mindfulness, ete,
{Follow all the othcr bodhipaksikd dharmih).

5 Ibid 15la. 2 —bsam-glan rnams dan, tshad-med-pa rnams dan.
gzugs-med-pahi sfioms-par Fugs-pa rnams dan........ {They have pre-
conceived views) as regards the 4 Degrees of Trance, the 4
Immeasurable Feelings, the 4 Degress of Absaeption in the linma-
terial Sphere, etc.

6 Ibid. I5la. 4.—rnam-mkyecn-gyi barla briagi-din mnon-par-
fen-pa—They have realistic views regarding the Omniscience of

the Buddha itself, ‘
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vidual (the subject) as a real exist-

ing personailty. ' yg@gsmifagiEr gewfasen
=gan-zag rdzas-su-yod-pahi rten-can-gyi hdzin-rtcg.

‘ Definition: Realistic views, which, being
directed upon the subject as a real personality, hold the
lacter to ke ultimately real as an agent that experiences
z &Skgbs. 1. 2(21_8a_. 3-4.]d ran-gi dmigs-yul rdzas-hdzin-
a migs-nas ons-spycd-fsa- an- . - .
cha-r{;zs-iéag-pabz‘ bderf—sllgdzzfu.a por - bden-par)-hdzin-pahi

arieties:—These ar i i
28 51 b daw yOd_‘]ale 9 in number. [Ibid.

| he imputation concerning the Ego as an in-
dependent reality. Fgavarcafa®eq:= bdag ran-dban-can-gyi
rnam-par-rtog-fa.*

The imputadon regarding the Ego as a unique
indivisible sukstancze.’ uHERfaFER: =gcig-puhi bdag-gi
rnam-par-rtog-pa.

3 The impuiation regarding the Ego zs the cause
(cf consciousness'. FRWERAAFEL: == rgyuhi bdag-gi rmam-
par-rtog-jza.

4 The imputation regarding the Ego as the per-
ceptor, as che cbject of perception etc. FearaAEHEATET:
= lta-ba-bo-la-sc gs-pahi bdag-gi 1nam-par-ricg-pa.*

5 The imputation regarding the Ego as the substra-
tum of defiling elements (contained in the twelve-

membered causal chain, @dmaCcafa®ew:’ =kun-nas-ficn-
mecns-pehi rten-gyi bdag-gi rnam-par-rtcg-pa.

| The Sanskrit version of the following is an extract from
the Abhis.ilokd, MS, 53b, 12-54a. I

2 Paiic. |. 14%. 1.—$a rihi bu Sin-tu rnam-par-dag-pahi-phyir
bdag mu-dmigs-so.—-Q Sariputra, owing to the perfectly pure (un-
differentiated character of the Abs) the Ego is not to be
perceived, ete.

3 Lun. I 19h 6 —cha-Sas-med-pas geig-puhi bdag-go —

4 Ibid. rnam-ses-kyi rgyar-gyur-pa rgyuhi bdag-go

5 Pafic. |. 14842, 2.—(in regard to imputations 2 and 3\ phun-po
derr skye-mched {mi-dmigs-so) The » groups of elements and the 12
bases of cognition are not to be perceived.

4 Ibid.-—khams mi-dmigs-so.—The (18} component clements are
not to be perceived.

5 CF above, evidyd, trspd. upaddna--kleia-samklesa; samskira
and  bhava=karma-samkicsa; the remaining 7 members=janma-
samklesa.

8 Pafe, |. 14%a. 2.—rten-cin-hbrel-par-hbyun-ba mi-dmigs-so.—
The (12 membered formula off dependent
origination is not to be perceived.
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6 The imputation 1egarding the Ego as the substra-
tum of the quality of absence of passion. HTWIATHATYR-
fa®eu: =hdod-chags dan-bral-bch: 1ten-gyi bdag-gi
rnam-par-ricg-pa.’

7 The mmputaticn regarding the Ego as the substra-
tum of (the elements constituting) the T ’wh of Iluminration.
A NIAIEAT%ES: = mthon-bahilam-gyi rien-gyi bdag-gi

rncm-par-1tcg-pe.”

8 The imputation regaiding the Ego as the subsira-
tum of (the elements constituting) the Path of Concentrat-
ed Contemplation.’ WISATATEA-AATT: -sgom-pahi
lam-gyi rten-gyi bdag-g1 rncm-par-itog-pa.’

9 The impuwation of the LEgo as the substratum (of
the elements constituling the personality) that has per-
fectly attained the ultima.e essential airr.  FRIAIICER-
fageq: =don-byas-pahi 1ten-gyi bdag-gi inam-par-rtog.
ra.”

D. The imputation in egard to
the Sllbje(‘t as a nominal reality.

Definition: Real'sic  views which, bemg
directed vpen the subject as a nonnnal entity, maintain its
reality as cf a facto; that experiences. Such is this im-
putation in its piedominant pale.

[Skabs. 1. 228a 5| ran-gi dmigs-yui  btags-hdzin-
la dmigs-nas lcns- .sryod pa-tor bden-rar-hdzin-pahi cha-
nas-bicg-pahi bdcen-hdiin.

Varieties: These are 9 in number:"—

1 Ibid. 149a. 5.-—~bsam-gtan-rnams mi-dmigs-so. —The 4 Degrees
of Trance are not to be perceived (as having = cvpmrate reality).

2 1bid. 14%. 4-5.—hphags-pahi bden-pa-rnams mi-dmigs-so.—
The 4 Truths, etc.

3 Lun. L 200a. 4.—rnam-thar sioms-hjug-gi bdau-fitd sgom-
pahi lam.—The Path of Conc. Contempl. which essentially consists of
the (8) Degrees of Liberation from Nlateriality (cimoksa) and the (4)
Degrees of Absorption in the Immaterial Sphere.

4 Paiic 1. 14%a. 5.—rnam-par-thar-pe-rnams-dan  etc.~— The 8
Degrees of Likeration......... are not to be perceived.

5 Acc. to Lun, this refers to the 10 Powers of the Buddha etc.—
The Pafic. 1. 149a, 6. has accardingly de-biin-gdegs-pahi stobs beu
dan, mi-hjigs-pa-bi dan......... mi-dmigs-so.

6 The Sansk. version of the following is an extract from the
Abhis.aloka, MS. 55b, 9-12,
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| The imputation regarding the nominal reality
of the 5 groups of elements., FFIumfafE®=" =phun-po
btags-ycd-du rnam-par-rtog-pa.’

2 The impuiation regarding the nominal reality of
the base§ czf cognition. WEARAIAMEEET: = skye-mched
btags-ycd-du rnam-par-ricg-pa.”

3 The imputation regarding the nominal reality of
the (I18) ccmponent elements of an individual. WrEgH(g-
faFweT: = khams btags-yod-du rnam-par-iteg-pa.’

4 The impuiation regarding the (12 membered for-
mula cf) dependent origination. ua"kaag%mamfaﬁﬁq:
=rten-ctn-hbrei-par-hbyun-ba-btags-yod-du rnam-par-rtog-
pa.’

5 The imputation regarding the nominal reality of
the purifying elements. SaziAgglaFe: =rmam-par-byan-
ba btags-ycd-du rnam-gpar-rteg-pa.’

6 The imputalion regarding the nominal reality of
the Pah of Humination. 2nawMuzig{a®ed: = mthon-bahi-
lam btags-yod-du rnem-gar-ricg-a.’

| Pafc. I 152a. 3-4.—Rab-hbyor de ji-sfiam-du sems. gzugs kyan
gian-la. sgyu-ma yan gian-iig yin siam-mam —O Subhiit;, how doest
thou think «bout it? Is Matter one entity and the [llusion (of it)—
another?

2 Panc. 1. 1524, 5.—Rab-hbyor de ji-siam du sems mig kyan
gian-la sgyu-ma-yan gian-iig yin siam-mam —O Subhiti how doest
thou think about 1t? Is (the faculty of) vision one entity and the
Hlusion (of it) another? vte. {follow similar indications in regard to
all the other Lases of cagnition).

3 Ibid. 1521, 5-7.—gzugs kyen gian-la. .. ..mig-gi rnam- ar-ses-
y &

pa yan gian-la. sgyu ma yan gien-lig yin sfiam-mam,—Is the visible

matter one enlity cte...o..o. and is visual consciousness one entity and

the illusion (of it} another?

4 Ace to Lun. 1. 200b. 4.—sgyu-ma yan gian-la rien-cin-hbrel-
par-hbygun-ba han géan...... .. In the Peking edition we have instead
similar indications concerning visual scnsation (mug-gi hdus-te-reg-pa=
raksuh-$atnsparsa), etc.

5 Panc. 1. 153h.  l.--byan-chub-kyi phyogs-kyi chos-rnams-kyi
bar yan gian ma-lags.—The (37) characteristic features of Enlighten-
ment are not one entity, etc.

6 As in the preceding case the Lun. (and the cther Tibetan
Commentaries) refer to a version of the Padic. cvidently differing from
that of the Peking edition.—Lun. 200b. 5.6,—ston-pa-iid dan mishan-
ma-mad-pa dar smon-pa-med-pa yan gian etc.

7
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7 The imputation regarding the nominal reality of
the Path of Concentrated Contemplation. WIAATANYRTG.
fa®eq: =sgom-pahi-lam  biags-yocd-du rnam-par-rtog-pa.l

8 The imputation regarding the nominal reality of
the Special Path (the cognition of Non-Suksfantiality and
the unique Monistic Principle fagzanmmafafa®es: =khyad.
par-gyi lam btags-yed-du rnaom-par-rtog-pa.*

9 The imputatign rergarding the nominal 1eality of
the Ultimate Path ImAmmstafa®es: = mi-slob-pahi  lam
blags-yed-au rnam-par-riog-pa.’

[In the Skaks. I. 228b. 1 sqq. we have the objective
and the subjective imputations imvestigated in the form
of a quadrilemma' (based on the Commentary of
Vimuktasena and the Abhis. alokd) as to'lows:—

Ist limitation: Objective impuiation only,
without subjective imputation.—The imputation main-
taining the reality of the objects perceived, exclusively.—
dmigs-yul gzun-ba kho-na-la lons-spyad-byar bden-par-
hdzin-pchi rtog-pa de gzun-rtog yin-la hdzin-1tog-ma-yin-
pahi mu.

2nd limitation: Subjective impuiation, ex-
clusively, without okjective imputation — The imputation
maintaining ihe reality of momentary consciousness as of
a perceiving principle.—ses-pa skad-cig-ma-lu lons-spyod-
pa-por bden-par-hdzin-pahi rtcg-pa de hdzin-tcg  yin-la
gzun-rtcg min pahi mu.

3rd limitation: Both objective and sub-
jective imputation in one.—The Imputation maintaining
the reality of a coninuous streain of conscinusness as some-
thing that is experienced.—rgyun dun-beas-pahi $es-pa
lons-spyad-byar bden-par-hdzin-pahi itog-pa do¢ giis-ka
yin-pahi mu. .

4th limitation: Neither objective nor sub-

1 Lun, 200b. 6.-—bsam-gtan-rnems. gzugs med-pahi  sfioms-par-
hjug-pa yan gian ctc.

2 Ibid 201s. l—sgyu-ma yan gian-la ston-pe fid  thams-cad
kvan géan.

3 Pasc | 153h, 2.-—beom-ldan-hdas byan chub-kyi bar yan gian-
ma-lags. sgyu-ma yar gian malags te -~O lLead, sn, up to the
perfect Supreme Enlightenment, {all thes: elements) and the illusion
(of them) are not to be regarded as different items.

4 catuskotika = mu-bii.
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jective imputation.—The Climax of Wisdom as directly
cogmizing the principle of Non-subs.antiality.—ston-fiid
mnon-sum-du 1togs-pahi Ses-rab-kyi phar-phyin de-gfis-
ka-min-pahi mu.]

(5) Tne FAVOURABLE SUPPORT OF THE BODHISATIVA'S ACTIVITY

ox THE Piru oor TrAaNivu). %’mﬁqg =yons-su-hdzin-pa.
Kar. 1. 36.

~Definition :—(a) of the external support: The
spintual preceptor who teaches the Doctrine to the Bodhi-
sattva abiding on the Path of Trainmng.

[Skabs. 1. 230b. 6-23la. 1.] byan-sems sbyor-lam-pa-
la chos cton-paht dge-bahi-bies-ghien de. dehi phyihi
yons-hdzin-gyi mtshan-fid. ’ ’

(k) of the internal support:—The
cognition of the Bodhisattva abiding on the Path of
Training, owing to which (cognition), the exiremes of the
Phencmenal World and of Hinayanistic Nirvana are
rejected.

[Ibid. 231a. 1-2.] byan-sems sbyor-lam-pa srid-zihi
mthar-ltun-ba hgcg-pahi byan-sems sbyer-lam-pahi mnon-
rtcgs de. dehi nan-gi ycons-hdzin-gyi mtshan-fid.

The supports (of the Bodhisattva on the Paih of
Training) are : skill in the means of action which mani-
fests itself in the absence of mental depression, in the
absence of fear cte. and, aleng with i, the teacher who
is devoid of envy and other (defiling elements), demons-
trates the (separate) vnreality of all the things cognizable,
and is a tue friend, since he furthers the aitainment of
the ultimate result which is Buddhahood ete.—

[Abhis. aloki, MS. 56a. 12-16.]

frREART AT A AT @d AR
fagaeaTE WeRAipIRfagT: awsaasgAnaE s e
wRIFETIEaA Feamaag |

[Sphut. 19b. 1-8.] sems mi-hgon Zin mi-skrag-pa la-
sogs-pahi  thabs-mkhas-pas  bsam-pa ji-lta-ba-bZzin-du
dros-po  mthah-dag  bdag-med-palae-sogs-pa  ston-par-
byed-pa. mi-mthun-gahi-phyogs-kyis chos ser-sna-la-sogs-
ta dan-mi-ldan-pahi dgc-bahi-bies-giien-yin-pas yons-su-
kdzin-pa yin-nc'

1 Paiic. 1. 155b. 1-2.—byani-chen theg-pa-la gsar-du  Fugs-pa-la
bstan-pa hdi thos na hjigs din dann-ba dan. skrag-par-mi-hgyur-ba
lags.—The Bodhisattva who has recently entered the Vehicle must
not Fecome possessed of fear and  depression when he hears this
Temching.--1hid. dge-bahi bies-ghen-gyi lag-tu ma-hphons-na hjigs-
Gin ote, 1f he is not assict~d by the Spiritual
Tcacher, he will be possesced of fear ete.
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IV. The Fundamental Element c¢f the (Saintly)
Lineage, the Foundation of the Mahayanistic Activity,

gfasqmaic  wsf@ed Tu1=theg-chen sgrub-pahi  rien
ran-bZin-gnas-rigs. Kar. [. 37-39.—(4).

[1 Definttion of gotia :n accordance with the Maidhyamika
standpoint 2. The element of the lneage mn ats 13 avpects as the
substratum of the different degiees of the Path. 3. The conven-
tional varieties of the gotra are not in confliet with 1ts umque
ultimate nature.]

1. Derrxition or gofia wce 1o ik Midlsannha  s11ap-
POINT.

Definition: The element ot the Absolute which,
through peifect purification, becomes ft for E,nlwhten-
ment “and repzesente the foundation for the activity of the
Mahayanist Saint (whose true nature °t forms).

[Den. 5b. 1-2] ches-dbyins aaﬁ shyans-na byan-
chub-tu hgyur-run yan yin. thezg-chen sarub-rahi rien-

Zi-byed-pa.

Varieties: (l) The fundamental element and (2)
the element which becomes developed. Sf'{}fﬁ'?ﬂ A
9fig=2 I = ran-biin-gnas-rigs dan rgyas-gyur-gyi rigs ghis.

Definttien of the fundamental element: The
Absolute Essence, the final metamorphose of  which

1s the Body of Absoluie LExistence (of the Buddha).

[Skabs. 1. 240a. 1-2.] ran-gi theb-byahi no-bo-id-
skur  hgyur-run-gi  ches-Aid  de  ran-biin-gnas-rigs-kyi
mishan-fiid.'

Having been made the okject of constant coniempla-
tion, it finally manifests itself gs the Cosmical Body which
is deveid of all defilement and is the substiatum of all
the Sainily properties. As such it is demonstrated by
numercus examples,

[Skabs. L. 240a. 2-3.] dc rigs su hgyur-tshu! yod-de.
de hdzin-stans-su dmigs-te bsgoms-pas hphags-pahi chos
dan  dri-ma dan-bral-bahi  ches-skur-hgyur-bar dpe  du-
mas bsad-fchi-phyir.”

1 The Skabs quotes here Uttaratantra I, Kar, 147, 148, Transl.,
p. 229.
2 In the Uttaratantra {the 9 examples etc.)
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Deﬁnitfon of the element which becomes developed :
The active element' which, being cultivated by study etc.
has for its final metamorphose Buddhahood.

[Skabs. 1. 240b. 4-5.] thos-scgs-kyis gsos-thab pahi
ran-gi thcb-byohi sans-rgyas-su hgyur run-gi dnos-po.

Varieties of the element which becomes developed : —

I The force of the mind which has the possikility
of developing into the Body cf Absolute Wisdom.

2 The force which has the nossibiliiy of developing
into the corporeal forms (cf the Buddhal. )

[Skabs [ 240a 5-6.] ye-Ses-kyi ches-skur hgyur-run-
gi cems-kyi nus-ta don. gzugs-skur hgyur-run-gi sems-kyi
nus-pa gnis yod.”

Gther varieties: The temporary forms of
the element of the linecage (ie. of the Sravakas, the
Pratyekatuddhas and the Bedhicattves),” the definite and
the indefinite forms. and the element which temporarily
beccmes annihilated

[Skabs. [. 240b 21 dtye-na gnas-skabs-kyi ries gsum
den mco-nes-pa dan gnas-skabs-su rigs-chad. . . .

1 dnos-po ~vestu is always oppossd to rtag-pa=nitya. Acc,
tn Tibetan tradition vastu=drnos-po, samskrta=hdus-byas, samvria=
kun-rdzob ete. are to be regarded as synomyms

2 The Skabs quoles the Uttaratantra, cf. above

3 Acc. to the adherents of the theory of the Unique Vehicle
(eka-yina-naya vadiah) ie. the Svitantrikas and Prasangikas, the
position of the Srivaka and Pratyeckabuddha Arhat does not represent
a final result, Cf. Uttaratantia, p, 165 and “‘Doctrine of Pr.-par”
p 2830

4 In connection with this paragraph the Skabs gives moreover
the definitions of gotra in accerdance with the other 3 Buddhistic
schools, as follows . —

Acc. to the Vaibh dsikas the element of the Saintly
Lineage is the consciousness free from attachment (to worldly objects),
or otherwise, contentment,-—Skabs, 1. 238a, 6.—

Byc-smras ma-chags-pahi Scs-pa chog-ses hphags-pahi  rigs-su
hdod (siz acc. to Abh. koda.).

Ace. to the Sautrantikas it is the ‘seed” or the force
inherent in the mind wlich brings about the aiigination of the un-
defiled wisdom of the Saint Ibid 232a. 6.b 1.—Mdo-sde bas zag-
med ye-ses hbyun-run-gi sems-kyi nus-paham se-bon-la rigs-su hdod.

Acz. to the Yogacaras: (a), without admission of the store-
consciousness (dlaya-vijidna - Run-géi-rnam-par-$es-pa).—A pure force
which governs the 6 internal bases of cognition and which, if it mests
with favourable conditions, hbecomes a force which brings about the
intuition of the Truth peculiar to either of the 3 Vehicles.—Rnam-
blad 102a. 5-6.—kun-géi ma-biag na nan skye-mched drug-gi sten-na
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2. THE FUNDAMENTAL ELEMENT OF THE SAINTLY LINEAGE IN
ITS 13 ASPECTS AS THE SUBSTRATUM OF THE ELEMENTS CONSTITU-
ING THE PaTH.

From the standpoint of conventional reality, in accord-
ance with the various posiiions of the elements character-
izing the activity of he Bodhicattva, the Essence of the
Absolute which represents the sovrce, the substratum of
the properties of the Buddha znd is (the true essential
nature of} the Bedhisativa, is demonstrated in 13 aspects,
as follows —

[Athis. aloka, MS. 58a. 8-11.]
S 3R ST THEMATAFATI I TATTGEAAITAT FZAAT-
qR} AfsAcaEEEatar drafafa e

|—4 (The Element cf the Lineage) as the Source for
the onginationof the 4 Degrees conducive
to Illumination which aie still of a mundane

character.—

[Ibid. 58a. 11-12.]
A AT AR R AR T AEFIATE: |

[Sphut. 15k. 5-6. ] re-#ig dan-por hjig-ricn-pahi Acs-
par~hbyed—pch1 cha dan-mthun- -pa-rnams (kyi skye-bahi
rten).!

yod-pahi zag-pa-med-paht sa-bon ithyen dan-phrad-na. theg-pa gsum
gan-ran-gi rtogs-pa  skye-run-gi aus-pe Aid  yin-da.—(h) With  the
admission of the store-consciousnuss, it is a puie force which is includ.
ed in the store-consciousness. As far as this seed is rot cultivated
through the agency of favourable factors, it is called the primordial
or fundamental element. If it is cualtivated through study ete it is
the element which becomes developed.

I Paic. I. 171a. 3-4.—Rab-hbyor hdi-ita stc dpcr-na nam-mbkhah-
la byahi rjes med-do. Rab-hbyor de-bzin-du byan-sems-kyi ixhiy-gi don
med-do.—O Subhiti just as the track of the birds is not to ke per-
ceived in the skies, in a similar manner the object decignated by
the name of ‘the Bodhisattva’ does not exist {as a soparate entity,—
corresp. to the Degree of Heat) —Ibid. 171a.  6.—yan-dag-pahi
mthah-la gnas med-do etc.—One cannot insist upon the Ultimate
Limit as a separate entity (corr. to the Climax).—Ibid, i7]la, 8.—
sgyu-mahi skyes-buhi gzugs-la gnas-med-do.—One cannot incist upon
the illusory living being (as a separate rcality, corr. to the
Degree of Steadfastness).—Ibid. 171b. l.—sgyu-mahi skyes-bu nan-
ston~-pa-fitd-la  spyod-pahi  tshig-gi don med-do. The illusory
being, as cognizing the Non-substantiality of the internal ele-
ment does not exist as a separate renhty (corr. to the Degree of
Highest Mundane Virtues).
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5-6 (The Element of the Lineage) as th bstrat
of the Paths of Illumirslateiglilsrzgrg
Concentrated Contemplation which are
of a transcendental character.—

[Abhis. aloka, MS. 58a. 12-13.]

aqT AIRIFEGAATTATHEAL: |

|Sphut 1Sb. 6.] dehi hog-tu  hjig-rten-las-hdas-
pahi mthon-bahi lam dan sgom-pahi Zar"rz—ga'g-go.l hdas

7-8 (The Element of the Lineage as the substratum or
the basis for) the origination of all the antidotes
{against the defiling elemenis), and for the annihi-
lation of the latter which are the pointstobe
shunned. (These two facts)® are conditioned by the
efficiency of the 2 Paths just mentioned, are simultaneous,
and resemkble the expulsion of thieves and the act of
shutting the door behind them.®

|ALhis. aloka, MS. 58a. 13-15.]

aa%agﬁqﬁra%?aa\}zﬁwmamrafmawwﬁ GHEd-

afarrenzfaga gt |

Sphut. 19b. 6-20a. 1.] dchi hog-tu de-dag skyes-
pahi stobs-kyis rkun-po phyun-ba dan sgo-hphar bcad-
pa-tar dus-mAam-du gfien-po dari mi-mthun-pahi phyogs
skyed-be dan hgog-pa dag-gs.'

1 Rnam-hiad 107a. 4-5.—-hjig-rten-las-hdas-pa stor-fiid mrion-
sum-gyis gsar-du ricgs-pahi mthon-bahi lam dan. rtogs-zin goms-par-
byed-pahi sgom-pahi lam-dag-gi rten.—The basis of the Path of
Ilumination which represents the direct cognition of the Monistic
Principle for the frst time, and cf the Path of Concentrated Con-
templation, i.c. of the reprated practice of meditation over the said
principle after it has been cognized.—Pafic. 1. 172b. 2-3.—de-bZin-
géegs-pa  dga-beom-pa yan-dag-par-idzogs-pahi sans-rgyas-kyi gzugs-
la gnas-med-do.—One must not insist upon (the reality of) the
corporeal frame of the Tathigata, the Arhat, the Perfect Supreme
Buddha.—Ihid. 174b. 5. skye-ba~ned-pa-la gnas-pa med-do—One
must not insist upon the principle of Non-origination.—The 4 Degrees
of the Path of Training and the Paths of Illumination and con-
centrated contemplation are " the 6 forms ofthe pra ctical
Doctrine" (sodhd-edhigama-dharma) mentioned in Kar. I. 37.

2 i.c. the origination of the antidotes and the removal of defile-
ment,

3 Cf. “The Doctrine of Prajfia-paramita, etc.”” p. 41

4 Paiic. 1. 176a. 1-2. Rab-hbyor-hdi-lia-ste dper-na fi-mahi dkyil-
Lkhor mnon-par-hchar-bahi ishe mun-pahi gnas med-do,—Q Subhiiti,
at the time when the disc of the sun makes its apparition there can be
no room for darkness.—Ibid. 176a. 2-3.—bskal-pahi me hbar-bahi tshé
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9 (The Element of the Lineage as the basis for)
the removal of realistic imputations concerning the origi-
nation of the antidotes (against the defiling elements) and
the removal of the points to be shunned,—as far as the
separate reality of these items is nct to be perceived
(from the standpoint of the Absolute).—

[Abhis. aloka, MS. 58a. 15-b 1.]

qacATgeEsenl | anrfaumafarmaiRral R gEase-
THET |

[Sphut. 20a. 1-2.] dehi hcg-tu de-dag mi-dmigs-pas
de-dag skye-ba dan hgag-pa dan-ldan-pahi rnam-par.
rtog- pa spans-paho.'

10 (The Elemen: of the Lineage as the fcundation of)
the Highest Wisdom and Commisera-
t ion (of the Bodhisattva). The two manifest them-
selves owing tc the efficiency of the previous vows
(of he Bodhisattva) and his skill in the practice of
the 6 Transcedental Virtues, Charity etc., and prevent his
abiding in (the 2 limits of) Samsara and Hinayanistic
Nirvana.—

[Abhis. aloka. MS. 58k. [-3.]

qq EAAETEAE EE AR SR iee-
FAWAL *TATREWAT: |

[Sphut. 20a. 2-3.] dehi hcg-tu shcn-gyi smon-lam
dant  sbyin-ta-la-scgs-pa  thabs-la-mkhas-pahi  siobs-kyis
hkhor-ba  dan  mya-nan-les-hdes-pa-le.  mi-gnas-pahi
mishan-fAid-kyi $es-rab dan thabs-sc.’

Il (The element of the Lineage as the foundation
for) the special properties {cf the Bodhisattva) which are
not common to the Sravakas and Praiyekabuddhas,’—

hdu-byed-hyi rnam-pa thams-cad-kyi gnas med-do.—At the time
when the destructive fire at the close of an aeon blazes forth, none
of the active elements of existence can continuec to exist.

1 Pafic. 1. 176a. 34.—de-bZin-géegs-pa dgra-Ecom-pa yan-dag-
par-rdzogs-pahi sans-rgyas-kyi tshul-khrims tshul-Rhrims fian-pahi gnas
med-do.—There is no room for immorality in the morals of the
Tathigata, the Arhat, the Perfect Supreme Buddha,

Ibid. 176b. 1.2.—Ai-ma dan zla-bahi hod-la gnas med-do.——the
light of the sun and that of the moon have no permanent existence,

2 The Tib. texts of the Abhis. dloka and the Sphut. have both :
Ses-rab dan thabs=prajid-upayaych.

3 Pafic. 176b, 1-2.—fi-ma dan zla-bahi hod-la gnas med-do.—
One cannot insist upon the reality of the sun’s light and of that
of the moon.

4 Acc. to Rnam-bfad 108b. 4-5. these are the means of con-
verting the living beings and the 4 Methods of Intense Penetration
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this through the origination of wisdom and commisera-
tion.— ’

[Abhis. aloka, MS. 58b. 3.]

TAEAFATAT ATF T ATALTAET |

[Sphut 20a. 3.] dehi hog-tu de-dag skyes-pas Aan-
thes-la-sogs-pe_dan thun-mon-ma-yin-pahi chcs-so.!

12 (The Element of the Lineage as the foundation
for) the gradual action for the sake of
others by using different means as manifestations m
accordance with the needs of the converts, and by con-
verting (the living beings) to the teachings of the 3
Vehicles.—

[AbLhis. aloka, MS. 58b. 3-5.]

AT AUTTIRAITWT™T fareify T ‘-'TT?{?I’ZQ%ETWMT%T?S'
FHEHER |

[Sphut. 20a. 3-4.] dehi hog-tu bsam-pa ji-ita-ba-bzin-du
biugs-fa-la-scgs-rpa-la ldem-por-dgons-pahi sgo-nas theg-
pa gsum-gyi lam-la hgod-pchi mtshan-aid-kyi giZan-gyi
gc-rims-se.”

13 (The Element of the Lineage as the foundation of)
the wisdom which, free {from effort and without clinging
to the conception of separate entities, works for the weal
of the living beings, as long as they abide in the Pheno-
menal World.—

[Abhis. aloka, MS. 58b. 5-6.]

aaT Fragerad iR RTRET ST |

[Sphut. 20a. 4-5.] dehi hog-tu hkher-ba-ji-srid-bar
mishan-ma-med cini lhun-gyis-grub-par gzan-gyi don-gyi
ye-ses hbyun-bahi-phyir.”

(pratisamvid=so-so-yan-dag par-nig-pa) which are acquired on the
9th Stage. Cf Uttaratantra, Transl. p 117.

I Pasic. 1. 176b. 2.3.—Rab-hbyor hdi-lta-ste dper-na gzah dan
skar-ma dar nor-bu rin-po-che dar glog-gi hod-la gnas med-do.~—
O Subhdti just as it is impossible to insist upon the (reality of the)
light of the planets, of the stars, of jewels, and of lightning...etc.

2 Pajc. I 176b. 3-4 —rgyal-chen-bzihi lha-rnams-kyi hod-la
gnas med-do...etc. up to: hog-min gyi bar-gyi lha-rnams-kyi hod-la
gnas-med-do.—One must not insist upon (the reality of) the lustre of
the gods belonging to the regions of the 4 Great Guardian Kings,
etc. etc., and upon that of the lustre of the gods of Akanistha.

3 Pafic. 1. 176b. 6.—de-biin-géogs-pa dgra-bcom-pa yan-dag-par-
rdvogs-pahi sans-rgyas-kyi hod-la gnas med-do—One must not
insist upon (the reality of) the lustre of the Tathigata, the Arhat,
the Perfect Supreme Buddha.
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Such an order is adopted here in accordance with the pro-
cess of cognition, (i.e., the Path of the Bodhisattva).—
[Abhis. aloka, MS. 58b. 7.]

-
ass aAfaArgRATEaATggET |
3. DISCOURSE CONCERNING THE CONVENTIOINAL VARIETIES OF
THE GOTRA AS NOT BEING IN CONFLICT WITH iTs UNIQUE
ULTIMATE NATURE.—K3r. 1. 39.—

The element of the Aksolute exclusively is \he cause
owing tc which the saintly properties are realized.!
Accordingly, the Bodhisativa whese essential natwme this
element torms, is called (the bearer of) the primordial
source of the unsurpassakle properties of the Buddha.
The element of the Absolute is the common (essential
nature of the Bodhisatwa and of all other living beings like-
wise}, and exists (inveriably with all of them). If this be
so (1.e. as the Absclute is unigue and undifferentiated,)
it is not suitable to make a discrimination between the
varieties of the Element of the Lineage, as: (1) This is
the primordial element which is derived from the begin-
ningless essence of all things; (2} this !s the element which
is brought to developmen. and which is acquired through
the previous practice of virtue; (3} this is the definite lile-
ment of the Lineage, that of ithe Sravakas, the Pratye-
kabuddhas, and the Bodhisativas; it is of a definite
character, since it cannot be changed” even by very effi-
cient factors; (4) this is the indefinite element of the
Sravakas etc., which can ke changed owing to the agency
of different factors.—

However, as far as the process of cognition peculiar
to either of the (3) Vehicles, that of the Siavakas cte., is
taken into consideration, the element of the Absolute,
being established as the cause for the atiainment of the
saintly attributes (of this cr that Vehicle', is indicated as
the element of the Lineage (of this or that Vehicle,
separately). Otherwise, just as receptacles made of ane
and the same clay and by the agency of the same fire
are styled differently as the receptacles of honey, sugar
etc., in a similar wanner, owing to the differen: character
of the properties that are to be realized and are included
in the 3 Vehicles, we speak of the varieiies of the Ele-

ment of the Lineage and there is no mistake in this.—
[Abhis. aloka, MS. 59a. 1-15]

afg  aROEREESAiTETETE  YgeAaERAR g

"1 Cf. Uttaratantra, Transl. p. 230. (The dhaig as a cause).
2 Lit. ‘displaced’ or ‘shoken’ (hdrya).
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TFHAEARTNIETNT MATANETF a7 IEL: AR
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fareasararanaTATSETarATaTed fafeefafa 7 5

7[S{.)hut. 20b. 1-2, 3, 4-21a. 1.] gal-te chos-kyi-dby-
ins kho-na hrhags-paehi chos ricgs-far-gyur-pahi rgyu yin-
pahi-phyir dehi bdag-fitd-can-gyi byan-chub-sems-dpah
bla-na-med-pahi sans-rgycs-kyi chos-rnams-kyi ran- bzin-
du gnas-pahi rigs yin-no. ho-na-ni dehi-tshe de-ni spyir
gnas-pa yin-pchi-phyir byan chub-sems-dpah kho-na ma-
yin-no siam (-na). ji-ltar ficn-thes-kyi theg-pa-la-sogs-
pahi rtogs-pahi rim-gyis dmigs-pa de-bZin-du hphags-
pahi chos  rtcgs-par-bya-bahi-phyir  chos-kyi-dbyins
rgyuhi nic-bor rnam-gar-hjog-pahi sgo-nas rigs-fiid-du tha-
sfiad hdcgs-so... dper-na hjin-pa gcig-las mron-par grub-
cin me-lce gcig-gis sc-bian-bahi rten bum-pa-la-sogs-pa.
brten-pa _sbran-risi dan  li-kha-ra-la-scgs-pahi  sncd-fiid.
kyis tha-dad-pa de-bzin-du brten-pahi chos theg-pa gsum.
gyis bsdus-pa. rtogs-par-bya-ba tha-dad-pa-fid-kyis rten
tha-dad-pa-fiid-do Zes bstan-tc.

The etymclogical interpretation of gotra is as follows :
The Element of the Absolute is gotra, inasmuch as it
saves (trayale=tra) the virtuous properties {of a living
being; guna=ge, sc¢ !!)' Indeed, the letter have their
origin in the element of the Absolute as it is said: All
the saintly individuals have as their essential nature the
immutable (element of the Absolute).

Now (it may be said): The Element of the Lineage
should be discussed first of all, since it is antecedent to
the Creative Mental Effort for Enlightenment, to the pre-
liminary Steps conducive to Salvation, and to the Degrees
conducive to Illumination. Why is it then spoken of
here in such a way (i.e. after the Creative Effort etc.)?
Such an objection is unfounded. However the order here

1 Siec. ace. to Sitralamkara, III, 4.—For similar specimens of the
artificial etymology frequently occuriing in the Buddhist texts cf. my
Translation of Buston’s History, vol. L. pp. 37 and 38 (vinaya) and
109 sqq. (sambhdra).
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is such, that the effect (i.e. the Creative Effort and the
Paih of Training) is indicated first and after it its cause,
There is no mistake in this.

[Abhis. aloka, MS. 59b. I-11.]*

faes g gUITEmEA  qRaIEgWE | aeATRER st
qUgEAe: | UF FeieTd | SEESAuAIEan S agEen |
gl A9 AEHA i qFsd  ACERATENIENEEn A
arirT Sfa FANAGEE | TG FHF TR R
fafgraa z@gia:

Limits. The Element of the Lineage manifests
itself in general from the time of (the Bcdhisattva's enter-
ing) the Faih of Accumulating Merit. In its actual form,
however (that which is discussed here), it manifests itself
from (the time of entering) the Degree of Heat (of the
Path of Training). It lasts till the end of the Process of
Hlumination.

[Don. 5b. 6.] sa-mtshams spyir theg-chen tshogs-lam-
nas rgyun-mthahi bar dani dnos-bstan drcd-nas rgyun-
mthahi bar-du yod.

I The order of the Minaev MS. is inverted.
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The Okject or Sphere of thc Mahayanistic Activity.
gfagauaEad =thcg-chen-cgrub-pahi dmigs-pa.

Kar. L. —

[t. Dchnition ace, to Don. 2. The 11 variletieio’aci.l‘to (t513e
Abhis. dlokd and the Sphut. 3. Refutation of the point of view
of the Vijadnavadin. |

I. Definition: The object of cognition during
the process of Mahayanistic Hlmuination.—

[Don. 6a. 2.| theg-chen sgrub-pahi $es-par-bya-ba
de theg-chen sgrab-pahi dmigs-guhi mitshan-fid.

2. Varieties: After the foundation (of the
Path has been communicated, there necessarily arises the
following quusacni :—What is the object (or the sphere of
action) of the Bodhisattva who is endowed with such a
foundation for his activity, as has just been described?
This objeci is as follows :—

[Abhis, aloka, MS, 59b. 11-13.]

qmramAead adivgfarRraner SR faeTaEE-
Hig

[Sphut. 2la. 1] ji skad-bdad-pahi sgrub-pahi rien-
gyi dmigs-pa gan-yin ic-na.

(1-3) First of all, in general, (the Bodhisattva directs
his m'nd upen) all the clements of existence and classifies
them into 3 categories, viz. the good, the bad
and the neutral, such as asceticism, the taking
away of life, and corporeal act'ons of an indeterminate
character, respectively, and contemplates them as points
to be accepted, rejected, or left without attention.

[ALhis. aloka, ME, 39h, 16-60a. 4.]

A ATFEAEIA ARG, SN ATEA, T
AT AR IATENE gfa faar falwa  swgzs
qfenirTeaE 1A farranta |

[Sphut. 2la. 3-4.] re-dig dan por spyir dge-ba dan
mi-dge-ba  dan  lun-du-ma-bstan-pa-ste go-rims-bzin-du
dge-shyon-gi tshut-fid  dun  srog-geod-pa-la-sogs-pa dan
lup-di-ma-bstan-fahilus-kyi las-la-sogs-paho,

Thereafter, having directed his mind upon those
clements which are to be accepted, he takes into con-
gideration (! the mundane elements, the
5 groups constituting the personality of the ordinary
worldly being' and (5) the transcendental

1 pudce-upadana-skandhih  ore here synonymous with prthag-
jena as oppesed to drya.
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elements, as the 4 Degrees of Trance, etc. which
are included in the Path of the Saint.
[Abhis. zloka, MS. 60a. 4-7.]

qq: GRETTATIE  HERRWISEIaT: GeTIaIAeseTIZay
AfEPn | GEREENT  SUHaEgen T Simew 2

faraafa i

[Sphut. 21a. 4-6.] dehi hog-tu de-dag-fiid-la hjig-rten-
pa-la-sogs-pa rmam-pa-giiis-pohi dbye-ba-bzi-fiid-kyis thag-
ma-rnams-te grans-bzin-du byis-pahi skye-bo thams-cad
dan-hbrel pahi phun-po lna dan hphags-pahi skye-bo
thams-cad-Ryis bsdus-pahi bsam-gtan bii.

Thereafter he examines—

(6) the mundane elements, such as the 5 groups
constituting the ordinary individual etc. which are
inffluenced by defiling agencies, and
do not represent the antidote against the conception of
the Ego, and

(7) the elements which are not influenced
by defiling agencies, such as the 4 methods
of intense mindfulness eic. which are the antidotes
against the conception of the Ego.—These 2 categories are
examined as the points to be shunned and accepted
respectively.—

[Abhis. aloka, MS. 60a. 7-11.]

aaT?WIQFEQETG%a G‘ﬁ'ﬁﬁaﬁfi Qélmaﬂﬁ=maa: HqiEEn o
AIRMT  WEEAAGTAGE  FgSEAEAlsIEaAr  gfa
TzEaT Megata

[Sphut 2la. 6.] bdag-tu ita-bahi ghen-pc-ma-yin-
pahi fie-bar-len pahi phun-po lha dan de-la ita-bahi gricn-
po dran-pa-fie-bar-giag-pa bi.

Thereupon, having adopted the undefiled elements
(as the object of h's meditation, the Bodhisattva) contem-
plates them as being of 2 categories:

8 the active elements, relaiing to the
Empirical World,~—thcse which are included in the World
of Carnal Desire and the other spheres of existence and
depend on causes and conditions, as the (37) characteristic
features of Enlightenment, and-—

9 the immutable elements relating
to the Ultimate Reality, which are not dependent on
causes and are not included in the 3 Spheres of Existence,
as the Monistic Absolute in its different aspects.—

[Abhis. aloka, MS. 11-14.]
ARISATETIEE FATEAT TRt difrn



THE ABHISAMAYALAMKARA 97

EEEAT WFATl BT A TgaT e g sde s
quATa e fan sarata

) !Sphg;. 2la. 6-b. 1.] rgyu dan rkyen-la rag-las-pa
hdcd-pahi  khams-la-scgs-pa dun. rgyu-ia mi-ltos-pa de-
Zin-Aid.
' Thereafter he meditates over the immutable elements
which are likewise classified into 2 groups, viz.—

(100 the elements which are peculiar
to a I_ | the Saints, those which manifest them-
selves in the spiritual streams of all the different saintly
individuals, and

(I the elements which manifest
themselves only in the spiritual
stream of the Supreme Buddha, asthe
10 Powers, etc.

Thus ‘n accordance with the process of cognition, all
the elements of existence are made the object of medita-
tion. In such a manner we have the object (or the sphere
of action of the Bodhisattva) demonstrated in 11 varieties.

[Abhis. aloka, MS&. 60a. 14-b. 4.]

FASHEFATITAAT: SR TRAS SIREEgsTE: |ra
T | WETEEEET AT TATHANATEAISEIanT 9d gf
fear wragfa: garamfanargsio @a9Rt wM@GEET g9
Afgea MATTRAITA FATREIRRFIENAY F 97 0

[Ephut. [1b. 122 hphags-pahi ckye-bo thams-cad-
kyi rguud-la hbyun-bahi bsam-gitan b#i dan yan-dag-par-
rdzcgs-frahi sans-rgyas-kyi 1gyud-le hbyun-bahi chos-can
stobs bew ste, de-lta-bu-la-sogs-pahi chos thams-cad ji-

lta-ba-biin-du rlogs-pohi rim-gyis dmigs-pas-ne dmigs-pa
rmam-fa beu guig-ge.'

1 In the Pune. the passage referring to dlambana begins I,
176, B.--Rab-hbyer hyan.chen chos thams-cad-la chags-pa med-pa
yar-digrpa-iid-de  bslab-porsbyaho, The same in Ast. 18. 6, 7.—

wgwint fe wud Dfume wewEisawamt e
0 Subhiiti, the Badhoattva, the Mahisattva, becomes trained in the
contemplation of #11 the element, of existence without clinging (to
the coneeption of theie reclity)o~Aftr that comes an enumeration
of the element. as the object of the Bodhisattva’s activity as follows
(177a. 2-4) : beam-ldrn hdas-ky's bhah-stol-pa, Rab-hbyor chos-thams-
cad ceshya hani (sarva dharma i) dge-ba (- huddlah) dan. mi-dge-
ba (- akudalih) den tun dumo-bstam-pa ( avydkriah) dan hjig-rien-
pa ( leukikalt dai. Djueortendus-hdos-pa (- lokottarah) dani. zag:
pa-dari-beas-pa { -sisvavih) dan. rag-po-med-pe (=andsravah) dan.
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3. Refutationofthe Opinionof the
Vijfiianavadins.

There are some (the Vijianavadins) who consider the
object of the Bodhisattva's meditation to be the Absolute
which at all times represents the perfectly pure monistic
spiritual principle.® But, in such a case, how can we
speak of an attainment of higher and still higher degrees
of purification if this purity is natural, beginningless and
everlasting >—Ii may be said that the purity is here similar
to that of the element of water, of gold and of space.*—
But if so there will be a coniwradiction. (The Vijianava-
din} maintains the purity of the knowledge cognizing the
Absclute Truth (which is identical with the latter like one
particle of water uniting with another). At the same time
he maintains the reality of the antidotes (against the
pcinis to be shunned) and consequently, of the latter as
well. And, as the imputation in regard tc the points
to be churned and their antidotes will not ke removed,

hdus-byas (=samskrtdh) dan. hdus-ma-byas (=asamskrtak) dan. kha-
na-ma-tho-ba-dan-beas-pa (=sivadyah) dan. kha-na-ma-tho-ba med-pa
(=anavadyahk) dan. thun-mon-ba (sadharanah) dan. thun-mon-ma.
yin-pa (= asadhidranah) ste—This is followed by a detailed indication
of cach of the categories of elements just mentioned. The whole
passage ends 179b, 8-180a. I.—de-la byarni-chen $cr-phyin-la spycd-pas
ran-gi-mtshan-fid-kyis  ston-pahi chos thems-cad-'a rtog-pa-med-
pas chags-var mi-byaho. chos thams-cad gdis-su-med-pahi tshul-gyis
rlog-pa-med cin  rnam-per-rtog-pa med-pahi phyir  chos-thams-cad
khon-du-chud-par-byaho —Tke Bodlusattva, the Mahisattva, who acts
imn the field of the Climax of Wisdom can have no constructive
thcught in regard of zany of the :lements of existence which are
all of them devoid cof a real (separate) essence. Owing to the
cognition of the unique monistic essnce of the clements there can
be no construztive thought. In such a manner all the elements
are cognized.

I As an independent (n-t relative) separate reality. The
Yogiciras consider the Ultimate aspect (perinizpanna-laksana=
yons-su-grub-pahi mishan-fiid) i.e. the Absolute to be suzh a reality,
which can be established in s2 withoutsits relation to anything else.
The Madhyamikas deny the thirg in itself: ace. to them the Abso-
tute is itself relative (established by its relation to the Ermpirical
Reality etc) Acc, to the Madhyamikas there are no independent
tealities whatever; all are non-substantial, i.e. relative. Cf. Nigir-
juna’s Lokitita-stava, Sloka 22.—yah pratitya-samuipddeh Sungyaid
saiva te matd/bhdvah svataniro nastiti simha-nddas tavid’ tulah (For
this reference I am indebted to Prof. M. Tubiansky),

2 Just as water becomes purified from dust, gold from sand,

ete. The quotation ( sEqigzw®re ) is from the Madhyanta-vibhanga.
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one must make the undesirable conclusion that the purity
is incomplete.?

If you say: We read in the Sttra: O Subhiti, the
unreality of the Omniscience of the Buddha is the object
of mediiation.—(If so), of what kind is the true ultimate
object>—Now, (no persistent separate) reality can be
admitted from the point of view of Logic; we have there-
fcre to speak (of the cbject as) of an unreality which is
admitted from the correct empirical standpoini (as a
conveniiona) existence). Through the gradual cognition
of the illusionary character of this (seeming :eality) which
like a wveil covers the true (monisticj nature of the
Absolute, the perfect purification is attained.

Thus we have the original (Absolute) Essence as pre-
dominating in the (fundamental) element of the Lineage,
and the transformaticns of this essence as predominating
in the object of meditation. But in these two cases,
neither of both (the Element of the Lineage and the
okject as different items from the conventional standpoint)
can be denied. The difference between the former and
the latter cons'sts in the different characteristics (which
are given to them).

[ALhis. aloka, MS. 60b. 10-61a. 7.%]

3 g TRATIHR @97 (gEAEE QIAETREAR qeed Ty
Al IIRRlanfEfmanas Fafafa awsaRl wewg-
FamEmITEAgE o | e S| afe g arfxas-
aefaft  afaerfafaneaitrafedafam | aq  faua-
e e T A T TP T g e | ey | Sprarat:

- . ~
SisTT WIEEAAR | geAeRAtgr Ffiaade | a6

=Tl WAy ArsferTEeRsg e | e ATATH-
cauAtara wfg: | OF 3 gear gmfawend dis gt
S| T A A T A TR I
There are no limits that could include all the elements
which form the okject of the Mahiyanistic Activity.
[Don. 6a. 4-5] thegichen sgrub-pahi dmigs-pahi chos
thams-cad-la khyab-pahi sa-mishams med.

I If the perfectly pure monistic principle is regarded as an
independent separate reality, it is impossible to admit the existence
of points to be shunned that could be removed from it. Acc. to the
Madhyamikas, if there could exist an independent separate reality,
it would have to be everlasting and unchangeable.

2 Tib. version--cf. Appendix.

3 Corr. acc. to Ruambiad,  The MS. has here also ~ mafa-

AHAR.

8
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The Aim of the Mahayanistic Activity. wfagwesq:
=theg-chen sgrub-pahi ched-du-bya-ba. Kar. 1. 42.—(5).

[1. Definition ace. to Don. 2. The 3 varteties of uddesa.
Concordance with the Pafic. and Ast. 3. Explanation of Skabs. etc
4. Limits.]

I. Definition: The ultimate goal which the
Bodhisattva is to attain by his activity.—

[Don. 6a. 6.] byan-sems sgrub-pa hjug-pahi thob-
bya mthar-thug.

2. Varieties: (I} The greatness of incellec-
tual power which makes one superior to all living
beings.—@a@=aIqafawdzed =sems-can kun-gyi mchog
-fiid-kyi sems chen-po-aid.

[Pafic. I. 180a. 3.—cihi slad-du byan-chub-sems-
dpah sems-dpah chen-po Zes-bgyi. The same in Ast.
18. 11, & HQA Wia arfaeeal AGE=T §7g<ad —For
what reason, O Lord, the Bodhisattva is called the Maha-
sattva, the Great Being?—The answer fcllows: Parnc. [,
180a. 4.—bcom-ldan-hdas-kyis bkah-stsel-ra. Rab-hbyor
sems-can-gyi phun-po chen-po nes-pahi phul-byed-par-
hgyur-bas, dehi-phyir byan-chub-sems-dpch-la sems-dpah-
chen-po Zes-byaho.—Ast. 18. 12, 13— WEAE | Hgw:

WEAUHET: WeATERAENTAT FRATadE anad atfaasay

ATTEA T 1 —

) The Lord said: He attains the state of predominance
over a great multitude of living beings. In this sense the

Bodhisattva is called ‘‘the Mahasattva, he Great

Being'’'.—]

(2) The greatness in the removal {of the Obscura-
tions).— WEIWHEE = spon-ba-chen-po-fiid.

[Pafic. I. 182b. 4.—yons-su-mya-nan-las mi-hdah-bar
lta-ba rab-tu-span-bahi slad-dus chos ston-par-bgyid.—
Ast., 19. 4 5. CarETRAAEET TEAT TEEE 9 i
Sl SfaEsal AEET g

Without passing away into Nirvana he will teach the
Doctrine conducive to the removal of the erroneous philo-

1 This is preceded by an indication of the different erroneous
. views (drsti).
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sophical views. For this reason the Bodhisattva is called
the Mahasattva,” the Great Being.—]

(3) The greatness in the process of cognition.—
HFNTAARST = riogs-pa chen-po.

[Pafic. I. 183a. 6.—byan-chub-kyi sems. mi-mfam-
pa dan-mfam-pahi sems. fian-thos dan ran-sans-rgyas
thams-cad darn thun-mon-ba ma-lags-pahi sems.—Ast.,

19. 8-11. 7=f§ a7 wiaw Aifafas eaFarEeRaaE SaETaE-
ge@ge: | —The mind (of the Bodhisattva) striving after

Enlightenment is the mind directed towards the attain-
ment of Omniscience; it is the incomparable mind which
has nothing in ccmmon with that of the Sravakas and the

Fratyekabuddhas.']

The first of these is synonymous with the special
OCmniscience of the Buddha,*—the cognition of all the
absolute and empirical aspects of existence; the second
is the removal cf the Obscuration of Ignorance,” and the
third includes the Buddha's Mental Effort, his Commisera-

tion, altruistic thoughts, and Love.

3. [Skabs. I. 262b. 4-5.] ji-lta ji-sfied rtogs-pahi rnam-
mkhyen de dan-po dan $es-sgrib spans-pa de ghis-fa dan.
sans-rgyac-kyi sems-bskyed shin-rje lhag-bsam byams-
sogs rnams rtogs-pa chen-po yin.

In such a form the threefold aim of the Bodhisattva's
Activity is indicated. This aim is similar to that of a
king whe wishes to conquer in battle. (Such a king) has
to annihilate all the hostile forces,® to take possession of
all the ground that is to be gained, and to attain a pre-
dominant position with regard to all (the other kings).

[Abhis. aloka, MS. 63a. 9-10.]
i gatweiy s afarcgdar Sifsae

fafiet Afzes: |

[Rnem-kbéad. 116b. 2.] rgyal-po gyul-du by'ug—pa
dani-chos-mishuns-par mi-mthun-phyogs ma-lus-pa_sparis-
pa dan. thob-bya ma-lus-pa thob-pa dan. ran-fild kun-gyi

| For the detailed explanation of this passage acc. to the
Abhis. aloka—cf. Appendix.

2 sarva-Gkara-jfiata.

3 jAeya-dvarana.

4 Corresponds to prahdna-mahattva. The others corresp. to
adhigama-mahaitva  and  sar a-sattva-agratd-citta-mahatto res-

v
K L2 LW RN PO -
pectivily
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mchog-fiid-du byed-paehi ched-du-bya-ba gsum-gyi don

yin-no.
4. Limits: (The 3 ultimate aims) are confined

exclusively to the Stage of the Buddha.!

[Don. 6b. 1.]  sa-mtshams sans-rgyas-kyi sa kho-

nar yod,

I This seems contradictory ta the passages of the Siitras quoted
above where the individual spoken of is the Bodhisattva {and nat
the Buddha). We have to understand them in the sense of : “the
Bodhisattva when he has become a Buddha,” ‘
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The Mahayanistic Activity
ARIAgfaatsa: = theg-chen-sgrub-pa.

[1. Genera! defimtion. 2 Concordance with the first seven
stbjects of Prajiia-paramita. 3. The four varieties of pratipatti,
their definitions, etc.]

1.2, Definition: The action which, on the
basis of the Mental Effori of the Mahayanist Saint, is
directed towards the attainment of Supreme Enlighten-
ment and pursues a twcfold aim.'

[Don. 6éb. 1.] theg-chen sems-bskyed-pa-la brten-
nas bla-med byan-chub-kyi ched-du don giis sgrub-pahi
byc-ba de theg-chen sgrub-pahi mishan-fiid.

After the indication of the ultimate goal (of the
Bedhisattva), it is spoken of the activity for the attainment
of this goal. (This activity) is the action which, as re-
gards the 3 kinds of Cmniscience (as they are demons-
trated in the first 3 adhikdras) as the okject (of study,
analysis and meditation), has for its basis all the virtuous
elements in general. Being viewed in the aspect of each
of the 4 Methods ¢f Realization. beginning with the intui-
tion of all the aspects (of the 3 kinds of Omniscience),
it is the action which is based upon the 6 Transcendental
Virtues.*

I Le. the weal of oneself and of other living beings (svartha
and pardrtha). Sic, ace, to Sitralamkira, V. l.—mahartha-sampidana-
krtya-karikd (pratipattih).

2 This refers to the order in which the Activity of the Bodhi-
sattva is demonstrated in the Prajii-paramita-siitras and is to be
understood as follows :—The 3 kinds of Omniscience are spoken of
mn the Prajid-piramiti, in the parts which correspond to the first
3 Adhikaras of the Abhisamayilamkira (and in the latter itself) as
the object of action (pravriti-visaya: hjug-pahi yull. In the said 3
Adhikiras the process of realization of the 3 kinds of Omniscience,
taken separately is exposed as being founded upon all the virtuous
elements in gencral. Among these the 6 Transcend=ntal Virtues are
not especially pointed to  (with the exception of the passage
summonsed in Kir, [ 43,—on the Action of the Qutfit), In the
following 4 Adhikiaras, the same process of intuition or the activity
of the Bodhisattva is demonstrated as the action which with respect to
each of the 4 Mothnds of Realization (catvarah prayogah=sbyor-ba
bzi), is founded upon the 6 Transcendental Virtues. The latter are
cspecially indicated in Chapter IV, Kir 7.—déana-éiladi-caryaya;
in Chapter V., Kar., 22.—ckaikasyaiva déinddau, in Chapter VL
'Kar, l.—dinena prajiiayd yavaty in Chapter VII. Kir l.—cka-
kscndvabodho' yam jieyo danadina munch. {(Rnam-biad. 118b. 3-119a
3). "Founded upon the 6 Transc.ndental Virtues” means ‘‘to be
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[Abhis. aloka, MS. 63a, 16-h4.].

SEqA=afagEl afawr gfagftawsar . ar a fHeaagar-
favr @A gEeRiteTEr | eatETeEaTaET SgiEshe-
qry genfaaad sgaiaarfager = B afaafe:

Sphut. 21b. 6-22a. 2.] thams-cad-mkhyen-pa-fiid
gsum-gyi yul-la spyir dge-bahi ches-kyi rten-can dan rnam-
fa-kun  mnAcn-par-rdzogs-par-ricgs-pa-la-sogs-pa mnon-
par-rtogs-pa re-re zin pha-rol-tu-phyin-pa drug-gi rten-can-
gyi bya-ba-ni sgrub-pa-ste.

3. Varieties: (I) The Action of the
Outfit, characterized by the greatness of (the

Bodhisattva's) resolve @aigufaufsi:= go-chahi sgrub-pa.’
bsam-pa rgya-che-ba.

(2) The Action of the Access, charac-

brought to accomplishment by means of them' ({(Gser. l. 268b. 6.).—
Accordingly, the activity of the Bodhisattva, viewed in the aspect
of the first Method of Realization (sarva-akara-abhisambodha) is re-
presented as the practice of the 6 virtues with effort. At the culmi-
nating moments of the Path (mardha-abhisamaya) the action of the
Bodhisattva is a practice of meditation over the 6 Virtues
without effort in a quiescent form. In the progressive Process of
lumination (anupirva-abhisamaya), the 6 Virtues are contemplated
in a gradual order, in connection with the other virtuous elements.
This is done in order to bring the caid Virtues to the highest point
of perfectirn and power. Finally, the activity at the time of the
ultimate momentary intuition is the yoga of him who has come to
the full cognition through the practice of the 6 Virtues, each of
them taken separately. As regards the Cosmical Body it repres:nts
the final result; at the time when it is fully realized the "Activity™
i.e. the Path is considered to have taken an end. Therefore, the
‘Activity (pratipatti) does not represent the subject matter of the 8th
Adhikara (Gser. 1. 268a. 6-b. 1). So far as regards the order of
exposition of pratipatti in the Prajia-paramita-sitras and in the
‘Abhisamayalamkara. It belongs to onc of those exceedingly com-
plicated schemes which characterize our work and must be put in
connection with the system of the 4 Methods of Realization. (Cf.
above and “‘The Doctrine of Prajiiapiramitd etc.,” p. 68-72). The
varieties of the Mahayanistic Activity, as we shall see prescently, are
4 in number. The first of them, viz. the Action of the Qutht
(samnéha-pratipatti) is the most general form, being another synonym
of the Mahayanistic Path as a whole.—Ibid. p. 73.

"1 Abridged go-sgrub. This is the usual abbreviation in the
Tibetan manuals.
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terized by  the greatness in the (meditative) practice.
epaafaefa: = hjug-pahi sgrub-pa.? sbycr-ba rgya-che-ba.

3 The Action of Accumulation,
characterized by the greatness of the Accumulations of
Vircue and  Transcendental Wisdom. @wRufaufsi=
tshogs-kyi sgrub-pa.® tshogs-ghis rgya-che-ba.

4 The Actionofthe Issue, which inevi-
tably brings aboui the attainment of Omniscience. faaiq-
gfaufs: =nes-hbyun sgrub-pa. rnam-mkhyen gdon-mi-za-
bar hbyin-far-byed-pa.

The Limits of the 4 Actions acec.
to Asangalt

The (initial degrees of) the Action of the Outfit and
that of the Access, the essence of which, in a direct and
indirect form, consists in Training,' are included in the
Stages of Accumulating Merit’ and those of Action in
Faith,® respectively. The Action of Accumulation begin-
ning with (the Accumulation of) Charity and ending with
that of Memory, is included in the highest sub-division of
the Degree of Highest Mundane Virtues, which represents
the most actual, essential part of the Path of Training.
The Action of Accumulation which refers to the Stage of
Joy, the first (of the 10 Stages of the Bodhisattva) re-
presents the Path of Hlumination. The Action of Accu-
mulation which, by its essence, represents (the process of
intuition on) the second Stage and the rest, refers to the
Path of Concentrated Contemplation. The Action of
Accumulation which consists in (the realization of) the
antidotes, relates to both the Paths (i.e. that of [llumina-
tion and of Concentrated Contemplation). Finally, the
Action of the Issue has for its basis the Path of Concen-

1 Abridged : hjug-sgrub.

2 Abridged : tshogs-sgrub,

3 Here we have ‘‘the initial limits” (ma-mthah), i.e. the Degrees
of the Path where this or that action is considered to have its
beginning.

4 le. in the training for the attainment of the position of a
Saint. Cf. above, under citta-uipdda—prathama-pramidita-bhimi-
pravesa-prayoga-marga.

5 l.e. the Path of Accumulating Merit (sambhara-marga=tshogs.
lam). Cf. “‘The Doctrine of Prajiia-paramita etc.””, p. 33. sqq.

6 adhimukti-carya-bhiimi=rmos-pas spyod-pahi sa is a synonym
of the Path of Training. Cf. above and ‘‘Doctrine of Pr. par.,”
p 37
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trated Contemplation (or that part of it which is included
in the 3 last Stages of the Bedhisattva).! This is the pcint
of view of the Saint Asanga.

[Abhis. alcka, MS. 63b. 5-—64a. 1.]°

a9 GAREIATAIT TAEed qRIIW SIFRIAEN T
erorPrgfremtyfaseta | shvolaefedammes -
TR AN RTERTEAT AT agEar | saangEar-
girenmar  ewrefateraarTtasr 1 arirafaeaen
WIHATHIERET | Sfacsrfersr 9 svrafarfaera wmams |

e fagfanaammitassEr . gamEiag: |

As regards the intuition of the Cosmical Body, the
Activity of the Bodhisattva is not associated with it, since
this last iniuition is the ultimate result, where there is ro
action anymore.

[Abhis. aloka, Ms. 63b. 4-5.]

T aARETRIEET o @ e |

[Tg. MDO. VI.* 63a. 1] chos-kyi-skuhi mnon- rar-

rtogs-pa- -la ni ma-yin-te hbras-bu-fid-yin-pas de-la bya-Ha
yod mi-srid-do.

I Rnam-bsad, 120a. 5.—dag-:a sa-gsum-gyi sgrub-pa  nes-
hbyun-sgrab-par......... dag-pa sa gsum, ‘‘the 3 pure Stages are the
last 3 Stages of the Bodhisattva. Cf. '‘Doctrine of Pr. par.'"”, p. 57

2 For the Tib. version c¢f. Appendix. Cf also 'Doctrine of
Pr. par.'", p. 87, ncte 3.

3 Tib. text of the Abhis. aloka.



